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The Role of the Theology of Liberation in the
Modern World

—— The Contribution of Leonardo Boff ——

Keizdo Yamada

SUMMARY

On the occasion of the publication of a new Congregation Document
“Instruction on Christian Freedom and Liberation,” Pope John Paul II
sent the letter to the Bishops Conference of Brazil encouraging the
contribution of the Theology of Liberation to the World as well as to
Latin America.

This was just at that time that the Vatican lifted the ban of “peniten-
tial silence” on Boff one month sooner than expected, in April 1986.

The document describes the Basic Christian Communities (BCC), for
example, as “a source of great hope for the church,” and it approved of
“integral liberation” (ironically, one of Boff’s own phrases) in the cause
of social justice.

The new Instruction was generally seen as a conciliatory document,
and Boff was grateful to the Vatican for giving universal significance to
values that initially were only those of the Third World.

I have already introduced Liberation Theologians like Gustavo
Gutiérrez and Jon Sobrino. Here I would like to present the contribu-
tion of Leonardo Boff in the following order.

1. The Career of Leonardo Boff

II. The Situation of Brazil

[I. The Background of the Theology of Liberation

IV. The Contribution of the Theology of Liberation in Latin America

V. The Contribution of Leonardo Boff

VI. The Encounter of the Author with the Theology of Liberation
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VIL.

The Suffering and Good Reputation of Leonardo Boff

On this occasion, I would like to introduce Leonardo Boff’s books
which were transleted into English as relevant spiritual readings, as
follows :

1.

O 0 3 O U = W N

Jesus Christ Liberator

Liberating Grace

Way of Cross, Way of Justice

Saint Francis: A Model for Human Liberation

The Lord’s Prayer

Ecclesiogenesis : The Base Communities Reinvent the Church
Church, Charism and Power

Passion of Christ, Passion of the World

Trinity and Society
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The Charism of St. Ignatius and
Some Apostolic Challenges to the Society of Jesus
Today™*

Peter-Hans Kolvenbach**

Dear brothers in the Lord, it is for me a great joy to once again have
the opportunity to meet you and practically the whole Japanese Prov-
ince. I thank you for your welcome and invitation. I would have liked
to attend the whole meeting and then to stay longer in Japan and know
more than Tokyo. But I was blocked by the Holy Father’s visit because
on the 31st of December he came to visit the rooms of St. Ignatius and
said that on the 9th of January my presence would be essential and so
I had to obey according to our vows.

I am grateful to have this opportunity to share with you some
thoughts about the charism of St. Ignatius and some apostolic chal-
lenges to the Society today. More and more we advance in the Ignatian
year with so many publications, conferences, meetings, even films and
videos about Ignatius, and we become aware how new Ignatius was in
his time and how new he is today for religious life and for the apostolic
life in the Church of the Lord. As you know we should never forget that
Ignatius received his experience, his encounter with the Lord as a lay
person. At the moment he converted, became aware of the love of
Christ he wasn’t thinking about studies, about education, about priest-
hood, about religious life. He received this gift and his answer was that
he should share this gift with others, so that they also would be helped
in their personal encounter with the Lord to help them discover their
personal mission and vocation—lay, priestly, religious—in the service

* This article is the summary of an address to an assembly of the Japanese
Province of the Society of Jesus at Sophia University, January 5, 1991.
** Jesuit Superior General.
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of the Lord. But Ignatius didn’'t choose studies, religious life, but
because the Lord asked him. For Ignatius apostolic involvement didn’t
mean to be active, but to live, to pray, to work as an apostle, as a
companion with a personal relationship with Jesus. A Jesuit is sent in
a personal way by the Lord to continue his personal work. Then
Ignatius took up education, priesthood, religious life based on his
charism and personal experience of the Lord. Priesthood becomes
apostolic—poverty, chastity, prayer, availability. The Lord was asking
Ignatius something new. Ignatius gave a new dimension to religious
life. The Lord asked Ignatius to live radically in the world. Ignatius
lived religious life in the world, sharing the hopes and difficulties of all
people in the world. This vocation of ours is not easy—we have to
constantly reinvent anew our life in the Gospel. Ignatius gave us not a
clear set of rules, but only challenges to live under the Spirit. He asked
us to be inculturated, but to have universal availability. He asked us to
be radically poor, and to adopt our poverty to apostolic needs. As for
community life he wanted us to be an apostolic body, to be sent out to
continue the Lord’s mission. These challenges remain, they remain
today, and we must answer them.

In the Constitution, Ignatius spoke of the Magis, a greater offering of
the Spiritual Exercises, to go to places where the needs are greater and
more important, not to just be more efficient, but to be more universal.
We must look at problems with the eyes of the Lord, not to look at
things with only one viewpoint, or dimension, or in terms of one work.
Ignatius asks us to be holistic—to be open to every kind of work,
people, to the whole person.

We must stress the corporate work of the Society—that the individ-
ual Jesuit never works for himself, but in the name of the Church and
Society. We have less community life than other orders, but even if a
Jesuit is working alone, he is still working in the name of the Church
and Society. For Ignatius we are Churchmen. The real superior of the
Society is the Pope. The General is there only to be the coordinator for.
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the work, as it were.

What is a Jesuit today? The answer lies in Decree 4 of the 32nd
General Congregation, where it says that the mission of the Society of
Jesus today is the service of faith for which the promotion of justice is
a requirement. This is just repeating what the Popes have already said
in the encyclical. Thus there is no controversy with the Holy See in this
goal. The problem is how we accomplish this, and how we see this.
What do we think and what do we do with this? This is from Ignatius’
tradition, this is what the Church asks of us. We're still struggling with
how to best accomplish this. Even at the Provincial Congregation at
Loyola we are still discovering and investigating the depth of this
orientation. It is not just a question of charity to the poor, but to face
up to the structures of sin in the world. We need structures of grace and
love to combat these. This orientation is not well-received everywhere.
Some feel that the Pope should stick to spiritual affairs, and not speak
out about politics, poverty, etc. He should remain in the sacristy. But
Jesus didn’t remain in the sacristy. Some bishops comment to the Pope,
you come and talk about these problems and then leave, but we have to
stay and deal with the problems you have raised. Some others feel that
we talk about this problem a great deal, but we don’t do enough about
it sometimes. '

How can we be an apostle and a follower of Christ if we don’t have
a preferential option for the poor? In our time faith and justice have
been separated, by the Marxists, communists, etc. who preach hate and
master/slave relationship. We should not speak of faith and justice
issues as they do. To bring about faith and justice is the will of the
Lord; it is the root of all we are doing in our work. This is in
agreement with what the Church is asking of us, and is also in the
Ignatian tradition. But it is true sometimes that we separate what is
united in the Gospel, but this tendency is being overcome. Social
radicals aren’t helpful to this mission.

What is necessary is discernment, to read the signs of the times.



What do you work for ; is it helping the times, is it answering the needs
the Lord is asking of us here and now? To read the signs of the times
is to discover what the Lord is saying here and now to the Church. It
is not to present an analysis of the times, but to see what the Lord
desires. So the general trends of human society are not always the
signs of the times, such as consumerism, hedonism, market economy,
etc.

The signs of the times consist in answers to these problems, answers
inspired by the Gospels and Jesus’ message. Therefore our tasks go
against the trends of the times. The signs of the times—what does the
Gospel say to answer these injustices? This is to read the signs of the
times—to see what the Gospel says about these problems. The Society
and the individual Jesuit need the courage to discern, to really see the
signs of the times, to look at our own personal life, our community life,
our work, our Province, etc.

I want to stress that the signs of the times are not necessarily
negative—there are great signs of hope. Young people all over the
world are involved in questions of faith and justice, the environment, et
al. Due to the impact of mass media everyone soon knows about things
occurring all over the world, e.g. China, Eastern Europe.

The word “justice” is always mentioned whenever Jesuits gather.
But we must be careful of how we use the term, that the way it is used
in one area, for example in Latin America, is not applicable in other
areas. “Justice” is a difficult word. Words are patient ; they remain
silent when we use them for any meaning, and even when we use them
to mean nothing. There are many usages—justice of God, social justice,
legal justice, etc. “The promotion of justice”—the word is used con-
stantly at the risk of losing its meaning. Sometimes words acquire a
dynamism from their contraries, e. g. “injustice”. This type of process
thus fosters anger. As a result justice is only to put down the injustice.

Father Janssens spoke of social mentality. He said that we must
struggle for justice as far as possible given the human condition. It is
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not possible to make an ideal world, but we must do the best we can.
The 32nd General Congregation was more optimistic. Man can change
the world, but doesn’t want to. It is doable technologically, but man
doesn’t do it. Looking back now, maybe this statement was too
optimistic.

The promotion of justice is not a social economic program, but a
spiritual problem. The promotion of justice is an integral part of the
evangelical mission. At the center is the conversion of hearts. This is
the point.

All the works of the Society are moving in this direction. Many
people think that our schools don’t have a purpose—that they are there
only to establish the establishment. This isn’t true. Look at El
Salvador. Those Jesuits who were killed were university professors.
Their work was with and for the people of the Gospel, so we can’t say
that our schools are only for the establishment.

Concerning the Spiritual Exercises, everyone should take his personal
responsibility to deal with the history of sin and create one’s own
history of grace.

The Church speaks of the preferential option for the poor while the
Society speaks of the promotion of justice. The Society has to make an
election. There is a danger if we speak of love for the poor—we may
end up only giving alms or using words. But saying promotion of justice
means we must take concrete action. If we stress only a preferential
option for the poor, the rich and those not miserable may feel left out
of the Church. In this way the promotion of justice can be more holistic,
that is it can take in all the people. If this is so, how can we have an
option for the poor ? The answer is simple. In the Scriptures, Jesus was
known as a person for the poor, but not excluding the others. Jesus
came for the sick and the suffering. Ignatius said that the Jesuit should
be busy for the poor, and also busy for the rich, but must tell the rich
that they must have concern for the poor.

Evangelization—an integral part of it is the promotion of justice.
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There are some voices today cautioning us not to speak clearly about
evangelization, or not to evangelize at all.

For Jesus the only purpose of evangelization and conversion is love.
Jesus asked Peter, “Do you love me ?” “Yes.”, Peter answered. “Then
evangelize”, was the answer. Everything is already there, prepared, in
the soil. We must bring it to fruit. This requires love.

Ignatius wanted men who could go anywhere, anytime. Sometimes
we feel we have become too weighted down with institutions, etc., and
sometimes shying away from the real challenges of the day. May in this
Ignatian year and also in the Japanese Province the call of Christ and
the inspiration of the Spirit help us to renew our vision and committ-
ment to explore ever new ways of serving the faith, and promoting
justice for the greayer glory of God and the help of people everywhere.
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The New and the Old : One Hundred Years of
Catholic Social Teaching*
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In the year 1891 (the year of Rerum Novarum) great changes were
taking place especially in Europe as the result of the “Industrial
Revolution.” They represented the beginnings of the fantastic progress
we are witnessing today, which seems to be projected towards the
future in an almost unlimited way. But at the same time this revolution
was preparing the ground to another historical turn, the coming to
power of Communism presented to the world as the real alternative to
the exploitation of the working classes, as the path towards a paradise
where nothing would differentiate one person from the other; the
advent of a classless society in which the people would rule themselves
insuring their perfect happiness through the dictatorship of the proletar
iat. In one word the paradise of the working classes.

Such utopia appealed strongly to the great number of workers who
were contributing with their effort to the creation of wealth while being
exploited in many ways: low salaries, inhuman working conditions,
unfair contracts which workers were constrained to accept simply
because of their absolute lack of bargaining power.

Today, one hundred years after Leo XIII wrote his already famous
Encyclical Letter Rerum Novarum the marxist utopia has collapsed.
Communism has accepted its own defeat as well as its complete inabil-

* This paper was presented at the 11th International Symposium “100 Years of
Social Teaching of the Church,” Sophia University, December 6-8, 1991, under
the co-sponsorship of International Christian University, Social Science
Research Institute and this Institute.

