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Validation, Resistance, and Exclusion:
Neo-nationalist Cultural Heritage in a Globalized World

Neil Asher SILBERMAN
Lecturer, Center for Heritage and Society
University of Massachusetts Amherst, USA

Consider these examples of heritage violence and destruction and linked to
political conflict: the demolition of the Babri Mosque at Ayodhya in India by Hindu
rioters [1992]; the Croatian shelling of the Mostar Bridge in Sarajevo [1993]; the
Taliban destruction of the Buddhas of Bamiyan in Afghanistan [2001]; the ransacking
of the Baghdad Museum [2003]; the gun battles for control Preah Vihear Temple on the
Cambodian-Thai Border [2008-2010]; the burning of the Kasubi tombs in Uganda
[2010]; and the continuing struggle between Israelis and Palestinians for control of the
Temple Mount in Jerusalem. These are of course only a handful of the most dramatic
and violent recent examples; we will hear of other cases of nationalist or ideological
entanglements with material heritage during the seminar today. The purpose of this
paper is my attempt to give the separate incidents a common context—and identify
what | believe to be some common characteristics of “Neo-Nationalist” heritage in the
globalizing world. While the destruction of antiquities sites in the times of military
conflict are the subjects of Geneva and United Nations’ Conventions, the situation
today goes far beyond the battlefield.

Today we are witnessing a period when the cultural heritage is seen as a potent
economic and ideological resource in peacetime, when possession and commemoration
of a famous site can bring worldwide prestige and attention; when a “scientific”
conclusion that a certain ruin belongs to a group’s ancestral culture can serve as
justification for modern political sovereignty over the territory it occupies. The reverse
is also true: when a nation-state or other group feels threatened by its rivals’ heritage
assertions, a destructive wave of historical “cleansing” is often the result. And no less
important than nation-states in conflict are the internal struggles of minorities, ethnic
communities, immigrant enclaves, and indigenous peoples claiming their rights or
contesting the claims of others through the symbolism of heritage.

There is nothing new about human communities of various types and sizes
zealously guarding their particular visions of history. Every human collectivity in
history has placed itself in space and time through stories (Niles 2010). And as Hayden
White (e.g. 1990) and Keith Jenkins (e.g. 2003) have repeatedly pointed out, even the
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modern scientifically based studies of history take the form of a teleological
narrative—a narrative that explains how contemporary perceptions and power relations
are the natural or even inevitable culmination of a long history. The ideological power
of history and heritage therefore far transcends mere antiquarian aims. It has become
almost a cliché for researchers focusing on the relationship between political power
and cultural heritage administration to quote the famous Party slogan from George
Orwell’s classic dystopic novel Nineteen Eighty-Four (1949): “He who controls the
past, controls the future... and he who controls the present controls the past.”

Orwell’s nightmarish vision of the world of Big Brother overestimated how
effectively governments could actually control the formulation of “official” histories.
But succeed or not, they have always kept trying. And the recognition that even
academically-based history and heritage are subject to political manipulation has been
intensively discussed in the scholarly literature, at least since Bernard Lewis’s History
— Remembered, Recovered, Invented (1975); Eric Hobsbawm and Terence Ranger’s
Invention of Tradition (1983); and Bruce Trigger’s “Alternative Archaeologies:
Nationalist, Colonialist, and Imperialist” (1984). David Lowenthal’s classic The Past is
a Foreign Country (1985) and Benedict Anderson’s Imagined Communities (1991)
further developed the discussion by demonstrating that political or ideological bias was
not merely a curable intellectual disease, but the inevitable outcome and even perhaps
purpose of contemporary public reflection on history and heritage. Thus our task in
examining today the relationship between resurgent nationalism and cultural heritage
lies not merely in comparing “nationalist” narratives on the one hand and “objective
history” on the other, but rather in trying to understand the roots and impacts of
heritage practices throughout the entire globalized world.

To begin with, I would like to suggest that we reframe the question. And | want
to suggest that what we are facing is not a “resurgence” of nationalism, with the
assumption that “nationalism” is a coherent and stable concept that periodically gains
and loses popularity. | believe that the phenomenon in which we are interested is the
“Neo-nationalist” manipulation of heritage, where “neo-nationalist” is meant to
describe aggrieved, besieged, or exploited political collectivities that claim for
themselves the legal rights of nationhood on an increasingly global stage. Where
nationalism may have created “imagined communities,” neo-nationalism seeks to tear
actual (multicultural) communities apart. The weapon of cultural heritage, used so
effectively in the first great age of nationalism—and indeed in the independence wave
of initial decolonization—to bridge regional peculiarities and create a shared patriotic
identity, has now become a tool of communities within or across national boundaries
with special minority claims. Those claims can vary widely, from the contention that
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the “true” nation is being overrun by foreigners; that a particular minority group
deserves apology and autonomy from the majority society; or that indigenous peoples
demand as payment for their dispossession and now largely destroyed ancient
traditions, an enhancement of their political and economic rights. While earlier
nationalism used heritage to create a citizen’s consciousness, neo-nationalism uses
heritage to write counter-histories and to contest contemporary power relationships.

To many this is a surprising turn of events. The madness of World War | and the
enormous destruction of material heritage that occurred during World War Il convinced
the international community (first the League of Nations and subsequently the United
Nations and its specialized body UNESCO) to adopt a truly global vision of heritage,
as a narrative of all humanity. In the wake of the 1954 Geneva Convention and the
1964 Charter of Venice, the 1972 United Nations World Heritage Convention
established an accepted international process for the nomination of sites on the basis of
their “Outstanding Universal Value.” The 2003 United Nations Convention on the
Safeguarding of the Intangible Cultural Heritage brought the world of ideas, skills, and
performances under the global umbrella as well. It seemed, at least theoretically, that
parochial chauvinism and narrow nationalism were giving way to a broader view of the
human past.

Indeed the fall of the Berlin Wall in November 1989—and the end of East-West
global rivalry, along with the entry of China into the globalized market system gave
rise to hopes that dangerous national rivalries would themselves soon fade away (e.g.
Fukuyama 1989). That expectation was premature, even though the virulent
nationalism that arose came largely in opposition to, rather than from among rival
nation-states. Whether it was the battle for control of Ayer’s Rock/Uluburu in Australia,
First Nation claims in the US and Canada, or renewed calls for the repatriation of the
Elgin Marbles by Greece or the bust of Nefertiti by Egypt, these conflicts and the
ideologies that energized them were not, strictly speaking a “resurgence” of traditional
nationalism, but a unique phenomenon of reactive tribalism in a globalized age.

1. The Machinery of Industrial Memory

My contention is that we must recognize that beneath the familiar trappings of
flags, patriotism, and religious and national symbols lies a pernicious paradox: on the
one hand, neo-nationalist representations of the past emphasize exclusiveness, sharp
boundaries, and ethnic purity. On the other hand, it could be argued that they serve as
unwitting agents of the very same globalization they fight. As Waleed Hazbun (2008)
suggests, the cultural phenomena of neo-nationalist heritage that we see today is
symptomatic of the changing strategies of political elites (be they national, religious,
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ethnic, or indigenous) to be players in an international game. The “nationalism” in
question can either appeal to the outside world as an externalizing phenomenon of
“pbranding the country” for tourists, or to contest the global entanglements of other
elites by demanding historical “purity.” The pendulum swing has been memorably
described by Benjamin Barber (1996) as “Jihad vs. McWorld.”

In the first great age of nation states, in which crystallizing nations saw their
claim to sovereignty not in the authority of the Church or the Crown, but rather in the
“genius” of the nation, a single narrative template (Silberman 1995) was used to
formalize each nation’s heritage canon and establish its ministry of culture and
department of antiquities. As part of the exercise of citizenship from the Enlightenment
onwards, it was everywhere the same and different, with the bearers of each particular
heritage being school books, statutes, postage stamps, tourist posters, and authorized
historical sites. The major global distinction was therefore not between industrialized
countries, but between those nation-states that had a full heritage apparatus and those
indigenous, tribal, and non-European peoples whom the anthropologist Eric Wolf
famously called “the people without history” (1982). It was not that the non-European
peoples didn’t have a sense of their past, of course, it was rather that it remained
collective memory rather than bureaucratized heritage. And without the hegemonic
narrative form and the physical trappings, the cultures of those peoples appeared to be
timeless, and often intellectually inferior. And that made these peoples both subject to
exploitation and exhibition in World’s Fairs and nature museums as members of the
animal kingdom and the natural environment.

So what happened in the post-colonial period, when new nation-states were
born from these so called “people without history”? The European heritage system was
quite uncritically implemented as a means of training the citizens of the new states.
Even as they sought to industrialize and market their resources in the global economy;,
those new states dispensed (at least officially) with the traditional, intangible,
culturally based approach to culture. The new nations represented themselves by a
system of bureaucratized commemoration that neatly meshed with the industrial order
of sovereign nations that they had joined. The creation of antiquities services,
ministries of culture, and national UNESCO Commissions formalistically put all
nation-states on an equal footing to nominate their sites of Outstanding Universal
Value to the World Heritage list. Yet inevitably this created new stresses not only
among the competing heritage states-parties, but even more significantly for the
problem we are discussing, between centralizing, national bureaucracies and their own
internal minorities and other dissenting “peoples without history.”