** Professor of Sociology, Gregorian University, Rome.
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ity to resolve the problems created by the Industrial Revolution and by
the establishment of an economic system inspired on the liberal ideol-
ogy and built upon the capitalist model of production and consumption.
And the most significant fact is that is was the workers themselves who
assumed the leading role in overriding the system that dominated for
more than forty years on their behalf.

Now it seems that a new utopia is being proposed as the solution to
the grave problems of millions of people whose most elementary needs
remain unsolved. In fact, another system is striving for a monopolistic
position, based on the claim of having demonstrated its utter success.
The liberal capitalistic model of organizing the economy is being
proposed to the world, and particularly to those countries which are
struggling to overcome underdevelopment, as the perfect model where-
by all problems are going to find an adequate solution.

There are great similarities between these two moments of human
history. Once more it appears that humanity is easily carried away by
dreams of the impossible when exposed to conditions of hopelessness.
Ideologies and systems have demonstrated their incapacity to find
adequate solutions to the poverty of great masses, in part because those
who manipulate them are only interested in their own benefits, in
increasing power and profit at any rate. History again shows that, in
spite of the great calamities the world has endured, there has never
been a decided will to overcome poverty and injustice. And yet,
mankind is prone to create new hopes relying again and again on new
all-embracing systems.

The pace progress has assumed today was unthinkable only a few
decades away. Parallel to the most sophisticated advances in technol-
ogy we witness the creation of fabulous financial empires often in the
hands of individuals or groups. However the latest World Bank Report
estimates that more than one billion people in the Third and Fourth
World are still fighting for life in the midst of inhuman poverty. In a
world characterized by a growing interdependence, such phenomena
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cannot be considered in isolation but are rather to be seen as pieces of
a gigantic puzzle in whose solution the cooperation of all is required.

During this last century the Catholic Church has followed closely
these historical developments with a critical eye assuming as her own
the cause of those men and women condemned to sufferings whose
deeper roots are to be found in an unjust organization of society. Being
convinced that she has much to contribute to the prosperity of mankind
and to world peace, she has systematically offered criteria that will
serve to reorganize society in a way that would be more in accordance
with the sacredness of the human person and to the attainment of the
common good.

Some remarks must precede this reflection on what the Catholic
Church has to offer regarding the so-called “Social Question” born
precisely from the confrontation between work and capital in the
nineteenth century.

1. The interventions that started with Rerum Novarum
are not the beginning of the Church’s concern for
justice.

It is often thought that the famous Encyclical Letter Rerum Novarum
is the first manifestation of the Catholic Church’s concern for justice.
Such belief, however, is far from the truth. In fact, tracing the faith of
the Church to its very origins contained in the Books of the Bible, we
find that from the very beginning the Judeo-Christian tradition has
understood man and woman as created by God that hence manifest his
love. They are destined to dominate the earth through work thus
making it fruitful and more perfect. They are also called to make of it
a splendid place where all people may find an appropriate environment
suitable to the development of all of their abilities and to the full
realization of themselves as human beings. It is also clear from Scrip-
ture that responding to God’s original call presupposes a serious com-
mitment to love others and to establish with them a relationship
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characterized by the virtue of justice.

In this vision it is also clear from the start that the earth is a gift from
God to all of mankind. Hence any use of property which excludes others
in a way harmful to them is contrary to God’s will. In fact, the God that
reveals himself manifests a particular love and concern for the poor, for
those who are marginalized in any way in society. As if the former
ways of communicating with man were not enough, God decided to
participate in human history by becoming man himself, and showing his
solidarity with the poor of his time not only through his words, but
assuming their condition and their lot.

Throughout history these tenets have been expressed in many ways,
but they all can be synthesized in the words of Jesus Christ: “The
greatest love a person can have for his friends is to give his life for
them” (John 15, 13). This is related to another fundamental principle,
namely that the human person in order to attain its fullness has to
transcend him or herself both in his openness to the supernatural and to
his or her fellow men and women.

Therefore when the Catholic Church produces an official statement
referring to justice, peace, commitment to the poor, etc., she is simply
updating, so to speak, those truths which constitute the very essence of
her faith or expressing them through a renewed language more conso-
nant with the idiosyncracy of men and women of her time.

2. Catholic Social Teaching refers to the systematic
presentation which indeed started with Rerum
Novarum.

The term “Catholic Social Teaching” refers in general to a series of
documents written in the last hundred years, starting with Leo XIII's
Rerum Novarum (May 15, 1891). By the term “Catholic Social Teach-
ing” we understand the systematic presentation of a way of reading
history within the framework of the fundamental criteria contained in
the Church’s tradition stemming from the Bible and continuing with the
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almost two thousand year old praxis of an institution that has tried to
remain faithful to its original inspiration. The reference here, then, is to
this body of doctrine whose beginnings we are commemorating today.

It must be added that this doctrine is to be found not only in the
documents written by the Popes in these hundred years. Indeed we must
take into consideration other documents issued by the II Vatican
Ecumenical Council (1962-1965) and by other instances of the Roman
Curia as well. Of great importance are numerous interventions of
Catholic Bishops, individually and especially in groups. Such documents
have shed greater light on the Church’s reflection and in different ways
belong today to this fertile patrimony. In many of these documents it
should be noticed that lay men and women have offered a notorious
contribution, as Pius XI himself admitted on commemorating the
fortieth anniversary of Rerum Novarum (Quadragesimo Anno 1931)
and as it has been the case-among others-of the US Bishops’ Letter on
the economy.

3. Continuous progress has been made throughout the
years gaining in clarity, precision and freedom.

One could not expect the earlier documents to possess the same
characteristics of the more recent ones. In fact, there has been a
continuous process from Rerum Novarum to our days. This will be
easily understood bearing in mind that each document reflects the
dominant culture of the time, the stage of evolution of science, as well
as the concern for that historical reality to which it mainly refers.

The Church being part of society and culture speaks the language
proper of it, a trait of which she has become more conscious with the
passage of time. I would say more : the Church has tried to express her
thought by means of the language more widely spread at each time in
order to render her message more accessible to men and women of her
age.

Precisely because she is part of history and culture the Church must
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make a continuous effort to liberate herself from the limitations result-
ing from this reality. Studying the various documents one can detect a
rather successful effort in this sense. Any intent to objectively interpret
the Church’s social teaching cannot ignore this fact.

4. Towards a definition of Catholic Social Teaching.

The best way to understand what the term “Social Teaching of the
Catholic Church” means would be to use the definitions found in the
documents themselves and, logically we can expect the more recent
ones to advance the most accurate description. Pope John Paul II has
often tried to describe it in various documents. From them we can
choose certain elements useful to grasp the full meaning.

The Social Doctrine of the Catholic Church is the best expression of
her social concern directed towards an authentic development of man
and society which would rvespect and promote all the dimensions of the
human person (SRS 1). It must be said though that he Church does not
pretend to offer technical solutions to concrete problems. Being an
expert in humanity however, she feels compelled to extend her religious
mission fo the various fields in which men and women expend their
efforts in search of the always relative happiness which is possible in this
world, in line with their dignity as persons (Ibid. 41).

The Church’s Social Doctrine is,

the accurate formulation of the results of a careful reflection on
the complex realities of human existence, in society and in the
international order, in the light of faith and of the Church’s
tradition. Its main aim is to interpret these realities, determin-
ing their conformity with or divergence from the lines of the
Gospel teaching on man and his vocation, a vocation which is
at once earthly and transcendent ; its aim is thus fo guide
Christian behavior (Ibid. ).

Contrary to what some claim the Church has received from Revela-
tion a very positive conception of man and of the world. According to
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this vision man and woman were created by God and destined to
happiness. They are endowed with a particular dignity since they are
destined to identify themselves with their Creator while continuing
through their activity the unfinished work of God. Man and woman are
to realize themselves fully in interaction with each other. They have the
capacity to transcend themselves, that is, to overcome their selfishness
giving themselves to others. And this, more than a capacity, becomes an
innermost need since it is only through the donation of self that the
person can attain its fullness.

It is then the person in relation to others, to the world and to God that
the Church is concerned about. The person conceived as a social being.
It must be added that the Church is concerned about real persons,
concrete historical human beings. She reflects upon human events
detecting therein an intricate net of relationships characterized by
deeply rooted attitudes which render them either useful instruments in
the building of an authentic community, or else sinful structures oppres-
sive of the person.

The Church “reads” historical events as they unfold in the course of
history (SRS 1), analyzing their various components and trying to
determine their conformity or their contrast with the values the Church
considers of primary relevance. It must be said that the Church
maintains a critical approach to reality which prevents her from
identifying herself with any historical model of society. However, such
an analysis is not meant to pass definitive judgments, since this does not
fall per se within the Magisterium’s specific domain (CA 3). Pointing to
the transitoriness of all systems and models the Church advances a
caution about the seductive force of ideologies.

Social analysis requires the contribution of human sciences for the
situations analyzed are extremely complex. It is not simply an aca-
demic exercise however, but a part of what the Church considers her
mission, her task in the world. Furthermore it is a practical doctrine
namely one aimed at concrete actions and commitments for the solu-
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tions of very specific problems :
The Church, in fact, has something to say about specific human
situations, both individual and communal, national and interna-
tional. She formulates a genuine doctrine for these situations,
a corpus which enables her to analyze social realities, to make
judgments about them and to indicate directions to be taken
for the just resolution of the prolems involved (Ibid. 5).

5. Beyond the Economic Process.

The so-called “Social Question” was the result of the tense relation-
ship between labor and capital under the new forms the process of
production assumed with the advent of the Industrial Revolution. Ever
since, these two elements have been in continuous evolution, each one
trying to gain control over the other and each one inspired by a
different ideology. Enormous wealth has been created but it has gone
mainly to the hands of a few. This fact may be seen as one of the
various causes that have generated a continuous confrontation between
work and capital. Hence it might seem at first sight that the solution to
the question would consist precisely in the redistribution of wealth thus
reducing the question solely to economic terms.

While proclaiming the need for a just distribution of material goods
the Church has made an effort to demonstrate that the solution to the
social question cannot be contained within the narrow limits of the
material realm. The economic process of production and consumption
of goods and services is basically a social process in the sense that it
cannot be carried out by the work of one single person and that it is
aimed at the common good.

The Church has shown the intimate connection between the human
person and work. In a way we could say that man is created for work.
The earth is destined to all and it is through work that each one can
have access to it. But work is not only a way to earn one’s subsistence.
It is the ordinary means by which one realizes him or herself through
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the exercise of one’s intelligence and freedom. In so doing he (man)
utilizes the things of this world as objects and instruments and makes
them his own (-++). By means of his work man commits himself, not
only for his own sake but also for others and with others (Ibid. 43).

In these words we find the Christian interpretation of economic
activity. There it appears at once the close link between the process of
production and private property. The universal destination of the earth
to all would not make sense without a practical access to it. Each
person has the right and the obligation to work and, in order to attain
full growth as a person as well as to attain the purpose of work one
should be able to work on something of his or her own. This is the path
to responsible work.

But it would be erroneous to conclude from this to an individualistic
conception of work and of ownership. Human work has to be perform-
ed for others. Man indeed works in order to provide for the needs of his
Samily, his community, his nation, and ultimately all humanity (Ibid.).
As a collaborator of God the Creator who offered the fruit of his action
to mankind unrestrictedly and in the same spirit, man has to bear in
mind while working that this activity has in one way or another, a
bearing on the totality of men and women sharing the same earth.

Besides one has to have the ability to detect in everything one uses
while working, the result of the work of someone else. In fact, every
instrument on earth has been produced through human work. Such
awareness should lead to practical solidarity as a sign of gratitude to
those who have prepared the way to our work and as a responsible
action that considers those who will come after us and are also entitled
to benefit from our work.

Reflecting on the relationship between work and business economy
the Church’s a Social Teaching offers some considerations which can
serve both to understand more in depth the economic process and to find
possible solutions to the confrontation between labor and capital.
Whereas in the past, only capital and land were considered seriously as

— 37—



the means of production and both classes contended over their domin-
ion, today it becomes more evident that max is the decisive factor. Man
is taken here not so much.from the standpoint of physical ability
applied to matter, but much more we consider knowledge, especially
scientific knowledge, his capacity for interrelated and compact organiza-
tion, as well as his ability to perceive the needs of others and to satisfy
them (Ibid. 32). More and more it becomes evident that “know how” is
the great source of wealth and power. And it is the human person that
creates and develops it towards a continuously growing perfection.

If taken seriously this conception should induce to organize society in
function of the person. The process of production has to be centered
around the person that creates it and provides it with a concrete
structure. The process itself as well as the things produced cannot
constitute a threat to the person. Things are to serve people, not to
dominate them.

Underlying this way of considering the economy there is a radical
criticism to the human inadequacies of the capitalist system of produc-
tion and even more to the so-called consumer society which reaches far
beyond simple social organization generating new values and patterns
of behavior and, as a consequence, new forms of alienation.

Such reflection should illuminate any effort to transform the whole
process of production making of it a process totally centered around the
person that works. It will also have an impact on the concrete forms of
ownership of the means of production which are legitimate only when
they serve useful work, not simply accumulated capital. Qwnership
movally justifies itself in the creation, at the proper time and in the
proper way, of opportunities for work and human growth for all (Ibid.
43).

What we have seen so far will serve to understand why for Leo XIII
the question of work is a moral and religious issue. The person is
destined to attain full realization as an image of the Creator. By
striving to attain this fullness the man and the woman worship God, in
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other words, practice their religion. Therefore anything that interferes
with this endeavor is seen as having moral and religious connotations.
According to the Church an analysis of the process of production, in
order to be complete, has to include these considerations.

It is not surprising then that throughout the history of Catholic Social
Thought human work has been at the center of reflection. It is worth
noticing how the Christian Revelation opens with the image of God who
is at work in creating the world. Such are the very first words of the
Bible: In the beginning, when God created the Universe--- (Gen. 1, 1).
When man and woman are created they receive the precept to dominate
the earth through their work. Rerum Novarum, the first social docu-
ment in modern times is indeed a reflection on the conditions of human
work. Through times the concept has been redefined and enriched to the
point that for John Paul II—himself a mine worker in his youth—human
work is the key to the social question. It is he who has contributed the
most to what the Church’s Social Doctrine has to say about work. Not
only is the concern for work present in all his great documents but he
has dedicated one of his three social Encyclicals to the subject of work
(Laborem Exercens 1981).

A historical consideration of human work will necessarily lead to the
subject of trade unions. On writing Rerum Novarum Leo XIII was also
responding to the urgent question posed by some Churchmen about the
possibility for Catholics to affiliate themselves to the newly created
labor unions. (It should not be forgotten that Unions were the creation
of the Socialist Movement which revealed itself in opposition to the
Church). The Pope responds stating that there exists a natural human
right to associate with others. This is indeed a right which precedes the
person’s incorporation into political society (cf. CA 7). It has not been
instituted by the State nor bestowed on the person by it. The State has
the obligation to promote and to defend such right.

John XXIII in his great document Mater et Magistra writen in 1961 to
commemorate the seventieth anniversary of Rerum Novarum describes
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society as characterized among other traits by the ever increasing
number of associations that are of great benefit to man and society
taking over sometimes functions that the single person or group cannot
perform and which are necessary for the survival and progress of
human society. Different groups and associations play an important role
in today’s life. The Church sees in them an instrument to channel human
solidarity and a necessary expression of the social nature of the person.
John Paul II links the workers’ movement and solidarity in his Leffer

on Human Work (=Laborem Exercens), another commemoration of
Rerum Novarum (on its ninetieth anniversary). Speaking of the situa-
tion of workers in the second half of last century (the workers’ ques-
tion), he says that,

This question and the problems connected with it gave rise to

a just social reaction and caused the impetuous emergence of

a great burst of solidarity between workers, first and foremost

industrial workers. The call to solidarity and common action

addressed to the workers-especially to those engaged in nar-

rowly specialized, monotonous and depersonalized work in

industrial plants, when the machine tends to dominate man-

was important and eloquent from the point of view of social

ethics. It was the reaction against the degradation of man as

the subject of work, and against the unheard-of accompanying

exploitation in the field of wages, working conditions and

social security for the worker. This reaction united the work-

ing world in a community marked by a great solidarity (LE 8).

Hence it is recognized that trade unions have played a significant role

in society. The Church openly admits that an important aspect of it is
the struggle for justice in the concrete form of the defense of workers’
rights and the protection of their interests as persons. Unions should
also contribute to a greater participation of workers in the life of
society, especially in decision-making processes which have an impact
on the life and evolution of society.
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Pope John Paull II has been quite outspoken when speaking of justice,
but at the same time has been rather careful not to admit class struggle
as a valid means to transform society. His enthusiasm about the
solidarity of the working classes is by no means an endorsement of
class struggle as understood by marxist theory. Coherently with what
Pius XI stated in 1931 (Quadragesimo Anno), John Paul II insists on the
fact that the efforts of the working class to obtain better conditions,
rather than a confrontation of one group or class against another,
should be seen as a struggle for justice. In this context it is interesting
to read in Centesimus Annus what he has to say regarding the Unions
and their struggle on behalf of the working classes.

In this sense, it is right to speak of a struggle against an
economic system, if the latter is understood as a method of
upholding the absolute predominance of capital, the possession
of the means of production and of the land, in contrast to the
free and personal nature of human work (CA 35).

Once more the Church accords a central place to work which, in the
situation just described, is in open contrast with the economic system.
Such conception of private ownership and of capital is incompatible
with the Christian conception according to which work has to be free
and personal, that is it cannot be imposed upon anyone, but has to be an
expression of the self and performed under such conditions as to allow
the growth and the full realization of the worker. Work is a right that
has to be exercised freely. As we have seen, it is the usual means
through which the person attains its plenitude.

Recent events in the countries subjected to communism and some
trends in the capitalist world are cailing for a new historic presence of
organized labor in society. Quite often in the search for a balanced
national budget the lower and the weaker strata of society are penal-
ized. Nowadays it is common to speak of reductions in health services,
in retirement pensions, in welfare programs and so on. But seldom it is
the question of reducing superfluous spending deemed necessary by the
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ruling classes. Such is the case of the famous arms race. Seldom are
States ready to intervene in order to control the costs of production
except the case of controlling wage increase usually regulated by law.

6. Elements for a New Culture.

Bearing all these considerations in mind and well aware of the
situation of perhaps the majority of the world population today Pope
John Paul offers three fundamental principles upon which a humanly
dignified society should rest: free work, enterprise and participation
(Ibid.). Thereby he accepts the validity of some elements present in
Western societies, but carefully points to the reforms called for in order
to overcome serious limitations.

We have seen at length the criteria to understand and to organize
work in function of the subject that works and not simply of profit or
power. A society built upon this conception of man as the subject of
work who, through work has to manifest his own self with all its
creativity and develop his potential, will be radically different from
existing models. Free work means the necessary conditions to act as a
person making of one’s own activity an expression of the self, realizing
oneself through work together with others and for the benefit of others.

In its present stage the Church’s Social Teaching acknowledges the
functional value of the market economy, of profit and of production.
Indeed, it would appear that, on the level of individual nations and of
international rvelations, the free market is the most efficient instrument
Jor utilizing resources and effectively responding to needs (Ibid. 34).
The Church acknowledges the legitimate role of profit as an indication
that a business is functioning well (Ibid. 35).

As it can be seen from a thorough reading of the Encyclical by no
means does the Catholic Church blindly endorse the capitalistic system
of production and consumption. The Pope is quite explicit about this
point :

We have seen that it is unacceptable to say that the defeat of
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so-called “Real Socialism” leaves capitalism as he only model
of economic organization. It is necessary to break down the
barriers and monopolies which leave so many countries on the
margins of development, and to provide all individuals and
nations with the basic conditions which will enable them to
share in development (Ibid).

Towards the end of the document we read again that,

The Western countries, in turn, run the risk of seeing this
collapse as a one-sided victory of their own economic system,
and thereby failing to make necessary corrections in that
system (Ibid. 56).

The Church has maintained a very critical position towards capital-
ism. It would be unfair to conclude, however, that she condemns the
system. In his Letter on Development (= Sollicitudo Rei Socialis) John
Paul II manifests the hope that liberal capitalism will show its capacity
to change and update itself in order to favor a true and integral
development of individuals and people (cf. SRS 21). Even befere Leo
XIII liberalism had been rejected because of its open contradiction to
the Catholic conception of the human person. With the passage of time,
however, there has been a clarification as to the necessary distinction
between the economic system and the philosophical principles that have
inspired it from the beginning. On the other hand—and this is true
especially in the social documents of John Paul II—technical aspects
are treated with greater precision realizing that moral judgement are
not to be made about scientific laws. Another thing is a judgement
about the way such laws are applied in real life and as to the conse-
quences of their application on the behavior of people, which is indeed
a moral issue.

The acceptance of some elements of capitalist organization refers
only to their functionality from the standpoint of efficiency at the
material level which, as we have seen, is the lowest level of analysis and
only one aspect of reality albeit fundamental.

43—



Profit can rightly be an incentive to production and investment. It can
be a gauge to measure the well-functioning of an enterprise. But it can
also become an end in itself. Furthermore,

It is possible for the financial accounts to be in order, and yet
for the people—who make up the firm’s most valuable asset—
to be humiliated and their dignity offended (CA 35).

Here again the Christian vision is in open contrast with the values of
the prevailing culture, one that may be described as an economic
culture, the culture of production and consumption. One has to bear in
mind that the business firm is by far more than just the rational
organization of the means of production. It is a community of persons
who are endeavouring to satisfy their basic needs, and who form a
particular group at the service of the whole of society (Ibid). In the firm
each member should be allowed to express him or herself through work
in a responsible manner so that each and everyone may realize to be
working with others and for others. As the Pope says, such human
environment and respect for the person will be of benefit to the firm
itself.

Consonant with the Christian vision of work, each person should have
access to the property of the firm in order to safeguard a real participa-
tion as well as to prompt a gratifying dedication to work from the
conviction of working on one’s own firm. This could be step forward in
the effort to overcome the confrontation between work and capital.

Catholic Social Teaching is by no means opposed to progress. On the
contrary its basic tenets is that an essential part of man’s vocation is his
responsibility vis-a-vis development in all its dimensions, since develop-
ment is the vocation the Creator has assigned to the earth. Such
commitment presupposes an entrepreneurial spirit which the Pope
describes as follows:

It is precisely the ability to foresee both the needs of others and
the combination of productive factors most adapted to satisfy-
ing those needs that constitutes another important source or
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wealth in modern society. (--+) Organizing such a productive
effort, planning its duration in time, making sure that it corre-
sponds in a positive way to the demands which it must satisfy,
and taking the necessary risks—all this too is a source of
wealth in today’s society. In this way, the role of disciplined
and creative human work and, as an essential part of that
work, initiative and entrepreneurial ability becomes increasing-
ly evident and decisive (Ibid. 32).

Such ability is part of the right to economic initiative which like any
other right ought to be respected and protected by individuals and
nations. It must be noted, however, that such right is to be exercised, as
indirectly originating in the more fundamental right to work with
others and for others. In no way it is admissible that this knowledge
(for it is as a form of knowledge) be used against other persons or
nations.

It is relevant to note here that not all human needs are material nor
can be satisfied with material means. One of the criticisms to the
capitalist organization of production is precisely its incapacity to
perceive those needs most deeply rooted in the human person. Further-
more, a system of production which measures everything in terms of
costs and returns, pays no attention to the satisfaction of human needs
which will not be profitable.

As it has been said the process of production is not merely economic.
In advanced countries production not only satisfies basic needs. It goes
far beyond even to the point—if we can so speak—of creating new needs
which often do not correspond to what this term means. We should
rather speak of artificial needs created to satisfy the demands of the
economy, not of the people. Together with them new values and
patterns of behavior develop and hence we may speak of an emerging
culture which demands a fine process of discernment, since there are
positive as well as negative aspects in it.

It has been said that the Church condemns consumption. Only a
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biassed reading of the documents could lead to such conclusion. Produc-
tion and consumption are perfectly in line with a christian vision of man
and society, provided they are both oriented to the satisfaction of
human needs, namely those requirements for the full realization of the
person. Such is the scope of the economy.