Those minorities, in turn, striving for political validation on a globalized world
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stage energized by instantaneous mass communication and the power of public opinion,
began to adopt the centralizing structures of official heritage themselves (Ashworth et.
al. 2007). Although the intention of academics and sympathetic administrators was to
engage alternative narratives to the “official” national history, the effect was to being
the groups into official heritage’s consciousness. For in this process, new communities
exchanged their many traditional forms of collective memory for politically potent
“cultural heritage.” To suggest that today’s heritage nationalism (or neo-nationalism, as
I have termed it) is in some way corrupting a more objective appreciation of cultural
heritage is to misunderstand the structural character of what is actually going on. The
globalized methods of heritage representations validate the membership of certain
elites and their followers in the current world system. Yet it is a kind of incorporation
that homogenizes cultures as much as it distinguishes them. The real struggle |
suggest—and the one that has occasioned the most discord and violence—is the refusal
of certain groups to accept the established heritage narrative of their particular nation
and to attack the symbols and structures of the official heritage they oppose. Thus we
find not only the dynamiting and arson of monuments of the despised culture—but also
a concerted attempt to take traditional icons out of globalized circulation by demanding
repatriation, closing access to sacred places to outsiders, and selectively weaving new
narratives. And it is to the unexpectedly paradoxical characteristics of neo-nationalist
heritage resistance and exclusion that |1 would like to turn next.

2. National Distinctiveness or Globalized Homogenization?

The early nationalist project of “inventing” a nation was, | would argue quite
different from what we are witnessing today. Early nationalism was directed by a
political class that sought to challenge traditional royal sources of sovereignty by
binding together formerly distinct regional cultures and economic classes into a unified
citizenry—unified at least in the belief that they shared a common history and common
destiny (e.g. the enlightening case of France, Robb 2008). The project therefore
involved the construction of an Andersonian imagined community, and was carried out
with creation of a standard language, the homogenization of a bouquet of regional
traits into a national culture, and of course the marking of the landscape with a network
of heritage sites that embodied the new nation’s heritage narrative. In almost every
respect, the behavior of neo-nationalism reverses the former nation-building trends.
Instead of creating a homogeneous people, all united by a common nature unfolded in
a common narrative, the neo-nationalist approach has attempted detach specific
communities from an imposed or hegemonic collectivity. In that sense its focus is on
resistance to the mainstream, either an increasingly multicultural mainstream that no
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longer manifests the cultural traits stressed during an earlier period of statehood (as,
for example, the far right heritage movements in Europe and North America and the
Islamic fundamentalist attitudes), or, alternatively, to claim a privileged place outside
of the mainstream, as indigenous peoples within formerly colonized regions insist.

Unfortunately the power of this new kind of nationalism is more often focused
on contemporary political discourse about rights and status that to assist the
community in effectively maintaining a healthy collective memory. The political goals
are more important than reliable representation of the past. Exaggerated purity and
single source origins are the hallmarks of the new narratives. Whether it is demeaning
immigrants and ethnic minorities by emphasizing the lost glories of the “original”
people, or whether it is minorities and indigenous peoples asserting their claims to
cultural (and also political autonomy), cultural heritage has become a kind of magical
talisman whose possessors have the right to consider themselves a legitimate political
community.

In both cases, the leaders of these new memory communities establish an
authorized narrative and authorized modes of discourse, in which an imposed
orthodoxy prevails. But this orthodoxy is aimed at separation no less complete than the
previous homogenization had been. Languages on the verge of extinction are
resurrected and taught with effective modern learning technologies; whether Gaelic,
Yiddish, or Zapotec, they become the signs of political autonomy. This creates its own
separatist mentality, but the self-exclusion from the trans-national corporate culture
may be simply a mirage. The irony of neo-nationalist representation is that only within
a globalized world in which representations can be read as hieroglyphs of current
political currents, that heritage serves to draw all emerging memory communities into
the global system, even as they sporadically fight among themselves. The dynamiting
of the Buddhas of Bamiyan has been an iconic media image; the riots at Ayodhya were
documented on YouTube, and Native American peoples (among others) establish
sophisticated websites and GPS databases to document their tangible and intangible
heritage. Each nation-state and indeed every politically self-conscious memory
community has only three alternative tools to wage a public battle for recognition:
marketing for tourism; contesting heritage claimed by others; or “purifying” the
historical landscape of a certain territory.

The touristic alternative has subtle but far-reaching consequences: transforming
sacred sites into commercialized leisure time venues and intangible traditions into
carefully staged spectacles. The contestation of “mainstream” heritage likewise
requires participation in “mainstream” heritage techniques of archaeological
excavation, historic preservation, and public presentation that are independent of the
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specific content. And finally, the purification of the historical landscape is not only an
act of political and cultural violence, it initiates a new cycle of elite hegemony within
the new memory community with the acceptance of the heritage orthodoxy becoming a
matter of faith. It reproduces the hegemony of former colonial powers and often marks
the start of a process that will result in the creation of a new nation-state.

All these processes do not spring from internal cultural dynamics, but are
constrained responses to globalization and are at least partially directed to the outside
world. And if we recognize that the current wave of neo-nationalism is, in fact, a
response to the forces of globalization, we will further see how distinctive its
connection to Cultural heritage is. In the earlier eras of state-building, the national
heritage served as the basis school curricula, for language standardization, and the
establishment of a sanctioned landscape of monuments and ruins that created an
imagined community. Today the process has become reversed in two distinct ways: it
is now imagined communities—often bearing hostility or expressing resistance to the
“mainstream” culture—that invent a material historical landscape to justify in stone,
brick, and flint that justified their imaginings. And no less important is the changed
relationship between cultural heritage and political power. Formalized, bureaucratized
cultural heritage has long been seen as a prerogative of sovereign power; increasingly
we see sovereign power (or the claims to it) coming as the result of convincingly
presented Heritage—that powerfully resonates throughout the globalized world.

3. Heritage without Borders?

So what can we conclude from an examination of this process? It is clear that
political meaning-making, both today and in earlier eras of formalized cultural heritage
administration is an integral part of the activity, and certainly not merely an ideological
pathology that can be neatly and effectively cured. Throughout this paper | have
stressed some of the negative factors that distinguish what | call “neo-nationalist”
heritage from the other kinds of nationalist heritage that have gone before. The main
characteristics are 1.) a quest for global validation through presentation to a new
narrative, 2.) resistance to others’ hegemonic narratives through political critique, and
3.) the exclusion of outsiders from participation in communal heritage by an
“ethnicizing” of heritage significance. That is not to say that these focused political
assertions are not accompanied by an enhancement of self-confident and dignity of
formerly overlooked groups, which is the goal of all types of collective memory—but
it is to argue that we must see this “resurgence” of nationalism as an aspect of
globalization, not its opposite.

But there is something significant that both traditional nationalism and
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neo-nationalism share: the unquestioned connection between cultural heritage, political
rights, a homogeneous people, and defined territory. The linkage between place,
identity, and self-determination lies at the heart of global heritage practice. It is the
basis for national/communal authority to determine what belongs in the canon (and
what does not) and it underlies the system of states-parties nominating only sites
within their sovereign territory for nomination to the World Heritage List. Yet in a
globalized world with its dramatic flows of capital and migrants, linked by
instantaneous communication, cyberspace has become as important as place. And with
this dramatic transformation in the locus of cultural discourse, the exclusively
territorial/ethnic claims have become dysfunctional.

Is a Viethamese immigrant to Belgium Belgian? Is an Algerian in Marseilles
French? Is the Jewish heritage of Egypt Egyptian? Do Ethiopian immigrants to the
United States have some right to determine the form of Ethiopia’s heritage? In a world
of an unprecedented scale of demographic movement and complex webs of
transnational connections, local communities are not always the only communities
concerned. Often a motivation for heritage assertions and funding is what | might call
“Diasporic Nostalgia,” whose effects are as potentially transformatory as those of in
situ governments or political movements. It is frequently the displaced populations, cut
off from their homelands by a combination of industrial transformations, immigration,
and new cultural contexts that look back on the homeland and its history as an
essentially unchanging, timeless Promised Land. Thus heritage refashioning is now
also funded and supported from webs of diasporic connections. In a weird inversion of
Orwell’s modernist vision, he who controls the future (by economic connections to
centers of global capital) controls the past (or at least the representations of the past) in
the lands they have left behind. These imaginings of the past seek to cancel out the
uncertainty and loss of clear identity that are central challenges today. These are the
imaginings that make contemporary fundamentalist religious movements (Jewish,
Christian, Muslim, among others) seem timeless, and make increasingly multicultural
European and American societies seem suddenly sullied by impurity. This Diasporic
Nostalgia is a refutation and denial of the present global reality.