The Church is indeed critical of consumerism. But, what do we
understand by this term? First of all it can be seen as a cultural
expresion. A given culture reveals its overall understanding of life
through the choices it makes in production and consumption (Ibid. 36).
Every human group must meet basic needs and find ways to satisfy
them. Although basic needs are the same for all, each group ranks them
according to certain priorities and finds his proper way of satisfying
them. Production is then organized as a means to satisfy these needs.

But the discourse here is about other needs. In his previous Social
Letter, Sollicitude Rei Socialis John Paul started the discourse about
consumerism, a notion that is closely related to another important
concept. He speaks of Superdevelopment,

which consists in an excessive availability of every kind of
material goods for the benefit of certain social groups, easily
makes people slaves of “possession” and of immediate
'gratiﬁcation, with no other horizon than the multiplication or
continual replacement of the things already owned with others
still better. This is the so-called civilization of “consumption”
or “consumerism,” which involves so much “throwing away”
and “waste.” An object already owned but now superseded by
something better is discarded, with no thought of its possible
lasting value in itself, nor of some other human being who is
poorer (SRS 28). .

The immediate effects of this attitude are a crass materialism and a
radical dissatisfaction caused by an unquenchable thirst for more. The
desire to own things becomes a sort of a “cult” which hinders the
process of becoming a true person. And it is important to note what
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exactly the Pope is critical of regarding consumption :
The evil does not consist in “having” as such, but in possessing
without regard for the quality and the ordered hierarchy of the
goods one has. Quality and hievarchy arise from the subordina-
tion of goods and their availability to man’s “being” and his
true vocation (/bid.).

As a matter of fact in this new culture the material and instinctive
dimensions of man are not subordinated to the interior and spiritual
ones. On the contrary, a direct appeal is made to his instincts (cf. CA
36). The problem, however, is not limited to the process of production.
Consumerist culture tries to convince man that he is free from every
law and from God himself, thus imprisoning him within a selfishness
which ultimately harms both him and others (Ibid. 55). Under this
conception the person is seen exclusively as one who produces and
consumes, as one element in the gigantic economic process that can be
manipulated not for its own benefit, but for the benefit of those who
conduct it. And in order to fully attain such goals any ethical considera-
tion is excluded pretending the absolute autonomy of the economy from
anything not economic. It is here that the Church sees a reason to pass
a strong moral judgement since it is the person that is alienated through
this manipulation. In fact, the result is that consumer attitudes and life
styles can be created which are objectively improper and often damag-
ing to his physical and spiritual health (Ibid. 36).

Finally as it has been said consumerism often leads to the satisfaction
of artificial needs leaving basic ones unsatisfied since the purpose of
consumption is no longer the person, but the economy. The Pope
concludes his reflection saying that,

a great deal of educational and cultural work is urgently
needed, including the education of consumers in the responsible
use of their power of choice, the formation of a strong sense of
responsibility among producers and among people in the mass
media in particular, as well as the necessary intervention by
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public authorities (1bid.).

The third goal proposed by Centesimus Annus is that of a society
based on participation, that is a society that would enable each and
every member to take their place in an effective and humanly dignified
way within a productive system in which work is truly central (Ibid. 33).
It is not simply a matter of allowing people to take their place. The role
of society is an active role which presupposes the creation of the
necessary structures that will enable people to participate actively.
This means, among other things, participation in knowledge which
would permit people to express their creativity and develop their
potential. They should be allowed to enter the network of knowledge
and intercommunication which will enable them to see their qualities
appreciated by others and put to the service of all (cf. Ibid.).

The new society would cherish its subjectivity allowing the social
nature of the person to be realized in various intermediary groups,
beginning with the family and including economic, social, political and
cultural groups which stem from human nature itself and have their
own autonomy, always with a view to the common good (Ibid. 13).

7. Conclusion.

The Church does not endorse any particular system nor model of
society. She does not propose concrete models nor systems either.
Instead trying to fulfill her mission she proclaims the need for funda-
mental changes in today’s society. The emphasis is on culture for all
human acivity takes place within a culture and interacts with culture
(Ibid. 51). It is often forgotten that culture is man’s creation. It is not
simply a structure of which the person becomes a victim. But it is also
true that our ways of thinking and behaving are profoundly conditioned
by culture. More and more we see the trend towards a universal culture
with the risk of obliterating cultures which constitute a real asset of
humanity and of being subjected to a super-culture which is the by-
product of an economic system and thus centered exclusively around
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economic values that determine human choices both at individual and
social levels.

The history of mankind is one of rulers and nations dominating over
people and other nations. From the simple forms of one-to-one confron-
tation to the devastating characteristics of modern warfare peace
reveals itself a fragile situation which however ought to be preserved
for the benefit of humanity. New and almost imperceptible forms of
domination are being developed which hinder human growth and render
the person ominously dependent and at the exclusive service of a
system of production and consumption. Alienation after the Marxist
conception is disappearing from some countries, but other types are
present and spreading in nations which claim to be free.

The more we read the history of the human race the more grows the
conviction that behind the great conflicts that have taken place and that
have taken millions of human lives plus irreparable destruction, there is
a wrong conception of man or complete oblivion of his centrality.
Hence history becomes the report of the efforts to organize the world
and society ignoring man. Seen under this light the Church’s message to
the world appears quite relevant for what she has to offer is precisely
her vision of man, of humanity as the center of the universe. There
remains the hope that men and women of good will regardless of their
creed or their nationality will pay heed to the Church’s appeal to
reorganize society with the human person as the cardinal value and thus
striving for a world where solidarity will prevail.

Abbreviations

CA  Centesimus Annus
LE Laborem Exercens
SRS Sollicitudo Rei Socialis
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The Church’s Social Doctrine Dynamism from

Rerum Novarum
——A Consideration from the Latin American Perspective*

Juan Carlos Scannone™*

1. Rerum Novarum and the Dialoque with Modern
Times

As Pius XI said forty years after the encyclical Rerum Novarum, this
seeks immediately to solve the “difficult problem of human coexistence
that is known by the name of ‘social question’” (QA 2)!, which is an
eminently modern problem. However I agree with those who think that
the mediate historical aim of the encyclical and, with it, all of the Social
Doctrine of the Church is the dialogue of the Church with the modern
world, in such a way that “the general subject historically closer to us
is the formulation of the relationship between the Church and the
world,”? mainly the modern world, distinguished not only by the
industrial and technological revolution from which the above
mentioned social question results but also by the scientific, political and
cultural revolutions (the Enlightenment)?3.

Hence all the dynamics of the Social Doctrine of the Church from
Rerum Novarum to Centesimus Annus can be featured by means of the
two following phrases: “Social question” and “dialogue between the
Church and the modern world,” since the dialogue is precisely the way

* This paper was presented at the 11th International Symposium “100 Years of
Social Teaching of the Church,” Sophia University, December 6-8, 1991, under
the co-sponsorship of International Christian University, Social Science
Research Institute and this Institute.

** Professor of Theology, Salvador University, Buenos Aires.
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of relationship with this that —according to Paul VI— the Church
adopted from Leo XIII (cf. ES 61). Thus it has changed its first
attitude, rather reservedly before modernity.* It is clear that the
dialogue with it does not exclude, but that implies the criticism of the
criticizable and the taking on of what can be assumed starting from an
attentive discernment of what favours or, on the contrary, threatens the
man’s humanity as it is conceived by the Gospel.

According to what the present Pope said “from its origins up to
today, the Church has always found and confronted the world and its
problems, enlightening them in the light of faith and the moral princi-
ples of Christ,” thus it favours “the formation and revival throughout
the history arch, of a number of principles of Christian moral, today
known as Social Doctrine of the Church” ; but the founding importance
of Leo XIII with Rerum Novarum lies in the fact that for the first time
he tried “before anyone else, to give it an organic and synthetic nature.
In this way the new and delicate task on the part of the Church
Teaching Office began which is also a great commitment because it has
to do with the making of a teaching for a world in constant change and
which is capable of responding to the modern demands as well as to the
transformations of the industrial society, and, at the same time suitable
for protecting the rights both of the human person as well as of the new
young nations which come to be part of the international community.”®
The novelty comes to be, then, not only because thus Leo XIII estab-
lished “a permanent pattern for the Church” (CA 5), but because he
was dealing with the “new things” (res novae), that is, the modern
society and culture, and because he focused the Church relationship
with them in a new way. Therefore due to “the new situation which
was created in the 19th Century in Europe and in part of America as a
consequence of the Industrial Revolution, of liberalism, capitalism, and
socialism. . . a lot of Catholics. .. fostered the awakening of the Chris-
tian conscience before the great injustices which have arisen at that
time. A new more modern and dynamic conception of the way in which
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the Church should be present and exert her influence in the society
began. The importance of her presence in the world was grasped and
also the style of performance, which the new times required was
understood.”® Therefore the Social Doctrine of the Church is fruit of
that “more modern and dynamic” conception of the presence of the
Church in the modern world with it, and, as it was already said, i
dialogue, and thus it responds to the human —ethical and evangelical—
challenge created to the man by the society and culture of our times.
As we will say later there lies one of the main reasons of the always
renewed dynamism of the Social Doctrine of the Church.

As the horizon of our exposure is Latin American, let us bring to
mind that there are authors for whom “the first setting out that in some
way or other compelled to define the new relationship between the
Church and the world”” in the modern times was previous to both the
French Revolution and the Industrial Revolution. I am referring to the
new attitude of friar Bartolomé de Las Casas and his school in his
controversy with Juan Ginés de Sepiilveda about the evangelization
method of Latin American natives, in the dawn of modern times.
Therefore both theologians pressuposed different conceptions about the
relationship church-world. Whereas for Septilveda an evangelizing
method that uses the political and military power of the conquerors is
justified, for Las Casas such method on the contrary had to be grounded
on the respect and the dialogue with persons and peoples. Such concep-
tion of Las Casas responded simultaneusly to the genuine Christian
sensibity and to the modern humanist sensibity.

Besides, let us recall that from those discussions promoted by the
missionaries from Spanish America will arise, already in the XVI
Century, so much the theological debate of Salamanca School to the
right of conquest of America by the king of Spain as the first elabora-
tions of the modern right of the peoples (jus gentium) with Francisco
de Vitoria and Francisco Sudrez. Thanks to all of this Spain was the
only one imperial power that saw its right of conquest questioned by its
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own theologians.

It was said that the attitudes of Vitoria’s are the preannouncement of
the Latin American Liberation Theology.! Well then, Las Casas could
also be considered —thanks to his struggle for the owed justice to the
native— as the forerunner not only of the said theology but also of the
Social Doctrine of the Church in Latin America as, for instance, the
episcopal conferences of Medellin (1968) and Puebla (1979) developed
it. For Las Casas, the liberation theology and the social teaching of
those conferences converge on reaffirming the evangelical priority of
the preferential option for the poor.

2. The Whys and Wherefores of the Dynamism of the
Social Doctrine of the Church

According to what was said the dynamism of the Social Doctrine of
the Church emerges, firstly, from its location in the dialogue between
Church and world. Since —on the one hand— it is about the modern
world, conscious of its own dynamism, of its historical authenticity, of
the human creativity and of a faster and faster pace of change; on the
other hand, from the side of the Church, it is the spirit of God that
impels to humanize —always in a renewed way— that world in the light
of the Gospel.

Secondly, its dynamism comes to the Social Doctrine from the fact
that it is not born from any type of encounter of the Church with the
present world, but above all with its dehumanizing situations of injus-
tice, conflict, underdevelopment and extreme poverty similar to those
that Rerum Novarum found and called “social question,” challenges
that even today are presented to a large extent of the world, as it was
again testified by the last encyclical Centesimus Annus (CA 8). That
is why some authors assert that the founding experience of the Social
Doctrine of the Church is that of justice.® The Social Doctrine is the
answer of the Church before the human dignity, socially infringed that
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challenges and appeals to the Christian conscience.