In closing, | would argue that the ultimate challenge of neo-nationalist heritage
lies not in condemning the political subtexts of particular narratives, but rather
understanding how heritage can play a constructive or at least useful role in
contemporary international and intercultural discourse. Cultural identities must be seen
as being in the process of becoming rather than merely relying on essentialized images
from the past. Heritage sites are hieroglyphs and symbols in the never-ending global
discourse of internet communications, no longer just a physical landscape or spots on a
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map. The Dome of the Rock, the Buddhas of Bamiyan, the Kasubi Tombs, and the
Temples of Angkor Wat are all symbols both on the ground and in the mind. The
challenge is thus the creation of new heritage frameworks that offer opportunities for
multivocal interpretation—so that collective memory can once again become a
dynamic, ongoing process of reflection within and among cultures and peoples, rather
than continuing to serve as the battle banners of ethnic, religious, and political conflict
in our simultaneously globalized and tribalized world.
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From Colonialism to Pan-Arab Nationalism:
The Roman Heritage in Algeria Today

Nacéra BENSEDDIK
Professor
Ecole Supérieure des Beaux-arts, Algeria

1. ARich but Ill-treated Archaeological Heritage

All the periods of the long history of the Maghreb have left their mark, still
buried or visible, surviving negatives of an endless movie, fragile and precious pictures
from a disjointed memory, to restore or to build.

In Algeria, the first human traces are nearly two million years old (Ain Hanech)
and, the Tassili, the largest outdoor museum in the world (80,000 square kilometers),
shelters thousands of rock paintings and engravings. A Libyco-Punic civilization built
up in contact with the Phoenicians, as attested by the example by royal tombs
(Tombeau dit de la Chrétienne, Medracen, Khroub, Siga). The victory of Caesar in 46
BC at Thapsus marked the beginning of the Roman occupation of Africa. Inside a large
area protected by a limes that ran, by the third century, at the edge of the steppes, the
ancient cities were transformed according to Roman standards and new ones were
created.® Everywhere, especially in the eastern part of the country, prosperous cities
were adorned with beautiful buildings that are still impressive today. Algeria has
dozens of famous archaeological sites, hundreds of monuments, and thousands of
objects linked to these good times, that are displayed in museums. Many Algerian
people are familiar with Tipasa, Djemila and Timgad, three World Heritage sites, but
very few have heard of Khamissa, Announa or the Djeddars. Why is this so?

In independent Algeria, archaeological remains, the preferred witnesses of an
identity to reconstruct, disappear every day in the din of galloping population growth,
unbridled urbanization, public works (such as the east-west highway, railways,
subways, and new towns) without any archaeological control, and mechanized farming.
In addition to this, we must mention vandalism and plundering, non-compliance with
archaeological heritage regulations, and miserable material and human resources of the
heritage institutions. Let us consider the two following examples in an attempt to
understand the ulterior motives of the heritage policy carried out in Algeria today.

1's. Gsell, Atlas archéologique del’Algérie, Paris 1902-1911.

33



The Timgad Festival

Listed as National Historical sites for a century and World Heritage sites since
1982, the major Roman areas of Cuicul (Djemila) and Thamugadi (Timgad) undergo
every year widespread destruction during “festivals”, which are most certainly capable
of fitting into a stadium. Neither the curators of these sites nor the guards can impose
any control on the thousands of spectators and dozens of vehicles that circulate freely
there, nor can they prevent the installation of hideous equipment (such as fountains,
modern pipes, cabins, and projectors), which distort these famous archaeological sites.
These are clearly glaring signs of the annihilation of the ancient Algerian
archaeological heritage, fatal bruises of a smashed collective sense of identity.

Photo : Timgad
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Algiers, Capital City of Algeria

After the French conquest, the need to change Algiers into a military
establishment and a control center had serious consequences for the place that was
compared to a ship’s topsail.> The remains of the Icosium, which owing to its having
been buried in the ground had escaped the Ottoman building fever, were unfortunately
excavated and destroyed during the new upsetting changes of the new conquerors.®
Around 1870, a significant Roman building was discovered in the “Quartier de la
Marine” in the neighborhood of “Djamaa el Kebir,” which was most likely the vast
church reported by EI Bekri in 1068.* Still, the whole district was urbanized resulting
in the demolition of the vestiges, in spite of the disapproval of the connoisseurs. Thus,
Roman streets and building substructions were re-buried as soon as they were
discovered, whereas antique exhumed artifacts were not even collected.

The post-independence rural exodus seriously affected the Casbah, which

2 J. A. Peysonnel cité par R. LESPES, Alger, esquisse de géographie urbaine, Alger 1925, p. 69.

® G. Esquer, Alger et sa région, Paris, 1957, p. 15). N. BENSEDDIK, L’Armée francaise en
Algérie: “Parfois détruire, souvent construire”, L’Africa romana,13, Atti del XIII Convegno di
Studio sull'Africa Romana, Djerba 1998, [Rome, 2000], pp. 768-771.

* Description de I’Afrique Septentrionale (trad. De Slane), Paris, 1965, p. 136.
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became a transit center with dilapidated buildings, groaning under the weight of human
beings. The Casbah became a “World Heritage” site in 1992, but it is collapsing block
by block, while “redevelopment” and “revaluation” projects keep getting mapped, and
extravagant sums are squandered on glamour events and symposia held in Algiers in
its name. In the “Quartier de la marine,” where the “Bastion 23” is until now the single
restored monumental ensemble, a parking place and a music conservatory were built
by the local authorities over the remains of the antique and medieval city after ignoring
the law and court decisions, in the visible perimeter of the “Djama el Kebir.” A visit
in secret to the parking construction site showed us in section, a massive and extended
pavement that had presumably belonged to the 6™ century church reported by El Bekri.
Further north, in the “Quartier Lallahoum”, which is almost completely covered by a
bus station, an unfinished excavation allowed the rediscovery of some remains of the
Roman city buried under the Berber town, which was enlarged and embellished by the
Turks. Despite a wrought iron fence recently being replaced by a concrete wall, this
archaeological site is a garbage dump where Roman mosaic pavements are
disappearing under refuse and muddy puddles, and medieval silos are being turned into
shelters for the homeless.®

Part of the underground railway project launched 20 years ago without in any
way saving the archeological program is continuing in the Casbah (which was listed as
a National Heritage site since 1973, a World Heritage site in 1992, and a Safeguarded
area in 2003), with the main station at Place des Martyrs. In July 2009, a brief
diagnosis operation was conducted by INRAP (France) under the auspices of the
World Heritage Centre of the UNESCO and the joint authority of the Algerian
Ministry of Culture and Transport. The excavations have only confirmed the presence
of archaeological testimonies (archaeological levels over 7 meters thick from ancient
times to the French period), but the official results of the diagnosis, which were
supposed to help specify or even narrow the subway station covered area in order to
limit the destruction of the remains, are still unknown. At present the subway digging
has resumed, thereby completing in the area the destruction of the archaeological
remains surviving from the major works of the 19" century French settlement.

Algiers is the best example of the process of gradual destruction of the historic
urban fabric in Algeria, which started at the beginning of the French conquest and is in
the final stage today. If today the more than two thousand years of the past history of
the capital city doesn’t touch anybody much, even less than it did in the colonial times,
then what should we say about the history that is even older?

> N. BENSEDDIK,“Chronique d’une cité antique”, Alger. Lumiéres sur la ville, Actes du colloque
de I"EPAU 4-6 mai 200I, Alger 2004, pp. 29-34.
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Lambeése-Tazoult

Because it had become a symbol of continuity between the French and the
Romans, and it was often mentioned in colonial literature, the mausoleum of T. Flauius
Maximus was pulled down in 1983, and of course, the local authorities failed in their
efforts to find the culprits.® Instead of being furious at this act of barbarism, one can
only be surprised that this monument had managed to survive so long, after the
independence of Algeria. The descendants of the Gauls who had been conquered by
the Romans succeeded quite well in this region, in their assimilation of the Roman
conquerors. The message of the 1830 settlers was well understood by the Algerians.

2. Law and Practice
The New Legislation on “Cultural Property”

Although written and published five years after independence, Ordinance
67-281 of 20/12/1967, which had protected national sites and monuments for 30 years,
was recently seen as colonial. Drafted without the participation of Heritage

® N.BENSEDDIK,“Lateinische Epigraphik und Ideologien: der Fall Algerien”, Arch4ologie und
Epigraphik. Ein Dialog zum 150jéhrigen Bestehen des Corpus Inscriptionum Latinarum, Berlin
21.11. und 22.11. 2003,Archéologischer Anzeiger, hb 1, 2006, pp. 61-71.
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professionals, a new bill was adopted in 1998 (98-04, 15/06/1998, OJ No. 44), some
sections of which are worth noting:

» While Cultural Heritage, as stated by the 67-281 Ordinance, was inalienable
and non-transferable, amazingly the new law suppressed both these
requirements.

» Section 17 restricts the field of vision from 500 to 200 meters, putting the major
prehistoric and historic sites under significant threat, namely, Tassili Ahaggar,
Tassili N’Ajjer, Timgad Djemila, Announa, Madaura, Khamissa, and Tiddis.

Whereas the 67-281 Ordinance, in order to promote archaeological publications
in Algeria, stated that any archaeological research should lead to a scientific
publication within five years, the new law sets no deadline of this kind. What is worse,
it on the contrary imposes on anyone publishing within the national territory or outside,
scientific work related to original documents of the Algerian cultural Heritage without
the permission of the Ministry of culture, a fine of 50,000-100,000 DA (Section 103).
This repressive measure against archaeologists who would risk publishing their work is,
as if by chance, one of the few new features of a text that paraphrases 90% of that of
1968.

Although the scarcity of Algerian scientific papers, despite the 67/281
Ordinance summons, had for long been one of the greatest shortcomings of Algerian
archaeological research, the new legislation endangers writing from within the history
of Algeria, and it worsens significantly the knowledge of our history. It is also worth
recalling that in Algeria, some of the rare experts in that field are not only banned from
field research, but they are almost kept away from large construction and “restoration”
projects scattered throughout the country.

The route taken by these experts is full of pitfalls even when they only try to
approach or photograph objects stored in museums. Why are Algerian archaeologists
denied the opportunity to restore the materials necessary for writing an objective
history of ancient Algeria? Although for a long time it was quantitatively very
insufficient, yet editorial production stopped 20 years ago for reasons other than
financial. In the aftermath of independence, the Bulletin d'Archéologie Algérienne had
followed Libyca (arch. Epigr.), with a chronology of publication showing the collapse
of the field: Volume 1 (1962-1965) and Il (1966-1967) published in Paris 1967, Il
(1968) in Algiers in 1968; 1V (1970) 1970; V (1971-1974) in 1976; VI (1975-1976) in
1980; VII (1977-1979) in 1985. Six monographs were published between 1970 and
1993, and nothing has appeared since then. Algeria is at present the only North African
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country without an archaeological journal.

By silencing the historians and archaeologists, the article n°103 of the new
legislation intends essentially to prevent a restorative but ideologically incorrect
historical discourse of the memory. Is it necessary for us to recall the abolition at
independence of the Latin classes at secondary school? Besides, the mere possibility
that the Berber language would be transliterated into Latin characters arouses a storm
in some circles of power, thus delaying its formalization.

In the same area of historical taboos, the international colloquium organized in
2001 in Algiers on the theme “Saint Augustine, Africanité and Universality,” far from
expressing on the part of the decision-makers a real will to reinsert the
Romano-Christian past into the Algerian heritage, was only a convenient celebration in
a particular international diplomatic context. Lacking in conceptual tools, which would
have allowed them to “deconstruct” the Greco-Roman inheritance colonial discourse,
rather than seek the assistance of Algerian specialists, owing to the risk of being unable
to dictate to them concerning their writings, the official authorities opted for historical
negation. We can thus evaluate the strength of the stake represented by the Heritage,
and the tensions created by its management, particularly between the professionals and
executives who are anxious to last long. The result is a general paralysis of heritage
activity, research, preservation and development. Under the pretext of elaborating an
“Algerian school” of archaeology and conservation, in an excited show of patriotic
fervor, the only strategy set, in this particular case, against the colonial Heritage
management, proves to be that of running in place.

An ldeological Heritage Management

Algeria is one of the first 10 states that have ratified (as early as June 1974) the
World Heritage Convention adopted in November 1972 by the UNESCO. This doesn't
necessarily mean that such an approach of national assertion was inspired by a desire
for identity reconstruction, nor was it required by a coherent Heritage policy. Doubts
prevail when one learns that the famous Roman-African sites of Cuicul, Timgad and
Tipasa were proposed for classification two years after the Arabo-islamic site of Qal’at
Beni Hammad, and that they are now far from benefiting from all the required care. As
Roman archaeology still bears the stigma of a close association between the French
occupation troops and the exploration of Roman sites, the cultural interactions between
the south and north shores of the Mediterranean Sea, between the Maghreb and Europe,
although historically justified and tactically indispensable faced with the globalization
asepticizing/soul-destroying process, are thus ideologically unwelcome at the very
moment when they are constantly referred to and put forward in occasional diplomatic
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talking shops. The classical heritage is the Mediterranean link “par excellence.” Is it
then a coincidence that it is precisely maltreated? One may rightfully ask whether planning
to dispossess the Algerian people of the Latin element of their memory, and thus of their
own history and culture, comes to actually keeping one's distance from the colonial
state, when one knows quite well that the latter strove precisely to keep the Algerians
out of their Roman heritage.

To be well understood, Heritage maltreatment should be viewed in the context
of independent Algeria’s ideological positioning. In order to build individual and
collective identities, the unification and development policy that has been decided
upon, was based solely on nationality and distrust of “others” (foreigners,
non-Muslims, non-Arabs). What is Algerian nationality (as opposed to that of the other
North-African states)? The colonial era, because of the successful colonial amalgam
between Roman, Christian and “European,” Pan-Arabism, in its Arab-Muslim
dimension, could appear in the eyes of the self-proclaimed “dii ex memoria” Algerian
decision-makers, as the cure to the illness of colonialism. Thus the long and successful
pre-Islamic periods proved to be a threat for a Pan-Arab position meant to be dominant.
In the aftermath of independence, Pan-Arabism became in fact the new field of
reference defined by the new nation-state and its “dii ex memoria”. Thus the French
past and what came with it had -and still has- to be held outside that field. What can be
Heritage in such circumstances and in such a society, which still seeks an identity and
marks 40 years after independence? Contrary to what some may write,” it does not
belong to the Algerian society to choose which past it will focus in its reading of
History. Others will take good care of it.

3. Conclusion

Yesterday not associated by the colonial power to historical, cultural and
heritage projects, Algerian society plays nowadays no role in the identity choices made
on its behalf by an omnipotent administration. Heritage is at stake in the construction
of identities, a kind of mirror-reading, and actors of the heritage issue are multiple;
who should decide which Heritage to include in the national referential register?
Historians, society or the state? Should restoring the memory of a territory be left to
professionals, historians, archaeologists and other specialists? Have dominant forces
the interest in forging the memory of the city and perpetuating it in an appropriate
version? How to explain taboos or omissions affecting certain periods, some very long,
and episodes in the history of Algeria? The mere mention of these occultations, isn’t it

" N. OULEBSIR,Les usages du patrimoine, Maison des Sciences de I'Homme, Paris 2004, p. 4.
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a threat to mythical constructs for ideological use? The natural link between the
concept of heritage and those of collective memory, national history and identity,
because it is able to unmask the history muystification, alone can explain the
anti-Heritage policy implemented in today Algeria.

The question should, in my opinion, apply to the entire region, as such a
process of identity mutilation can't be at work just in Algeria; are the logics of
territorialization and identification really different in the other states of the Maghreb?
Only the economic pragmatism (tourism), present here and there and missing in
Algeria, could suggest that.
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Cultural Heritage under Imperialism and Nationalism:
Burmese Cultural Heritage in the British Colonial Period and after Independence

NEMOTO Kei
Professor
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Burma (Myanmar), a Southeast Asian country currently undergoing transition
from a military regime towards a quasi-parliamentary democracy, is renowned for its
diverse objects of historical and cultural value such as Buddhist pagodas and temples
in the cities of Pagan (Bagan), Mandalay, Pegu (Bago), and others. The government is
making efforts to preserve these edifices in order to utilize them for tourism. With
reference tothis issue, Burma in no way seems an exception when compared to the
other ten nations of Southeast Asia. However, up to the present moment, neither any
UNESCO World Heritage sites nor even any sign of preparation for the registration of
such sites is visible in the country. In fact, Burma is one of four countries of Southeast
Asia where World Heritage sites of the UNESCO are absent, the other three being
Singapore, East Timor, and Brunei.

The Burmese government however, on one occasion submitted an application
in the middle of the 1990s in favor of the Pagan Archaeological zone, with the hope
that it would acquire World Heritage status. Pagan was the capital of the first Burmese
kingdom (Pagan dynasty), which was in existence between the 11" and 13" century.
The Pagan Archaeological zone consists of 50 square kilometers and includes more
than 2,000 monuments, most of which are Buddhist pagodas and temples. In the
beginning of the 1990s the government forcibly moved the local people to the suburbs,
and changed the area into a vast park-like “Archaeological zone”.

This policy was motivated by government’s desire to reconstruct this area as a
venue to display the country’s past glory, as well as to attract foreign tourists. Burma
though a Member state of the UNESCO has not yet ratified the Universal Declaration
on Cultural Diversity. Since it subsequently ignored the guidance of the UNESCO and
proceeded on its own, the preservation work carried out in Pagan was not in
conformity with the criteria and guidelines set up by the UNESCO for recognition as a
World Heritage site. Some examples of such preservation work are the construction of
a 60 meters high viewing tower (as same as a twenty-story building) , the opening of
the Pagan (Bagan) Golf Club, and the restoration work on monuments that failed to
meet the test of authenticity in design and material workmanship as defined in the
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UNESCO guidelines [Philip, 2010: 92].

Here, a form of Burmese nationalism based on ethnic Burmans (who constitute
the majority in the nation) and Theravada Buddhism, appears to have received priority.
Janet Philip writes that Burma’s cultural heritage has become highly politicized under
the authoritarian military rule, and it has been appropriated as a powerful political tool
in the creation of a national identity that is both ethnically Burman and Buddhist
[Philip, 2010: 83]. Also, a difference of perspective is discernible between the
government and the UNESCO, with regard to the purpose of the preservation. The
military government appears to aim at restoring the latest ‘religious institutions’ where
people gather for worship, while the UNESCO seems to focus rather on the restoration
of the ‘cultural heritage’, by granting priority to the form of the original structures. In
brief, the military government appears disinclined to adhere to the guidelines insisted
upon by the UNESCO.