However today the Social Doctrine of the Church also answers to a
new kind of dehumanizing social situations which are caused by over-
development, the two more recent social encyclicals talk about (namely
SRS and CA). 1 am referring to economicism, materialism, individual-
ism, the coming down of which is human to the mere welfare, and —as
the opposite side of it— to the lack of solidarity between men and the
peoples when the gap between the rich and the poor and between rich
nations and poor nations, instead of narrowing it becomes wider in a
nearly abysmal way.

Both in the case of underdevelopment as well as in overdevelopment
it is the two sides of the same modern world and of which affects the
human dignity in it, as well as of the solicitude of the Church for the
man, since he lives and coexist in (familiar, national and international)
society. “The Church’s only aim —John Paul II asserts— has been the
attention and the responsibility towards the man, entrusted to her by
Christ himself. . . It is not about an abstract man, but about the real, and
historical man: it is about each man, because the mystery of redemp-
tion comes to each one, and Christ has bound up with each one forever
through this mystery” (CA 53).

That is why the dynamism of Social Doctrine of the Church made it
enlarge each time its perspectives at the same time that were con-
centrating them progressively. It enlarged its perspectives about the
“social question” from its first concern for the “working questions” —
Rerum Novarum origin— to its solicitude for the grave international
questions of peace, the development of the peoples, justice and the
universal welfare. It was already so since the radiomessages of Pius
XII during World War II, the encyclical Mater et Magistra by John
XXIII (1961) and the Vatican Council II, and it became even more
evident with the encyclicals about the integral development of the
peoples: Populorum Progressio (1967) and Sollicitudo Rei Socialis
(1987), and with the last encyclical, which takes into account the



situation of each big social, cultural scope of the present world, after
the events of 1989. At last, since the Council and Paul VI, but above all
with the present Pope, the Social Doctrine of the Church without
neglecting the “social question” both national and international,
widened its concern for the man also for the problems of the culture and
the culture of the peoples which nowadays are challenged by the
universal civilization.

That further reaching extent does not deny but assumes a greater
concentration of the Social Doctrine of the Church, since it is more
evident each time that it is about the man, about every man, and about
the man as a whole, considered in the light of Christ, who for the Church
not only reveals God, but also the man. Everything that affects the man
and every man challenges the Church social mission.

It is not to believe that the Social Doctrine of the Church is less
universal though it is interested in the man it regards him in the light
of the Gospel. On the contrary, from the very beginning it turned to the
natural law and to “right by nature” to do so and it made use of rational
reflection and argumentation. Afterwards, since Mater et Magistra
(1961) the papal encyclicals are explicitly addressed not only to Catho-
lics or Christians, but to “every man of good will” as well. And even
now, that the epistemological statutes of the Social Doctrine of the
Church has become clearer and clearer as belonging “to the scope of the
theology” (CA 55; SRS 41). However, it is not less valid universally.
So it is, in first place, because it is about the human part of the man,
that every man can also acknowledge, and besides, because every
honest-hearted man can accept even that of the man that the Church
knows starting from the Gospel and it may be interpreted as specifically
Christian —for instance, the spirit of the blessedness— as it is about
something which is deeply human, and therefore, universal.

Another source of the dynamism of the Social Doctrine of the Church
is in the mindful look of the Christian community to “examine the signs
of the times and. . . interpret them in the light of the Gospel” (GS 4 ; PP
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13; SRS 7, etc), that is, to examine and discern “the joys and hopes, the
sadness and anguish of the men of our time, above all of the poor and
of those who suffer” —Let us notice that Vatican II does not talk only
about Christians— since at the same time they “are joys and hopes,
sadness and anguish of Christ’s disciples” (GS 1). Hence for the Social
Doctrine it is about firstly “looking” and analyzing the historical situa-
tion of each people and of every people making use also of the human
and social sciences in order to “judge” the social historical reality
enlightened by the understanding of the man implied by the Gospel, so
that later we may “act” to transform the world into a more just,
solidary and human world.

That method of “looking, judging and doing” (MM 236) is another
important source of the dynamism of the Social Doctrine, which shows
the capacity of “continuity and renewing” (SRS 5) that features it.
Since not only the “looking” and the “acting” change at each time and
at each social, cultural scope, but also the “judging” itself of the Social
Doctrine of the Church changes, though it has the source of its perpetu-
ity in the Gospel, for it also knows how to learn from everything which
is human that teaches it both the progress of the sciences and its
renewed meeting with the different cultures of the peoples. Below we
will say something more about how the Social Doctrine of the Church
made the Latin American society dynamic, but at the same time the
Church Teaching Office took up the dynamism that came from the
meeting with that society and with the culture that is of its own.

3. Dynamism of the Social Doctrine of the Church in
Latin America

Unfortunately a global history of the Social Doctrine of the Church
does not exist in the Latin American sub-continent, not even in each
country, but only isolated contributions. Nevertheless some lines can
be drawn up to show such dynamism, its crisis of growth and its present
re-increasing potentiality. I will divide the exposition of this chapter
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into three steps: 1) The influence of Rerum Novarum ; 2) The moment
of “overshadowing” of the Social Doctrine of the Church in Latin
America; 3) The confronting with the Theology of Liberation and its
present re-valuation.

3.1. The Influence of Rerum Novarum

The first influence of Rerwm Novarum in Latin America was
different. In some countries —as Chile, Uruguay and Costa Rica— the
episcopates each wrote pastoral letters applying the doctrine of the
encyclical to the respective situation. Somewhere else, as in Venezuela,
the ecclesiastical journal, probably interpreting the feeling of the
Venezuelan bishops, then judged “this encyclical does not affect the
southern American countries in its main objective because socialism
has not rooted among us yet. . . In these dawning peoples, the separation
between the poor and the rich does not nearly exist, industries hardly
looms up in bashful draft, and the lack of the population makes life
easier for everyone.”’® The author could not grasp then that the “social
question” not only affected the industrial workmen, but that it had some
incidence on the land question, which was going to be brought up short
after by the Mexican Revolution of 1910. Even less he connected it with
the native or the Afro-American question, which even now go on being
present.

In other regions, perhaps due to the budding formation of proletariat,
those, then called “social Catholics” got their inspiration from the
Leonine encyclical. The Working Circles were started in this way, for
instance, in Argentina. They were promoted by father Grote and a staff
of laymen. The idea had existed before Rerum Novarum, since the
Christian conscience had already been questioned by the new situation
and inspired by European patterns ; but thanks to the efficient prompt-
ing of the encyclical, father Grote founded the Circles in 1892, in
accordance with strategies of that time: mutualism, coordination,
human, social, moral and religious education of the workmen and
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recreational activities. Some time later there will come the initiative of
forming, for instance, universitary clubs of social studies (1897), and
political movements of Christian characteristic, such as Democrat
Christian Circle (1902), and professional associations inspired by the
Social Doctrine of the Church (also in 1902)."

We cannot follow the subsequent development of the social Christian
movement in Latin America, which made social Catholics give lessons
and foster studies on the Social Doctrine of the Church, and found
unions with that trend (today they are conferate in CLAT) and a
workmen’s university (the UTAL, in Venezuela) ; also to create demo-
crat Christian parties, which many times reached power, as in Chile,
Venezuela and different countries in Central America; and that also
influenced movements of populist nature as the justicialismo in Ar-
gentina, and in this way it got that the great majority of the Argentine
working class preserved from the Marxist influence, etc.

3.2. The “overshadowing” of the Social Doctrine of the Church in
Latin America.

One of the clearest samples of the dynamism of Social Doctrine of the
Church in Latin America has been its capacity to overcome the acute
crisis that made it grow and be transformed, as well as that of as-
similating important contributions of the Liberation Theology —that
was its rival and opponent for some people— and of finding out its risks.
Another proof of its dynamism is the strength of the Latin American
Social Teaching in the Episcopal Conferences of Medellin and Puebla,
which were autocomprised themselves in the key of the preferential
option for the poor. Théy could influence later in such a sense on the
universal social teaching as on that of other regions, for instance, on
that of the North American Bishops.!?

Firstly we will say something about the crisis of the Social Doctrine
of the Church in the sixties and its causes. Then we will consider the
overcoming of that crisis and the critical assumption by the Social
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Doctrine of the Church of the important contributions of the Liberation
Theology.

The Reference Document for Puebla Conference (1978) and the work
published by the Social Action Department of the CELAM about the
Social Doctrine of the Church in Latin America (1983)!* —among
others— they talk about an “overshadowing” of the Social Doctrine of
the Church in Latin America. There can be mentioned, among its
principal causes the understanding of the Social Doctrine which some of
its experts and systematizers had spread : was considered as a kind of
closed, abstract and non-historical system that later was to be applied
in a deductive way to the different, historical and cultural realities.
Such understanding did not take sufficiently into account the historical
dimension of the Social Doctrine of the Church, and that the very
Rerum Novarum had been an answer of the Church to the historical
challenges and to the practical experiences of the Christians to respond
to them.!* The Aristotelian conception of science —or better, its
Neo-Scholastic interpretation— applied to the Social Doctrine of the
Church was behind those non-historical systematization of the Social
Doctrine of the Church.'®

It was added to it that such system was conceived as mediation
between historical reality and God’s Word : it was criticized because it
made it difficult an acurate consideration of the historical impredictable
novelty and of the new practical experiences, as well as it was a
fundamentally philosophical mediation,'® in accordance with the Neo-
Scholastic —non-historical— conception of the natural law.!” Because
of all those reasons the term “doctrine” caused frequent misunderstand-
ing at that time, as for some of them it seemed that it meant that
non-historical and deductive conception of the natural law, without any
interrelation to the historical, social and cultural experience and to the
historical praxis. Because of it the suspicion that there would be some
idealogical factors in the Social Doctrine of the Church was raised as
some historical factors could be considered as if they belonged to the
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everlasting wealth of natural law.!* To distinguish themselves from
that stance some authors tell the difference now about such narrow
understanding of the jusnaturalism, on the one hand, and on the other,
“natural law” in a broader sense or recognition of the “just by nature,”
which is essential to the Social Doctrine of the Church.'®

According to my view-point the crisis was over all due to the fact that
many exponers of the Social Doctrine put aside precisely the factors of
its dynamism which I pointed out at the beginning of my lecture and
which had had some incidence from the beginning on the social teach-
ing, namely, an authentic dialogue between the Church and the modern
world, in which —as in every dialogue— it is communicated and
received at both ends, and, on the other hand, the subsequent use of the
method (already made explicit by John XXIII) : “look, judge and do”
(MM 236). As a consequence of that forgetting, the theoretical dimen-
sion of the Social Doctrine juxtaposed extrinsically to its historical and
practical dimensions, without there having been a true interpenetration
between them. Then epistemological constitution of the Social Doc-
trine itself was not carefully taken into account, since it “entails a triple
dimension, namely : theoretical, historical and practical. These dimen-
sions form their essential structure, and they are related between them
and they are inseparable.”?®

3.3. Overcoming of the Crisis and the Theology of Liberation.
Such crisis, which took place first in Europe, had its Latin American
expression in certain stances of the Liberation Theology.* Therefore
it stressed from the beginning its historical and praxical starting point
in the reality of the poor and the preferential option for them as well as
it asserted the non-philosophical but theological nature of its theoretical
reflections, as it understood itself as “critical reflection of the historical
praxis in the light of God’s Word.”** On the other hand, the Liberation
Theology made it clearly explicit the essential role of the intrinsical
mediation of the human and social sciences for the theological reading
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and discernment of the social reality.??

We think that, despite all the apparent and real oppositions, the
Social Doctrine of the Church and the Liberation Theology enriched
each other, without losing their idiosyncrasy, what is proof of the
dynamism of both. From the very beginning, no doubt, there existed the
influence of the conciliar constitution Gaudium et Spes in the method of
the Liberation Theology,?* and of the encyclical Populorum Progressio
in its contents, as well as that of the episcopal Conference of Medellin
in both without forgetting the decisive influence of some of the theolo-
gians of the liberation in that conference® either. Not only did
Medellin took quickly on the new problems of liberation, but, later, the
1971 synod about justice in the world and 1974 synod about evangeliza-
tion, both echoed the Liberation Theology. Its problems and its ec-
clesial discernment were later re-taken by Paul VI in the apostolical
exhortation Evangelii Nuntiandi (1975). There the Pope also takes on
two other subjects which had arisen in which some considered the
Argentine current of the Liberation Theology : the ones of the evangel-
ization of culture and of the popular religiousness.?®* As far as it is
concerned the theological Argentine reflection had met these problems
trying to reflect the Latin American reality lighting it up with the
chapter of Gaudium et Spes dedicated to culture. Later both subjects
were taken by Puebla Document in respective chapters and it also
influenced on other currents of the Liberation Theology. I think that
also the Asian and African theologies influenced the theology of libera-
tion in order to promote its interest in culture, religion and popular
religiousness. I am referring to the discussion among the Third World
theologians in the several meeting of the Ecumenical Association for
Third World Theologians, specially at the meetings in New Delhi
(1981) and Oaxtepec (Mexico, 1986).