Many of the cultural heritage artifacts of post-independence Burma consist of
archaeological and historical relics that were preserved and investigated by the British,
during the colonial period. In this short essay, certain unique features of British policy
linked to archaeological surveys in Burma will first be discussed. This information is
based on certain official documents entitled Report on Archaeological Work in Burma
(RAWB from the year 1901-02 to 1904-05), and Report of the Superintendent,
Archaeological Survey, Burma (RSASB from the year ending on 31% March 1906 to
that ending on 31% March 1915). The work of Taw Sein Ko, a famous government
archaeologist who actually edited these documents will also be dealt with. To acquire a
grasp of the present regime’s attitude towards historical and cultural heritage,
knowledge of the historical background is a basic requisite. | shall then tackle issues as
to how post-independence governments succeeded in accumulating research data on
the colonial period, and how this data was applied in their cultural policy according to
their taste of nationalism.

Under Imperialism (Historical Background)

The survey and preservation of historical and archaeological monuments in
colonial Burma officially began in 1881, when Dr. Forchhammer, a professor of
Rangoon College, was appointed as the Government Archaeologist. During his term of
office, Dr. Forchhammer issued notes and reports dealing with Pagan, the Shwedagon
Pagoda (a well-known pagoda in Rangoon), the first Buddhist Mission to
Suvannabumi (a southern region of Burma where the ancient Mon Kingdom existed),
and the antiquities of Arakan (the Burmese west coast area which experienced rule by
kingdoms different from those of inner Burma). He also compiled a list of objects of
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archaeological interest in Burma. After his death in 1890, active pursuit of
archaeological research ceased in Burma. Although he left behind a mass of documents,
the government report declared that rubbings of inscriptions were the only literary
materials that could be utilized [RAWB 1901-02].

The appointment to the post of Government Archaeologist remained undecided
until May 1899, when the Secretary of State for India (the India Office in London),
sanctioned the establishment of an Archaeological Department of Burma. Burma
belonged to the British Indian Empire as a province until the end of March 1937. Taw
Sein Ko (1864-1930), an official who at the time was 35 years old, was the newly
appointed Government Archaeologist in the Province of Burma. In 1905, the post of
Government Archaeologist underwent a change of title to become Superintendent of
Archaeological Survey in Burma.

In December 1901, just two years after the appointment of Taw Sein Ko to the
post of Government Archaeologist, the then Viceroy of the British Indian Empire, Lord
Curzon, visited the Province of Burma and inspected Mandalay and Pagan (Mandalay
was the final capital of the Burmese Konbaung dynasty that was terminated by the
British in 1885). He issued orders with regard to the preservation of the palace
buildings, the Queen’s monastery (which was generally called the Golden Monastery),
and the restoration of the pavilions on the walls of the Mandalay Palace, which was
then referred to as Fort Dufferin by the British authorities. He also ordered the
establishment of a local museum near the Ananda Temple at Pagan. The Viceroy’s
orders presented colonial Burma with a specific option to proceed with archaeological
research, and three years after the Viceroy’s visit, the Ancient Monuments Preservation
Act was put into operation within the British Indian Empire.

Prior to considering details of the archaeological survey and preservation in
colonial Burma, it may be appropriate to explicate the role of Taw Sein Ko, who
undoubtedly proved a key figure in the archaeology of Burma until May 1930, when he
passed away at the age of 66. He was born in 1864 in Moulmein (a port city in
southern Burma) to a Chinese Fujian merchant by name Taw Sein Sun, and a Burmese
Shan princess named Daw Nu. Taw Sein Ko was educated in Burma until his
graduation from Rangoon College, and he then proceeded to London to study at the
Inner Temple (the Honorable Society of the Inner Temple). He then entered the field
of British colonial administration in Burma, and later acquired responsibility for
archaeological research. In 1917, he received a knighthood from His Majesty King
George V.

Substantial portions of both series of government reports on the archaeological
works in Burma, namely the Report on Archaeological Work in Burma (RAWB) and the
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Report of the Superintendent, Archaeological Survey, Burma (RSASB), were authored
by Taw Sein Ko. In his archaeological work he was responsible for three different tasks,
namely:

(1) Collection, decipherment, translation, and annotation of inscriptions.
(2) Conservation of ancient monuments of historical or archaeological interest.
(3) Custody, restoration, and illustration of those monuments.

Throughout his term of office, Taw Sein Ko proposed various buildings of
archaeological, historical, or architectural interest for maintenance by the Government.
Many of these buildings were actually recognized by the government’s Public Works
Department, which took direct responsibility for the preservation work.

Table 1: Government budget sanctioned and actual expenditure for archaeological
survey in the Province of Burma (between 1900-01 and 1914-15)

unit: rupee
fiscal year budget sanctioned  expenditure incurred during the year
1900-01 n.d. 112,694
1901-02 n.d. n.d.
1902-03 93,492 35,965
1903-04 117,471 76,572
1904-05 93,582 29,905
1905-06 105,962 72,123
1906-07 145,126 125,930
1907-08 100,050 68,475
1908-09 70,217 18,282
1909-10 33,848 18,327
1910-11 42,850 42,071
1911-12 39,914 18,652
1912-13 29,642 25,071
1913-14 36,697 30,249
1914-15 33,209 33,032

Source:RAWB from the year 1901-02 to 1904-05 and RSASB from the year ending on 31 March
1906 to that ending on31™ March 1915.
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However, although Taw Sein Ko’s contribution in this field was remarkable, yet
it did not mean that the British implemented sufficient budgetary measures for
archaeological survey and preservation. During the fiscal years extending from
1900-01 to 1914-15, the budget sanctioned by the colonial government each year for
these purposes was low. It amounted to between a minimum of 29,642 rupees in the
year1912-13, and a maximum of 145,126 rupees in 1906-07. The actual expenditure
however was much lower. It amounted to a minimum of 18,282 rupees in 1908-09 and
a maximum of 125,930 rupees in 1906-07 (see Table 1). These amounts are indeed
extremely low in comparison to Taw Sein Ko’s annual income from the government,
which was 6000 rupees in the beginning and 10,500 rupees at the end [RAWB 1901-02 to
1904-05 and RSASB 1905-06 and 1914-15].

Two reasons may be offered for this low budget. One was the fact that with the
exception of Taw Sein Ko there was a lack of qualified staff set apart for
archaeological survey in Burma, and another reason that seems more vital was the fact
that the British understanding of archaeological work in Burma was rather naive. They
thought that the preservation of ancient monuments in Burma should be very simple. A
British official by name H. Thomson who served as an officiating Revenue Secretary
to the Government of Burma in 1903, wrote as follows:

Compared with other Provinces in India, archaeological work in Burma, so far
as the preservation of ancient monuments is concerned, should be very simple.
The architectural forms are few, numerous specimens of the same type are
scattered throughout the country, many of these are cared for with reverence
by the people, and of the remainder only a few of the better examples need to
be chosen for conservation by Government. [RAWB 1903-04]

These days, another feature of archaeological survey and preservation is visible
in the concentration of works in the cities of Mandalay and Pagan. Although the staff
of the Archaeological Department of Burma where Taw Sein Ko played the key role
did not limit their interest to the edifices of Mandalay and Pagan, yet the actual
expenditure of the budget for archaeological survey and preservation, concentrated
heavily on these two areas. Except for the fiscal year 1913, the budget expended for
Mandalay and Pagan was between 70 and 90% of the whole, while in the fiscal year
1900 it was 100% [RAWB and RSASB between 1901-02 and 1914-15].

From this we may conclude that the British authorities did indeed realize the
premier importance of Mandalay and Pagan, with regard to the history and culture of
Burma. Mandalay received greater priority than Pagan. On observing the proportion of
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the actual expenditure of the budget between the years 1900-01 and 1914-15, we see
that most of the time it was Mandalay that garnered between 60 and 100% of the whole,
while Pagan accounted for 0-30%, except for the year 1907-08 when Pagan received
57% and Mandalay 22% (see Table 2).

In actual fact the objects surveyed and preserved in Mandalay were the tombs
of the Kings and Queens of the last Burmese Kingdom, the palace, and various
pagodas and monasteries having architectural value. A museum was also built within
the palace. As for Pagan, more than 40 pagodas and monasteries were surveyed and
preserved, a museum and a sector of the Archaeological Department were built, some
roads were opened, and signboards were put for visitors.

Table 2: Percentage Comparison of Government expenditure for
archaeological survey in Mandalay and Pagan

unit: %
fiscal year expenditure expenditure
for Mandalay for Pagan
1900-01 100 0
1901-02 n.d. n.d.
1902-03 80.5 19.5
1903-04 67.6 32.1
1904-05 60.4 37.1
1905-06 67.7 31.3
1906-07 74.6 22.3
1907-08 21.9 57.5
1908-09 52.7 24.5
1909-10 80.9 18.2 T .
1910-11 54.8 346 utlized for the area in Sagain tahich
1911-12 51.4 22.1 includes the ancient Burmese capital
67 otz e e
1913-14* 27.6 31.4 ancient city of the pre-Burma
1914-15 60.2 254  Perod)

Source:Compiled by the author on the basis of theRAWBrelated to the period extending from
1901-02 to 1904-05, and RSASB from the year ending on 31 March 1906 to the year ending on
31" March 1915.
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Concerning tourism in colonial Burma, a guidebook entitled A Handbook for
Travelers in India, Burma and Ceylon published in 1929 in London by John Murray,
shows clearly that Mandalay, Rangoon, and Pagan received the same level of
endorsement [John Murray, 1929]. However, though Mandalay had already been
developed into an attractive tourist site by the 1920s, Pagan had not. Actually, there
was no hotel in Pagan throughout the British colonial days. Another guidebook
published in 1939 by Thomas Cook and Son (Ltd.) in London, explained that visitors
to Pagan had to make reservations in advance for their stay at a government owned
circuit house, which was usually used by the Deputy Commissioner. This guidebook
described Pagan as an ancient city of historical and archaeological fame with
innumerable pagodas, but did not include the city into its eighteen specimen tours and
four inclusive independent tours [Thomas Cook and Son, 1939].

Under Nationalism (After Independence)

During the Second World War Burma underwent military occupation by the
Japanese, and battles between the Japanese and the British took a heavy toll on the
cultural heritage of the nation. The heaviest damage was in the Mandalay Palace,
which was completely demolished by fire in March 1945.

After independence in 1948 the U Nu government faced serious domestic
conflicts and economic crises, all of which made it impossible to push on smoothly
with their cultural policies. Throughout the political and economic turmoil of the 1950s
the Burmese armed forces steadily gained control and became more conspicuous, until
finally in 1962 they seized power through a coup d’état. For 26 years, until August
1988, they adopted a political system called the “Burmese Way to Socialism”, but in
that year the entire nation rose against them, demanding democracy and a free
economy. During the period of the “Burmese Way to Socialism” the government
adopted a posture of isolation and emphasized a self-sufficient economy, as a
consequence of which no tourism promotion was visible. Only a few hotels were
opened for foreign tourists in Rangoon, Mandalay, Pagan, and three towns in the Shan
area (an area in Highland Burma), as well as in a small town along the west coast.

In 1975, an earthquake hit Pagan and caused heavy damage to many pagodas
and monasteries, a fact that impelled the UNESCO to begin full-scale support for the
preservation of the cultural heritage of Burma. Many pagodas were restored within
several years, but since there was no change in basic policy with regard to tourism, the
number of foreign visitors did not increase.

However, the situation changed after 1988. In that year the Burmese armed
forces directly seized power and established the military government, by subduing the
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nationwide demonstrations in favor of democracy. The junta was referred to as the
State Law and Order Restoration Council (SLORC) until 1997, and later their name
was changed to the State Peace and Development Council (SPDC). They quit the
socialistic economy system and introduced a market-oriented economy in its place. In
order to obtain foreign currency for economic development the military government
paid attention to tourism, by opening the nation’s door to foreign tourists and
promoting the opening of luxury hotels in Rangoon (Yangon), Mandalay, Pagan, and
many other cities, and they simultaneously began to emphasize a Burmese nationalism
based on ethnic Burmans and Theravada Buddhism. This was visible even prior to the
emergence of the military government, but at that time the state budget used for this
purpose was limited.

As mentioned at the beginning of this essay, the Mandalay Palace was
reconstructed in the early years of the 1990s and Pagan was renovated as a park-like
“Archaeological Zone”, by expelling the local people to the suburbs. In Shwebo, the
first capital of the last Burmese Kingdom, a palace was “reconstructed” in the middle
of the 1990s, without the use of any accurate historical documents for reference. Also
in Naypyidaw, which is the newly built capital of Burma since 2006, huge statues of
three Kings of Burma who established or extended Kingdoms in the past stare across
the place used for military parades (namely Kings Anawrata, Tabinshwehti and
Alaungpaya).

When we consider the peculiarity of present-day Burma’s posture regarding the
preservation of its cultural heritage, there arise in our mind political applications of the
British colonial legacy, regardingarchaeological survey and preservation. First of all,
we observe this in the emphasis laid on the genealogy of Burmese Kings, as revealed
in findings related to the survey and preservation of tombs of Kings and Queens, and
monasteries built by them, particularly in Mandalay during the colonial period. The
Burmese government after independence, especially after the emergence of the military
junta in 1988, has tried to draw attention to former Kings and Queens of Burma to
strengthen the feelings of nationalism and patriotism. It may also be pointed out that
behind the government’s decision concerning the reconstruction of the Mandalay
palace in the beginning of 1990s, there laid the strong influence of the attitude taken by
the colonial government, which had granted priority to the preservation of the center of
the last Burmese Kingdom.

Second, their aim behind the “restoration” of Pagan as an “Archaeological
Zone” is also based on the preservation carried out during the British colonial days.
Most of the pagodas and monasteries that are emphasized as important historical and
religious edifices by the present government are to be found in the list prepared by the
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Archaeological Department of Taw Sein Ko, during the colonial period. The reason
why the Burmese government is intent on preserving those pagodas and monasteries in
Pagan is not only because they consider those edifices as being so historically and
religiously important that they could be utilized for attracting tourists, but also because
they believe that those edifices ought to be refurbished as the latest ‘religious
institutions’, where the Burmese people could gather for worship. Through
refurbishing these pagodas and monasteries, the government believes that Theravada
Buddhism will become much more stabilized as an actual state religion.

Although the Burmese government’s manner of preservation of the nation’s
cultural heritage seems nationalistic and ethno-centric, it may be explained as a
political application of the British colonial legacy of archaeological survey and
preservation. It is a historical fact that the British colonial government gave priority to
the cultural heritage linked to ethnic Burmans and Theravada Buddhism over other
ethnic or religious groups, such as Karens, Kayas, Kachins and Chins, or even
Muslims, Christians and Hindus. Ironically enough, the post-independence state,
especially after 1962, has been ‘faithfully’ succeeding it in the name of patriotism.
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1. Introduction

This paper deals with some aspects of the newly developed multi-faceted
nationalism of Egypt. It pays particular attention to the Greco-Roman tradition as one
of its elements and to the city of Alexandria as the embodiment of this sentiment. It
may be known that the significance of the Greco-Roman tradition in the history of
modern Egypt has been outweighed by Arab and Islamic traditions in the fields of
politics, and by the ancient Egyptian tradition in the tourist industry. However, the
trend of placing emphasis on the diverse cultural features of Egypt, which has emerged
since the 1990s, deserves critical attention. A good example of this trend in another
area has been the promotion of the Nubian tradition in Upper Egypt by the tourism
industry since 2000.> We can see in those cases how diversified nationalism is more
effective than traditional unified nationalism in contemporary situations, as long as it
keeps potential conflicts between different national identities within a permissible
scope.

In addition, it should be noted that this paper was written before the recent
political turmoil of February 2011, and as such, it does not reflect the changes
currently occurring in Egypt. | hope, of course, that those changes are beneficial to all
Egyptians as well as to the rest of the world. However, it is academically outside the
scope of this paper.

2. World Cultural Heritage in Egypt

After the 1952 republican revolution, Egypt declared its identity as both an
Arab and Islamic nation. This is clearly revealed in Articles 1 and 2 of its constitution,
which states that “the Egyptian people are part of the Arab Nation and work for the
realization of its comprehensive unity,” and that “Islam is the religion of the state and
Arabic its official language, and the principal source of legislation is Islamic

The International Museum of Nubia in Aswan, often called the Nubia Museum, was inaugurated in
1997. Recently, some Nubian villages in the Kom Ombo area began to accept tourists, and the
Egyptian government seems to encourage that kind of ethno-tourism. See [Frampton 2001: 15].
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Jurisprudence (Sharia).”? Actually, Egypt has been playing an active role in regional

identity politics since the foundation of the Arab League in 1945, except during the
period from 1979 to 1989 when the League suspended Egypt’s membership because of
its peace treaty with Israel in 1978. In addition, Egypt has been a member of
Organisation of the Islamic Conference (OIC) since its foundation in 1969, again
except from 1979 to 1984. Cairo, Egypt’s capital and home to al-Azhar University, is
nicknamed the “City of a Thousand Minarets” and is widely recognized as one of the
major centers of Islamic civilization, attracting Muslims from all over the world. Being
Arab and Muslim is an essential part of contemporary Egyptian identity.

However, the country’s lengthy history, spanning over five thousand years,
lends itself to a suspension of this type of unified identification. This is partly because
Egypt has a considerable number of non-Arab and non-Muslim nationals. For example,
the above-mentioned Nubian people have its own long history in Upper Egypt and
northern Sudan [Poeschke 1996]. The Nubians maintain their own language, though
almost all of them also speak Arabic now. Likewise, in the Western Desert we can find
a small population of Berbers maintaining linguistic oases such as Siwa [Fakhry 1997].
With regard to religion, the Copts are the largest minority, and other Christians of
different sects co-reside peacefully with the Muslim population [Meinardus 2006].
Egypt also housed a considerable number Jewish population before the founding of
Israel in 1948 [Beinin 1998].