Among the principal contributions of the Liberation Theology to the
Social Doctrine of the Church we can also find, no doubt, the clear
explicitness of the preferential option for the poor and that of the
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mediating use of the social sciences by theology as well as the concept
of “structures of sin.”?” The first one is accepted as priority option by
Puebla Document (DP 1134 etc.) and, then, by John Paul II (cf. SRS 42;
also see LC 68) ; the concepts of “social sin” and “structures of sin”
were likewise taken on by Puebla and later deepened by the same Pope
(cf. Reconciliatio et Paenitentia 16 ; SRS 36) and the use of sciences by
theology is explicitly admitted both by the Congregation for the
Doctrine of Faith (LN VII, 3,10; LC 72) and by the last encyclical (cf.
CA 54, 59). On the other hand, the emphasis laid by John Paul on the
theological feature of the Social Doctrine of the Church (cf. SRS 41;
CA 55) would be a result —according to some commentators?®— of the
questioning caused by the Liberation Theology, which always stressed
the theological feature of its reading of the historical reality “in the
light of God’s Word.”

As far as the Social Doctrine of the Church is concerned, above all
through Evangelii Nuntiandi, Puebla Document, the two instructions of
the Congregation for the Doctrine of Faith (Libertatis Nuntius and
Libertatis Conscientia dated in 1984 and 1986 respectively) and John
Paul II's teaching, at the same time that value many aspects of the
Liberation Theology, the Social Doctrine helped it in its critical task of
discernment, especially referred to the use of the Marxist analysis as
social analitical mediation to interpret and judge the social realities
theologically. Witness of the assumption of this discernment is the new
edition (1990) of the fundamental work by Gutiérrez, who totally
re-wrote the previously entitled chapter: “Christian fraternity and
struggle of classes.” In this way this chapter got a new name: “Faith
and social conflict.” In the new writing Gutiérrez does without the
previous terminology, influenced by Marxism —which could lead to
misunderstandings— and uses the same approaches as the ones of the
encyclical Laborem Exercens on talking about the conflict between
capital and labour.?®

Such an ecclesial effort of discernment of the Liberation Theology
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was in turn useful to put vitality again on the Social Doctrine of the
Church with such problems. That is how the Pope, on the one hand,
happened to say to the Brazilian Bishops that is so far as it is “in
harmony and cohevence with the teachings of the Gospel, the living
tradition and the everlasting teaching office of the Church.” “Theology
of Liberation is not only suitable, but useful and necessary” ; further
more : it “must constitute a new stage —in close connection with the
former— of that theological reflection which was started with the
apostolical tradition and continued with the great Popes and doctors,
with the ordinary and extraordinary Magisterium and, more recently,
with the rich heritage of the Social Doctrine of the Church.”*® As well
as the Theology of Liberation appears in its relationship with the Social
Doctrine of the Church, in this text, on the other hand the same Pontiff
makes the opposed relationship seen when he affirms: “To whom
nowadays seek for a new and authentic theory and praxis of liberation,
the Church offers not only the Social Doctrine and, in general, its
teaching on the redeemed person by Christ, but also its concrete com-
mitment of help to fight marginal situation and suffering” (CA 26).
Therefore not only the ecclesial discernment of the Theology of Libera-
tion but also the events in East Europe have shown how gone by were
the attempts to “seek through different ways for an impossible engage-
ment between Marxism and Christianism,” but in turns also led “to
reaffirm the positiveness of an authentic human and integral theology of
liberation” (Ibid.). '

That is how today new ways are opened and new challenges are
presented to the Social Doctrine of the Church in Latin America.
Thanks to the dynamism that it has shown through and beyond its
“overshadowing” and of its mutual fecundation with the Liberation
Theology the Social Teaching has been again fully valued by theology
and by a great part of Christian laity in our Continent.** No doubt it
will take up an important place in the next IV Conference of the Latin
American Episcopate, that will meet in Santo Domingo next year, and
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in the tasks of new evangelization, human promotion and inculturation
of the Gospel which will be put forward there.

I think that now it is the turn of Latin American theology to yield
new contributions to the dynamism of the Social Doctrine of the
Church, by means of an intense interdisciplinary dialogue with the
human and social sciences and with the historical praxis,?? to be at the
service of the local social teaching and achieve the application, the
continual “aggiornamento” and the inculturation of the Social Doctrine
of the Church in Latin America. And the Latin American laymen and
laywomen must, in the use of their secular autonomy, put forward
historical projects and social, cultural, political, juridical and economic
patterns which, inspired in the Social Doctrine of the Church and the
Christian anthropology that is its basis, respond efficiently to the long-
ing for justice and liberation “expected for such a long time by the
Latin American people.”

Notes

1 I will use the usual abreviation to assign the teaching documents.
CA Centesimus annus
DP  Documentos de Puebla
ES Ecclesiam Suam
GS Gaudium et Spes
LC Liberta Conscientia
LN Libertatis Nuntius
MM  Mater et Magistra
PP Populorum Progressio
QA Quadragesimo Anno
SRS Sollicitudo Rei Socialis
2 Cf. G. Farrell, “Desarrollo histérico de las concepciones de la doctrina social
catdlica en el magisterio pontificio,” in P. Hiinermann & J. C. Scannone
(compilers), América Latina y la doctrina social de la Iglesia. Didlogo
latinoamericano-alemdn, volume I, Buenos Aires (in press). Right there the
author mentions his book : Doctrina social de la Iglesia : introduccion e histor-
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ta de los documentos sociales pontificos y del Episcopado latinoamericano y
argentino, Buenos Aires, 1983, pp. 29ff. (the third edition, revised and enlarged,
1991).

About the characterization of “modernity,” cf. A. Jeanniere “Qu est-ce que la
modernité ?,” Etudes 373 (1990), pp. 499-510.

Instead, Mirari Vos by Gregory XVI (1831) and the Syllabus by Pius IX (1864)
just condemn the modern mistakes, attitude that —condemning what is con-
demnable— changes with Rerum Novarum. Following that tradition the
encyclical Ecclesiam Suam (1964), by Paul VI, is precisely focused on the
subject of the dialogue between Church and world. Let us bring to mind that
the conciliar constitution Gaudium et Spes (immediately subsequent : 1965) is
also devoted to the relationship (of dialogue) between the Church and the
present world and influenced on the postconciliar setting out of the Latin
American theology about which I will talk something else below.

Cf. John Paul II, “The encyclical Rerum Novarum in the 90th anniversary of
its issue” (13th of May 1981), L’Osservatore Romano (especially the weekly
edition) number 646 (17th of May 1981), p. 287, paragraph 6. Among other
similar testimonies I just mention John XXIII and Paul VI, when they say,
respectively : “it was. .. the encyclical Rerum Novarum the one that formulat-
ed, for the first time a systematic construction of the principles and a perspec-
tive of applications for the future” of the social message of the Church (MM
15) ; “the dialogue must feature our apostolical ministry, as we are heirs of a
style and of a pastoral guidance which have been bequeathed by our last
century predecessors from the great and wise Leo XIII, who undertook stately
the practice of the Catholic teaching making the object of his fertile teaching
to the problems of our times considered in the light of Christ's word” (ES 67).
Cf. Congragation for the Catholic Education, Orientaciones pava el estudio y
ensefianza de la doctrina social de la Iglesia en la formacion de los sacerdotes
(December 1988), paragraph 19.

Cf. G. Farrell, op. cit. in note 2 about Las Casas; also see: G. Gutiérrez, Dios
o0 el oro en Las Indias, Lima, 1989.

Cf. C. Matiello, “Francisco de Vitoria: Un precursor de la teologia de la
liberacion ?,” Stromata 30 (1974), pp. 257-293 and 471-502.

Cf. J. B. Libanio, “Reflexiones a partir de la Teologia de la Liberacion: Una
signaficacion mutua entre la Doctrina Social de la Iglesia y la Teologia de la
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Liberacién” will be issued in the first volume of the mentioned work in note 2.

10 Cf. That reference of the periodical from Caracas “La Religién” (of September
23rd 1891) in: N. Sudrez Figueroa, “La expresién venezolana de la Doctrina
Social de la Iglesia,” Sic 54 (1991), p. 155.

11 Above all what has been said about DSI in Argentina of that time, cf. Néstor
T. Auza, Aciertos y fracasos sociales del catolicismo argentino, [: Grote y la
estrategia social (1890-1912), Buenos Aires, 1987. Likewise refer to the fol-
lowing volumes of the same work about a later time, namely, 11 : Monsesior de
Andrea. Realizaciones y conflictos (1912-1919), Buenos Aires, 1987 ; 111 : E/
proyecto episcopal y lo social (1919-1930), Buenos Aires, 1988; and IV : La
accion social y la crisis del 45 (1930-1945) (in preparation).

12 I refer to the pastoral letter “Economic Justice for all : Pastoral Letter on
Catholic Social Teaching and the U. S. Economy,” Washington, 1986.

13 Cf. Documento de Consulta, Bogot4, 1978, number 744 and note 89; DEPAS.
CELAM, Fe cristiana y compromiso social. Elementos para una reflexion sobre
Ameérica Latina a la luz de la Doctrina Social de la Iglesia, Buenos Aires, 1983,
pp. 149-154. About that subject see also my work : Teologia de la liberacion y
doctrina social de la Iglesia, Madrid-Buenos Aires, 1987, pp. 148-173.

14 John Paul II says about the Leonine encyclical : “The Pontiff inspired himself,
besides, in the teachings of his predecessors, in many episcopal documents, in
scientific studies promoted by laymen and laywomen, in the action of Catholic
movements and associations, as well as in the concrete fullfilmens in the social
field, which featured the Church’s life during the second half of the XIX
Century” (CA 4). Cf. L. Roos about those experiences and movements
(especially in Germany), “Kapitalismus, Sozial-reform, Sozialpolitik,” in: A.
Rauscher (ed.), Der Soziale und Politische Katholizismus. Entwicklungslinien
in Deutschland 1803-1963, 11, Miinchen, 1982, pp. 109f. All of this shows that
the Social Doctrine of the Church has a historical dimension apart from its
theoretical and practical dimensions. '

15 Cf. P. Hiinermann, “Kirche-Gesellschaft-Kultur. Zur Theorie Katholischer
Soziallehre,” in: P. Hiinermann & M. Eckholt (eds.), Katholische Soziallehre-
Wirtschaft-Demokratie. Ein latein-amerikanisch-deutsches Dialogsprogramm, 1,
Mainz-Miinchen, 1989, pp. 12ff. The author makes us see how the Aristotelian
theory of science is not suitable to think of the Social Doctrine of the Church
epistemologically.
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Cf. G. Colombo, “Per l'idea della dottrina sociale della Chiesa,” La Scuola
cattolica 117 (1989), pp. 330-340. I do not agree with that author as he attibutes
to John XXIII and to his encyclical Mater et Magistra that “philosophical”
conception of the Social Doctrine of the Church: cf. ibid., pp. 334ff.

About the change in the conception of the natural law that is used as a
philosophical assumption by Social Doctrine, cf. W. Kerber, “Katholische
Soziallehre,” in: Demokratische Gesellschaft, Konsensus und Konflikt, 11,
Miinchen, 1975, pp. 572ff.; O. Hoffe, “Riflessioni methodiche sulla dottrina
sociale della Chiesa,” in: Il convegno di Studio Milano, 14-16 aprile 1988,
Milano, 1988, pp. 55ff.