Therefore, in the cultural
politics of modern Egypt, there has
always been some motivation for
balance between Arab Muslims and
other identities; furthermore, shifts
of emphasis in the historical
traditions have often occurred in
response to the requirements of
current events and public sentiment.
It is true that the Egyptian

Tt e government tends to place emphasis
The Egyptian Pavili . . i

World Exposition on ancient Egypt, which is neither
(http:/Awww.expo2005.0r.jp/jp/C0/C3/C3.14/C3.14.2/)  Arab nor Islamic, particularly in

relation to the tourist industry.® The

2 Egyptian Government Services Portal; http://www.egypt.gov.eg/english/laws/constitution/chp_
one/part_one.aspx (referred on November 21, 2010).
% [MacDonald and Rice 2003] explores how ancient Egypt has been culturally consumed, but it
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Name Listed year Location Constructed
Era

Abu Mena 1979 Matruh Greco-Roman
Ancient Thebes with its Necropolis 1979 Luxor Ancient
Historic Cairo 1979 Cairo Islamic
Memphis and its Necropolis — 1979 Giza Ancient
the Pyramid Fields from Giza to Dahshur
Nubian Monuments from Abu Simbel to | 1979 Aswan Ancient
Philae
Saint Catherine Area 2002 South Sinai | Greco-Roman

List of World Cultural Heritage in Egypt

Egyptian Pavilion at the 2005 World Exposition in Aichi of Japan is a good example:*
the pavilion took the form of a shrine to ancient Egyptian gods and goddesses and
displayed the lotus (originally associated with ancient Upper Egyptian kingdoms) as its
symbol. The main concept of the pavilion was the proclamation of “Eternal Egypt”
(emphasis by the author).

World cultural heritage sites in Egypt also reveal a balance of different
identities, reflecting the historical and geographical balance.®> Seven sites are now
formally registered by UNESCO—six are cultural and one is natural.® Among the six
cultural world heritage sites, three of them (Ancient Thebes and its Necropolis,
Memphis with its Necropolis and the Pyramid Fields from Giza to Dahshur, and the
Nubian Monuments from Abu Simbel to Philae) belong to ancient Egypt. It is also
noteworthy that the Nubian tradition is highlighted in the sites of Upper Egypt. Two of
Egypt’s heritage sites belong to the Greco-Roman tradition. These are Abu Mena in the
Western Desert, which includes a church, baptistery, basilicas, public buildings, streets,
monasteries, houses, workshops (some of which trace their foundations to the third and
fourth centuries AD), and the Saint Catherine Area at the foot of Mount Sinai, which

does not pay much mention to the largest consumer, that is, the Egyptian state and government.
[Reid 1997] pays attention to the historical confrontation between imperialism and nationalism in
the field of Egyptology. See also [Mitchell 2001].

* It was held from March 25 to September 25 and had 22,049,544 guests [Japan Association for the
2005 World Exposition 2006].

> Geographically, it is a balance between the Mediterranean coast, the Nile Delta, and Upper
Egypt.

® The only natural heritage site is Wadi al-Hitan in Fayoum, which was listed in 2005. In addition,
the al-Sirah al-Hilaliyyah Epic was inscribed on the Representative List of the Intangible Cultural
Heritage of Humanity in 2008. UNESCO/World Heritage Convention: http://whc.unesco.org/en/
statesparties/eg; UNESCO/Intangible Cultural Heritage: http://www.unesco.org/culture/ich/index.
php?lg=en&pg=00311&cp=EG (referred on November 21, 2010).
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was constructed by the order of Emperor Justinian | in the sixth century. The remaining
heritage site is Islamic, namely Historic Cairo. These six sites represent three different
cultural traditions, historical ages, and geographical areas, though more emphasis is
placed on ancient Egypt.

3. Alexandria in the Tentative List of World Heritage

Although the process of registration of these sites deserves meticulous research
[cf. Timothy and Daher 2009], this paper will focus on Alexandria—the second largest
city in Egypt. I conducted field research among the Bedouins in the Western Desert
between 1988 and 1991, using Alexandria as one of research bases—I visited the city
more than ten times afterwards. The area and population of Alexandria experienced
considerable growth during these two decades.’ In 2003, the city was submitted to the
tentative list of new world heritage sites as “Alexandria, ancient remains and the new
library” (emphasis by the author).

The description of Alexandria recorded on the website of the World Heritage
Convention says:

By reviving the memory of the venerable cultural Hellenistic institution which
vanished seventeen centuries ago, through a programme to develop human
knowledge within a framework of regional and international exchange and
through an architecture both futuristic and rooted in Egypt’s distant past, the
new library of Alexandria, within the historical and archeological context of
today’s Alexandria, is rich in Greco-Roman remains of exceptional universal
value and provides a bridge not only between the past and the present, but also
for the future and a wager for the heritage of tomorrow.®

As is well known, Alexander the Great ordered the foundation of the new city
when he received investiture as Pharaoh of all Egypt in 322 BC. Although Alexander
never returned in his lifetime, his general Ptolemy made Alexandria the capital of his
dynasty; under Ptolemy’s successors, the city became one of the largest in the

" Its population growth rate is not as large as Greater Cairo’s but considerably larger than that of
Cairo itself [cf. Ibrahim and Ibrahim2003: 224 et al.]. Recently, Alexandria has been absorbing the
surrounding towns in its urban area to make its own Greater Alexandria area. For details, refer to
ECAPMAS 2003] et al.

Before 2010, 32 properties (among which 23 are cultural, 8 are natural, and 1 is both), were
submitted to the Tentative List of World Heritage sites. UNESCO/World Heritage Convention:
http://whc.unesco.org/en/statesparties/eg (referred on November 21, 2010). UNESCO/World
Heritage Convention: http:// http://whc.unesco.org/en/tentativelists/1822/ (referred on November
21, 2010).
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Hellenistic world. After the Ptolemaic dynasty fell into decay, the city was conquered
and administrated by Rome. It became the seat of one of the first three Episcopates,
with Antioch and Rome, and continued to lure many Jewish and Christian intellectuals
and merchants even after its conquest by Islam in 641. Alexandria has maintained the
same general plan during its entire lifespan; it stretches along the Mediterranean coast
with two harbors, and its prosperity has earned the city a variety of epithets, such as
“Bride” or the “Pearl” of the Mediterranean [cf. Finneran 2005; Guimier-Sorbets and
Seif EI-Din 2004].

Unlike the monasteries of Abu Mena and Saint Catherine, which are situated in
the desert areas outside the Nile Valley and have been maintained by a small number of
monks, Alexandria, with its Greco-Roman heritage, is a place inhabited by ordinary
Egyptians. Today, the street named for Alexander the Great still runs from east to west,
and Greco-Roman ruins such as Kom al-Dikka, Kom al-Shugafa, and Pompey’s Pillar
are still inviting tourists and displaying traces of the ancient florescence of the city. In
particular, the Graeco-Roman Museum (opened in 1892) symbolizes the importance of
Alexandria to the cultural policy of the government. This is one of four major Egyptian
museums. The other three, namely the Museum of Egyptian Antiquities (opened in
1835, and known commonly as the Egyptian Museum), the Coptic Museum (opened in
1910), and the Museum of Islamic Art (opened in 1858), are in Cairo. In these four

The New Library of Alexandria
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museums, we can see the basic classification of Egyptian cultural traditions.®

4. The Government Highlights Greco-Roman Features of Alexandria

Recently, the Egyptian government has begun to highlight the Greco-Roman
features of Alexandria. For instance, the Bibliotheca Alexandrina, or al-Maktaba
al-Iskandariyya, inaugurated on October 16, 2003, has been officially promoted as a
bridge between contemporary Alexandria and the ancient city of Cleopatra and her
Mouseion [Aman 1990; Serageldin 2002]. A large herm of Alexander the Great stands
in the library’s courtyard, and various events related to him are held every year in its
galleries and halls. Also, if you take a walk southward from the library and cross
Alexander the Great Street, you will find a square recently re-named Plaza of
Alexander the Great (its former name was the Plaza of the Republic!), where an
equestrian bronze statue of Alexander has been erected. In addition, many Christian
sects in Alexandria have their cemeteries in this area. A five-minute walk away from
the plaza, the Alexandria National Museum, newly opened in 2003, displays
underwater excavations from the Alexandrian harbor. They are considered the remains
of the Palace of Cleopatra [cf. The Supreme Council of Antiquities 2002; 2010].