J. Ratzinger said so then: cf. “Naturrecht, Evangelium und Ideologie in der
Katholischen Soziallehre, Katholische Erwigungen zum Thema,” in: K. von
Bismarck & W. Dirks (eds.), Christlicher Glaube und Idealogie, Stuttgart-
Berlin-Mainz, 1964, pp. 24-30. Ratzinger’s stance is not the same as that of M.
D. Chenu, who points out as ideslogy to the Social Doctrine of the Church
previous to John XXIII: cf. La doctrine sociale de I’Eglise comme idéologie,
Paris, 1979 ; against that view, cf. G. Gottier, “La doctrine socialé de 1+Eglise
comme non-idéologie,” Communio 6 (1981), pp. 35-47.

Cf. O. Hoffe, op. cit., pp. 57ff. Today that author prefers to talk merely about
“justicia (politica),” ibid., p. 58. It has to be noticed that the present teaching
avoids talking about “the natural law,” to avoid misunderstandings ; however
he does not forget to presuppose the “derecho natural en sentido amplio”
(Hoffe) on talking about human rights and on the justice owed to the man as
he is a man, being founded on the Christian anthropology.

Cf. Congregation for the Catholic Education, Orientaciones para el estudio y
ensefianza de la doctrina social de la Iglesia en la formacion de los sacerdotes.
About that subject see my works: “Reflexiones epistemolégicas sobre las tres
dimensiones (histérica, teérica y practica) de la Doctrina Social de la Iglesia,”
to be published in volume I of the mentioned work in note 2.

Cft. C. Boff, “Doctrina Social de la Iglesia y teologia de la liberacion : practicas
sociales opuestas ?” Concilium 170 (Dec. 1981), pp. 468-476; J. B. Libanio, op.
cit, in note 9. I am trying to make notice the convergencies and the differences
between Theology of Liberation and Social Doctrine of the Church in my
work : “Doctrina Social de la Iglesia y Teologia de la Liberacién. Dos
epistemologias,” which the Center of John XXIII in Rio de Janeiro will soon
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publish.

Cf. G. Gutiérrez, Teologia de la Liberacion, Perspectivas, Salamanca, 1972 (the
first edition was dated in Lima, 1971).

Cf. C. Boff, Teologia de lo politico. Sus mediaciones, Salamanca, 1980 (the
edition in Portugese is of 1978). Also see Church (already mentioned), above
all chapter 2; and “Mediaciones tedricas y précticas de la doctrina social de
la Iglesia,” Stromata 45 (1989), pp. 75-96.

Cf. M. McGrath, “The Impact of Gaudium et Spes Medellin, Puebla and
Pastoral Creativity”; J. C. Scannone, “Evangelization of Culture, Liberation,
and ‘Popular’ Culture: The New Theological-Pastoral Synthesis in Latin
America” in: J. Gremillion (ed.), The Church and Culture since Vatican I,
The Experience of North and Latin America, Notre Dame, 1985, respectively :
pp. 61-63 and 74-89.

Only a few months before Medellin (1968), G. Gutiérrez —who participated as
an expert in that conference— had already had an exposure entitled “Hacia
una teologia de la liberacién,” later edited by MIEC-JECI in Montevideo, 1969.
A typical exponent is the book by F. Boasso, Qué es la pastoral popular ?,
Buenos Aires, 1974, that picks up the reflections of a group of theologians
under the leadership of L. Gera. On that current of the Theology of Liberation,
cf. my works Teologfa de la liberacién y praxis popular, Salamanca, 1976, chap.
4: Teologia de la Liberation y doctrina social de la Iglesia (already
mentioned), chap. 1, 2, and 3: and, above all, Evangelizacion, cultura y
Teologia, Buenos Aires, 1990 (with bibliography).

Cf. M. Sievernich, “Konturen einer interkulturellen Theologie,” Zeitschrift fiir
Katholische Theologie 110 (1988), pp. 257-283.

Cf. G. Colombo, op. cit., pp. 338f.

Cf. G. Gutiérrez, Teologia de la liberacion, Perspectivas. Con una nueva
introduccion : Mirar lejos (7th edition revised and corrected), Lima, 1990, pp.
396-407.

Cf. John Paul II, “Mensaje a la Conferencia Episcopal de Brasil (9 de abril
1986),” L’Osservatore Romano (weekly edition in Spanish) , number 904 (1986),
paragraph 5.

Cf. my article: “La doctrina social de la Iglesia y la liberacion de América
Latina,” which will soon be issued in: L’Osservatore Romano.

Cf. my article : “Teologia e interdisciplinariedad: presencia del saber
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teoldgico en el dambito de las ciencias,” Theologica Xaveriana 40 (1990), pp. 63
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INSTITUTE
FOR
THE STUDY OF SOCIAL JUSTICE (=ISSJ)
(1991—92)

I ORIGIN AND AIM

ISS] was established at Sophia University (Jesuit Univ.)in 1981.

ISSJ’s purpose is to investigate the conditions of social justice in the
domestic and international arena and to contribute to the promotion of
social justice, peace and development of humanity based on interdisci-
plinary efforts. The creation of ISS] was a prompt response to the
Decree 4(the promotion of justice in the name of the Gospel)of the
thirty-second General Congregation of the Society of Jesus(1975).

The Institute emphasizes the need for wider support and cooperation
from various research institutions both at home and abroad in pursuit
of this objective. In accordance with this purpose, the Institute sets up
research projects on justice issues.

Another purpose of the Institute is to find a relevant relationship
between research and teaching. Since the staffs of the ISS] are faculty
members of Sophi University, they teach in their respective specialities.
So, ideas and insights originating from research projects being conduct-
ed by the Institute also influence students through their classes.

Results of research projects of the Institute are published annually.
One of the main publications is called Shakai Seigi (=Social Justice).

I ADMINISTRATION AND STAFF

Director
Anselmo MATAIX (Professor, Philosophical Anthropology, Ethics)
Staff Members
Roger DOWNEY (Associate Professor, Economics, Social Account-
ing.
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Hisao KURIKI (Professor, Constitutional Law)

Eiji MATSUMOTO ((Professor, Social Welfare)

Adolfo NICOLAS (Professor, Theology)

Shigeo OHKOCHI (Professor, Administration)

Hideo TAKEICHI (Professor, Mass Communication)

Kiyoshi WATABE (Professor, Philosophy)

Keizo YAMADA (Professor, Management)
Associate Member

Y oshinori MURAI(Professor, Socio-economics of Southeast Asia)
Visiting Researcher

Eduardo Jorge ANZORENA (Lecturer, Philosophical Anthropology)
Administration

Takaaki YASUOKA (Lecturer, Third World Affairs, Community

College)

Yasushi OHTAKE
Location

The Institute is located at Sophia University (No. 713, 7th Floor of
the Central Library Building), 7-1, Kioi-cho, Chiyoda-ku, Tokyo 102,
Japan, Tel. 03-3283-3023, 3695. Fax 03-3238-3885

m ACTIVITIES

The activities of the Institute are organized in four categories; A -
Research, B-Symposia, Seminars, and Public Lectures, C-Action pro-
grams and D-Publications.

A-Research

Interdisciplinary research is carried out in the form of an intra-
campus research group financed by Sophia University

Katorikku Shakai Kyosetsu to Gendaishakai=Catholic Social
Teachings and Contemporary Society

Organized by Prof. Anselmo Mataix, this group has carried out two
year research activities on the Papal Social Encyclicals and Synod
Documents as well as Bishops’ Pastoral Letters of different local
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Churchs. The 1991-1992 period program consisted of the following
areas: Pope John Paul II's discernment on the Gulf War of 1991;
Catholic Social Teaching and the Japanese society-a proposal of
Political Education; the 1971 Synod Document on Justice in the World ;
the 1968 Medellin Document by the Latin American Bishops; the 1979
Puebla Document by the Latin American Bishops; Pope John Paul II's
Centesimus Annus ; the Challenge of Peace by the United States
Bishops ; Social Teaching of the Church for the Foundation of Evange-
lization in Asia by the Federation of Asian Bishops’ Conference.

Research members : Isamu Ando, SJ, Jesuit Social Center ; Vicente
Bonet, Professor, Philosophical Anthropology ; Sister Rosa Maria
Cortes, Lecturer, Sophia Junior College; Hiroshi Katahira, Kiyose
Catholic Church member ; Eiji Matsumoto, Professor, Social Welfare ;
Adolfo Nicolas, Professor, Theology ; Joseph Puthenkalam, SJ, Theol-
ogy student; Motoko Tsuchida, Lecturer, Political Science; Keizo
Yamada, Professor, Management ; Takaaki Yasuoka, ISSJ; Takeo
Yogo, Professor, Social Welfare; Kazuo Yokokawa, Kyodo News
Service.
B-Symposia, Seminars and Public Lectures
® Symposia
« The 11th International Symposium

From 6th to 8th of December, 1991, the Institute held the 11th Interna-
tional Symposium under the co-sponsorship with the Social Science
Research Institute of International Christian University.

The following is the Programme on the theme of One Hundred Years
of Social Teaching of the Church since RERUM NOVARUM.
The 1st Day, Dec. 6(Fri.)

ORIENTATION : Anselmo Mataix,(Director, ISSJ, Sophia Univ.,
Japan)

KEY-NOTE SPEECHES: “The New and the Old: One Hundred
Years of Catholic Social Teaching,”Sergio Bernal (Professor, Grego-
rian Univ., Rome, Italy) ; “The Church’s Social Doctrine Dynamism
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From Rerum Novarum-A Consideration from the Latin American
Perspective,” Juan Carlos Scannone (Professor, Salvador Univ., Buenos
Aires, Argentine) ; “One Hundred Years of Social Teaching-From the
Japanese Perspective,” Takeo Okada (Bishop, Urawa, Japan)

RECEPTION
The 2nd Day, Dec. 7(Sat.)

WORKSHOP ON LABOUR-Morning Session: “On the Hundredth
Anniversary of Rerum Novarum,” José Ellacuria(Director, Rerum
Novarum Labour Center, Taipei, Taiwan); “The Conditions of
Workers in Japan,”’Hisashi Hayashi(Shimonoseki Labour Education
Center, Japan) ; “Technology and a Sense of Alienation-the Case of
Japanese Workers,”’Koya Azumi(Professor, International Christian
Univ., Japan)

WORKSHOP ON PEACE-Afternoon Session : “Ideas of Peace and
Human Rights in the Present Japanese Constitution, Tadakazu Fukase
(Professor, Hokusei Gakuen Univ., Japan) ; “Post-Cold War System
and Problems of Developing Countries,” Keiko Imai(Professor, Sophia
Univ., Japan) ; “Is Our Fight with History already over?-the Critical
Examination of the Postwar Japan and the Japanese with Asian
Peoples,” Kang Sangjung (Associate Professor, International Christian
Univ.,Japan)

WORKSHOP ON DEVELOPMEN T-Afternoon Session : “ A Global,
Humanitarian Development and the Taiwan-style Development,”José
Ellacuria,“Authentic Development and the Japanese Case Study,”Isamu
Ando (Director, Jesuit Social Center, Japan); “Development of the
Third World and the North,”Yoshinori Murai(Professor, Sophia Univ.,
Japan)

The 3rd Day, Dec. 8 (Sun.)

PRAYER: Takeshi Nagata(Minister, International Christian Univ.,
Japan), José Ellacuria

PANEL DISCUSSION : A Way of Working for Justice in the World
with Individiuals, with Structures,”Sergio Bernal, José Ellacuria, Juan
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Carlos Scannone, Isamu Ando, Takeshi Nagata and Yasuhiko Saitd

(Professor, Tokyo Univ. of Foreign Studies, Japan). Chaired by Ansel-
mo Mataix and Koichi Niitsu(Director, Social Science Research Insti-
tute of Intenational Christian Univ., Japan)

« On May 11th, 1991, the Symposium on the Problem of Environment
was held under the co-sponsorship with the Woman’s Network on the
Chernobyl Disaster Survey and Relief at Sophia Univ. Auditorium.

The following is the Programme on the theme of Life, Science and
Technology.

The First Part ;: Chairperson Kimiko Fukutake (Lawyer)

OPENING ADDRESS: Reiko Watanuki(Science Writer, Chairper-
son, Woman’s Network)

KEY-NOTE SPEECHES: “Effect of the Radioactive-victim on
Future Generation,”Taiz6 Nomura(Professor, Osaka Univ. School of
Medicine) ; “Five Years after the Chernobyl Disaster-Effect on the
Health of the Children,” Olga Aleinikova(Doctor, Center for the
Children’s Blood-Disease, Minsku, USSR). ; Comment : Taiz6 Nomura

The Second Part : Chairperson Kazuko Tsurumi,(Professor Emeri-
tus, Sophia Univ., Sociologist)

PANEL DISCUSSION : Tetsuen Nakajima (Myaotstiji Buddhist Tem-
ple, Fukui) ; Reiko Watanuki; Jinzaburo Takagi(Director, Citizen’s
Nuclear Information Center, Tokyo)

CLOSING ADDRESS: Anselmo Mataix (Director, ISSJ, Sophia
Univ.) ; Sayoko Arai(Welcoming Committee for Dr. Aleinikova,
Woman’s Network)

« On November 30th, 1991, the Symposium under the theme of East
Timor in the Midst of a New Tide for Independence of Nations was
held under the co-sponsorship with the Japanese Catholic Council for
Justice and Peace and the Working Committee for the Symposium on
East Timor at Sophia Univ.

The following is the programme.

OPENING ADDRESS : Nobuo Soma (President, Japanese Catholic
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Council for Justice and Peace)

KEY-NOTE SPEECHES: Hideo Soga(Professor, Mie Univ.) ; José
Costa Pereira(First Secretary, Portuegese Embassy, Tokyo)

PANEL DISCUSSION : Masataka Ito(Senior Staff Writer, the
Asahi Shimbun) ; Y@iji Suzuki(Professor, Hosei Univ.) ; José Costa
Pereira; Agio Pereira(Former Representative, the Revolutionary
Front of Independent East Timor) ; James Dunn(Former Australian
Consul in East Timor) ; Hideo Soga ; Motoko Shuto (Associate Profes-
sor, Komazawa Univ.)

CLOSING ADDRESS : Jaime Coelho (Professor, Sophia Univ.)
® Seminar

From 18th to 20th of October, 1991, the 5th National Seminar for
Catholic School Teachers was held at Osaka Catholic Center,
Kamagasaki in Osaka on the theme of Peace Education in cooperation
with the Japanese Catholic Council for Justice and Peace. The follow-
ing is the programme.

The 1st Day, Oct. 18 (Fri.)

PRAYER AND OPENING ADDRESS : Hisao Yasuda (Archbishop,
Osaka) and Nobuo Séma (Bishop, President, Japanese Catholic Council
for Justice and Peace)

ORIENTATION & LECTURE: “Peace Education, Now,” Nobuo
Soéma, “What is Peace? Toward Peace Education,”Noboru Susukida,
(Director, Tabiji-no-sato, member of Ecumenical Association for Coop-
eration and Friendship in Kamagasaki, Osaka)

SHARING:

The 2nd Day, Oct. 19(Sat.)

LECTURE: “Foreign Migrant Workers from Asia and Kamagasa-
ki,” Ashura Mizuno (Asian Friend)

EXPOSURE PROGRAM at Kamagasaki

SHARING, APPEAL, MASS
The 3rd Day Oct. 20(Sun.)

EXPOSURE PROGRAM at Ikaino



LECTURE : “Problems of the Korean residents in Japan and Interna-
tional Mindedness of the Japanese,”’Lee Chong-il(Director, Korean
Christian Center, Osaka)

Concluding Remark by Anselmo Mataix(Director, ISSJ, Sophia
Univ.)
® Public Lectures
(1) “Visiting the Kurdish Refugee Camps,”Michiko Inukai(Critic, and
Adviser, Sophia Relief Service)jointly held with Catholic Center, So-
phia Univ., May 8, 1991.

(2)“The African Refugees and Displaced Persons: Crisis of Horn of
Africa-Field Reports of Kenya and Tanzania,” Takaaki Yasuoka
(Staff member, ISSJ, Sophia Univ.) ; John Joseph Puthenkalam, SJ
(Jesuit Scholastic), October 30, 1991.

C-Action Program

From 1st to 21st of August, the Sophia Relief Service sent the
two-men field research team to investigate present situation of refugees
and displaced persons in Eastern Africa, Kenya and Tanzania respec-
tively. The fact-finding team was composed of Takaaki Yasuoka, staff
member of ISS] and John Joseph Puthenkalam, S].

The following is the itinerary.

(Kenya : Nairobi, Nakuru) From 3rd to 5th of August, From 11th to
10th of August, Meetings with Fr. Giorgio Bertin, President, Caritas
Somalia ; Fr. Michael Schultheis, SJ, Director, Jesuit Refuges Services,
Africa; Fr. Payer, SJ, St. Joseph Parish, Kangemi Slum Project;
Medical Missionaries of Mary in Nakuru.(Tanzania: Dodoma, Mor-
ogoro) From 6th to 10th of August, Meetings with Fr. Rudwig, SJ,
Superior, Airport Parish; Inades Formation Tanzania, Agricultual
Development Programs: Sisters of Mary Immaculate, Dispensary,
Mother-Child-Health Care Programs; Holy Cross Sisters Medical
Programs.

Figures of Donations and Disbursement (As of March 1992)

Sophia Relief Service has received Yen 126,080,186 from May 1981.
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Disbursement :

(1) India-Gujarat, Adivasi Samajik Kendra, Education of Adivasi Chil-
dren of Dediapada(Yen 807,000)

(2) Kenya-Nakuru, Karbanet, Medical Missionaries of Mary, Commu-
nity Based Health Programme(Yen 1,613,100)

(3) Kenya-Nairobi, St. Joseph Parish Kangemi, Society of Jesus-Slum
Project(Yen 684,735)

(4)Somalia-Mogadishu, Caritas Somalia, Emergency and income-
generating activities for refugees and displaced persons(Yen 1,613,100)
(5)Ethiopia-Kaffa, Kishe-Mechi, Jesuit Relief Service, Resettlement
and Rehabilitation Programmes of displaced persons from the North
(Yen 1,616,700)

(6) Sudan-Juba, Southern Sudan, Sudan Aid, Education Programme for
displaced children and Ugandan refugee children(Yen 816,000)
D-Publications

The Institute has emphasized the importance of high quality research
papers and academic publications. .

The following are the academic journals, research papers and other
types of publications.

1. Academic Journals
(1) Shakai Seigi(=Social Justice), Vol. 1{Tokyo : ISS], Sophia Univ.,

1982) ~Shakai Seigi, Vol. 10. 1991.

(2) Shakai Seigi, Vol. 11(Tokyo: ISS], Sophia Univ., 1992)94pp.
Contents :

The Role of the Thelogy of Liberation in the Modern World-The
Contribution of Leonardo Boff,”The Charism of St. Ignatius and Some
Apostolic Challenges to the Society of Jesus Today,”The New and the
Old : One Hundred Years of Catholic Social Teaching,”The Church’s
Social Doctrine Dynamism from Rerum Novarm : A Consideration
from the Latin American Perspective,” The Reports: Activities of 1991
-92
2. Symposium Reports
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(1) Ningensoncho no Sekaichitsujo o Mezashite(=In search of
Human Dignity and World Order) (Tokyo : ISS], Sophia University,
1982) 105pp.

The report of the 1st International Symposium on Human Dignity in
the Age of Interdependence which was held at Sophia University from
October 30th to November 1st, 1981.

(2) Anselmo Mataix and Mikio Sumiya eds., Ajia no Kaihatsu to
Minshit (= Development and Justice Issues in Asia) (Tokyo: YMCA,
1983) 266pp.

The report of the 2nd International Symposium on Development and
Justice Issues in Asia which was held at Sophia University in October
1982.

(3) A. Mataix and Sadako Ogata eds., Sekai no Nanmin(= The
World Refugees) (Tokyo: Akashi Shoten, 1984) 250pp.

The report of the 3rd International Symposium on World Refugees
and Human Rights-Our Role and Responsibilities which was held at
Sophia University in December 1983.

(4) A. Mataix and Hiroharu Seki eds., Heiwa no Messe-ji- Kaku
Senso no Kyoi o Novikoete(= Message of Peace-Beyond the Threat of
Nuclear Warfare) (Tokyo: Akashi Shoten, 1985) 225pp.

The report of the 4th International Symposium on Challenge of Peace
and Our Role which was held at Sophia University in December 1984.

(5) A. Mataix and Gustavo Gutiérrez eds., Kaiho wno Shingaku
Kokusai Shimpojyamu(A Liberation Theology : International Sympo-
stum) (Tokyo : Akashi Shoten, 1986) 221pp.

The report of the 5th International Symposium on A Liberation
Theology which was held at Sophia University in November 1985.

(6) A. Mataix and Ryosuke Inagaki eds., Gendai Shakai to Seigi(=
Justice in the Contemporary World) (Tokyo: Akashi Shoten, 1987)
179pp.

The report of the 6th International Symposium on Justice in the
Contemporary World which was held at Sophia University in Novem-
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ber 1986.

(7) A. Mataix and Hisanori Isomura eds., Ima Koso Keizai Seigi o
(= Economic Justice for All) (Tokyo: Mikuni Shobo, 1983)379pp.

The report of the 7th International Symposium on Economic Justice
for All which was held at Sophia University in November 1987.

(8) Institute for the Study of Social Justice ed., Seigi ni mukau
Kyoiku (= Educating to Justice) (Tokyo: Chao Shuppansha, 1989) 213pp.

The report of the 8th International Symposium(=Sophia Sympo-
sium) the Characteristics of Jesuit Education which was held at Sophia
University in October 1988,

(9) A. Mataix and Koichi Niitsu eds., Chikya Saisei no tameno
Keizai Rinri(=Economics and Ethics) (Tokyo: Tsuge Shobo, 1990)
256pp.

The report of the 9th International Symposium which was held at
Sophia University in November 1989.

() A. Mataix and Kéichi Niitsu eds., Chikyi Saisei 21seiki eno
Teigen(=Revitalizing Our Earth: A Proposal for 21st Century)
(Tokyo : Tsuge Shobo, 1992) 295pp.

The report of the 10th International Symposium which was held at
Sophia University in December 1990.

3. Research Paper

Katorikku Shakai Kyosetsu to Gendais hakai (= Catholic Social
Teachings and Contemporary Society) (Tokyo : ISS], 1992)

4. Newsletter

The Sophia Relief Service publishes its newsletter carrying vital
informations of refugees and displaced persons in the Third World,
especially Asia and Africa to which this organization are assisting their
relief and rehabilitation projects.

Newsletter (Sekai no Mazushii Hitobito ni Ai no Te o-Extending
Hands to Needy People of the World) No.l(Tokyo: Sophia Relief
Service, ISS], May 1981) ~No0.22(Tokyo : Sophia Relief Service, ISS],
December 1991)

— 94—



## 2 E &

o= 1

19924 3 A25H
19924 3 A31 8

HIRY
RAT

I
FTHE
51T B

BN Rl FR

= =i H
TUREIVE I AR
ERFHESERTER

T 102 HOEBT-RERXCRHET 7-1
&5 03—3238—3023
3695

ZEHR R




ISSN 0286-8512

SOCIAL JUSTICE
No. 11 (1992)

Contents

The Role of the Theology of Liberation in the Modern World
—The Contribution of Leonardo Boff
Keizo Yamada----+- 1

The Charism of St. Ignatius and Some Apostolic Challenges
to the Society of Jesus Today
Peter-Hans Kolvenbach:--+-- 17

The New and the Old : One Hundred Years of
Catholic Social Teaching
Sergio Bernal----+ 29

The Church’s Social Doctrine Dynamism from Rerum Novarum
—A Consideration from the Latin American Perspective
Juan Carlos Scannone--+-+- 51

The Reports: Activities Of 199192 cocceecnrcrearecnneniernicaiiisitionnenacns 71

Institute for the Study of Social Justice, Sophia University (1991-92)

Institute for the Study of Social Justice
Sophia University