The Statue of Alexander the Great

% As to the politics of museums, see for example [Karp 1996; Luke 2002].
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The people and the features of the city also help in the maintenance of this
ambiance. St. Mark’s Coptic Orthodox Cathedral on Copts Street and the Holy
Patriarchal Cathedral of St. Savvas on Savvas Street are the seats of the Coptic
Orthodox and Greek Orthodox Popes of Alexandria respectively. These two, along
with a number of other churches, are indispensable elements of the townscape [cf.
Meinardus 2006]. In the streets, signboards of shops and restaurants with Greek names
or written in Greek letters are not rare, and Greek citizens and Egyptians of Greek
origin are living together with other Egyptians in the city, maintaining their own
society, schools, and even retirement homes. Even the 19" century European-style
facades of the buildings in the city center remind visitors of the city’s strong ties with
the European side of the Mediterranean. Tour Egypt, a website once run by the
Egyptian Tourist Authority of the Ministry of Tourism, declares that “Alexandria,
known as ‘The Pearl of the Mediterranean,” has an atmosphere that is more
Mediterranean than Middle Eastern; its ambience and cultural heritage set it apart
from the rest of the country” (emphasis by the author).®

St. Mark’s Coptic Orthodox Cathedral

19" http://www.touregypt.net/alexandria/. Now Tour Egypt describes itself as “an American tourism
company which has now expanded to be based in both the United States and Egypt,” but in 1996, it
was an official internet site of the Egyptian Tourism Authority, whose old site still exists on
http://interoz.com/egypt/tourism/. Now Tour Egypt and the Egyptian Tourism Authority have
separate websites (http://www.touregypt.net/ and http://www.egypt.travel/), though their inter-
relations are ambiguous. All pages were last referred on November 21, 2010.
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Alexandria is thus represented as a
diversifying  factor in  Egyptian
nationalism. Even expatriates lend
enchantment to Alexandria: among them,
Constantine Cavafy, a Greek poet who
was born and died in Alexandria, and
Lawrence George Durrell, a British
novelist and author of The Alexandria
Quartet, are well known [Durrell 1957;

The Logo of Alexandria University 1958a; 1958b; 1960; cf. Liddell 1974,

MacNiven 1998]. Such figures are now

actively utilized in the cultural promotion of Alexandria. Cavafy’s downtown house

was restored and opened as a museum in 1992 and renovated in 2008. The 50"

anniversary of the publication of Durrell’s Justine, the first work of his tetralogy, was
commemorated at the Bibliotheca Alexandrina in 2007.*

Moreover, the loss and absence of cultural heritage and the memory of
deprivation are meaningful to the cultural politics of Alexandria. For example, the
Lighthouse of Alexandria, now the symbol of Alexandria University, was constructed
on the Island of Pharos at the end of the 4™ century BC; it became one the Seven
Wonders of the Ancient World, but was damaged by earthquakes in the 10" and
14"centuries AD and lost forever in the 15" century when Sultan Qaitbay of the
Mamluk Dynasty built a fort on its location [Forster 2004: 2-7 et al.]. The old
Mouseion was attacked repeatedly by Christians and burnt down in the 3" century. Its
sister library in Serapeum, where we now see Pompey’s Pillar, was destroyed in the 5"
century, completing the demise of the old Library of Alexandria [Padget 2004;
El-Abbadi and Fathallah 2008]. In spite of the enthusiastic efforts of archaeologists,
the exact location of the Mouseion, which must be very near to today’s Bibliotheca
Alexandrina, has not been identified yet. Furthermore, we know that the remains of
Alexander the Great were moved from Memphis to Alexandria in the 3" century BC,
and that many emperors of the Roman Empire, including Julius Caesar, Augustus,
Caligula, and Caracalla, visited his tomb until the 2" century AD. However, the tomb
of the king has been lost to the fog of legend [Chugg 2004; Saunders 2007]. These
historical monuments are utilized to promote the peculiar ambience of the city by

1 The conference “Durrell’s Alexandria Past and Present: Celebrating the 50th Anniversary of
Justine, the First Volume of the Alexandria Quartet” was held on November 29-30, 2007 under the
joint organization of Alex-Med, the British Council in Egypt, and the British Egyptian Society
[Lewis 2008]. Alex-Med, or the Alexandria and Mediterranean Research Center, is an academic
institute attached to the Bibliotheca Alexandrina.
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relating not only that which is lost to history, but also that which awaits discovery.*?

5. Diversifying Egyptian Identities

These cultural elements represent the diverse Egyptian identities in which
Alexandria now plays an important role, and they are becoming more and more
effective.

It seems to be a sign of confidence in the government that Egyptian nationalism
can be regulated to the nation’s advantage, at least in the field of cultural politics. In
the age of nation building that started in the latter half of the 19™ century, nationalists
usually sought the homogeneity of the people. In Egypt, different symbols such as
Effendi and fallah have been tested as idioms to represent Egyptians [Gershoni 1997:
30ff.; Lockman 1994: 179-181], and Nasser’s Egypt adopted a new expansionist view
reliant upon Arab nationalism [Jankowski 1997], reflecting the ideals and tactics the
Third World of that era. We know that Nasser personally encouraged such ideals.

However, many current governments, including that of Egypt, are aware that
cultural unification brings few benefits, and rather that cultural diversity rather
strengthens a nation as long as can be controlled by the government. With the
development of mass communication and higher educational standards, people have
become to develop their own views on their identities and have acquired opportunities
to express their views openly to the public. The government may react to this situation
with suppression if it is able to do so. However, in many cases, the government finds it
preferable to accept diverse viewpoints and to try to reform them within an acceptable
range or, if possible, turn them to the government’s advantage. Taking the initiative in
diversifying the national identity therefore gives the government an advantage over
potential rivals.

In fact, the Egyptian government has begun to review some parts of the history
of their country in a different manner. An example can be seen in the form of a certain
museum in Alexandria. The Royal Jewelry Museum houses jewelry, paintings, and
other acquisitions of the Muhammad Ali dynasty. Its European-style building was once
a palace of Princess Fatima al-Zahra, great-granddaughter of Muhammad Ali. Founded
in 1986, the museum was re-opened in 2006 following renovation. Notably, the newly
re-written explanations of items in the museum’s collection never mentioned the
extravagance of the monarchal family, whom the republic sent into exile after the
Revolution of 1952. In the visitors’ book, most of the Egyptians wrote with pride of

2 1n the works of foreign writers who emphasize the cosmopolitanism of Alexandria, such
deprivation of cultural monuments tends to be associated with sense of loss which alien residents
often experience in Alexandria. E.g., [Forster 2004; Rondeau 1997].
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The Royal Jewelry Museum

how they were emotionally moved by the collections. In their view, the exhibits there
displayed the prosperity of 19" century Egypt rather than the exploitation their
forefathers suffered. The lack of a need to refer to such exploitation derives from the
fact that the monarchy now belongs completely to the past and cannot rival the
republic. The Egyptian government seems to have now developed the self-confidence
required to glorify the Muhammad Ali dynasty, which they themselves overthrew,
instead of condemning it. This attitude of the government to the Muhammad Ali
dynasty contrasts sharply with its severely oppressive attitude to the Islamist
movements, which have become a real and constant threat over the past forty years.

6. Conclusion

The case of Alexandria reveals that the promotion of cultural diversity of a
nation, though only in conformity with the requirements of national unity, is a realistic
strategy for existing nation states. If such a strategy successfully develops persuasion
power both inside and outside the country, governmental nationalism can survive
globalization. The older strategy based on monopolization of cultural heritage is no
longer as effective as it used to be because it called for disregard of the heterogeneity
of the situation; regardless, its spurious nature has been revealed through the
development of instant communication methods that easily resist state control.
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For the Egyptian government, Alexandria has no equals in its cultural politics
for five reasons. First, bridging today’s Alexandria with its past is much easier than, for
instance, attempting the same in the case of Luxor with Thebes. Second, the addition
of the Greco-Roman tradition makes Egyptian nationalism more pluralistic and more
resistant to ethnic or religious dissolution. Third, introducing the Greco-Roman
tradition between ancient Egyptian and Arab Muslim culture ensures the continuity of
Egyptian nationalism. Fourth, the lack of substantial rivals who might politically or
culturally claim exclusive rights to the ancient city and contest the government makes
diversity safe and apolitical. Further, fifth, being merely the second largest city in
Egypt allows the country’s Arab-Muslim identity (identified with Cairo) to appear
more prominent than those provided by Alexandria.

As a matter of course, governmental discourse places its own peculiar emphasis
on certain stories. For example, the description of Alexandria on the Tour Egypt
website jumps directly from the Ptolemaic dynasty to the 19™ century,® making no
mention of the city’s flourishing in the Islamic era or of the gradual decline caused by
the Crusades, earthquakes, and the plague. Although a similar lack of description is
often found in other sources, such as the famous work of travel writing Alexandria by
Edward Morgan Forster [2004],'* in this case remaining silent about Islamic
Alexandria is clearly beneficial for the government in order not to obscure the cultural
uniqueness of the city. As cultural heritage and the identity of the nation-state are in any
case essentially the result of imagination [Anderson 2006: 5-6], the government is
obliged to provide its own discourse and to encourage the spread of its views, not by
force but permeation, among people both inside and outside the country. With respect to
this point, we may say that Egypt has achieved a fair degree of success, despite the
many failings of its governments. In order to explore this theme more thoroughly, we
can see, for example, how authoritative views on Islam have been expressed in the
Museum of Islamic Arts, which re-opened last September after seven years of renovation,
and in the results of the renovation of the Graeco-Roman Museum, which has been
closed since 2005.

3 http://www.touregypt.net/alexandria/ (referred on November 21, 2010.)

YA widely read essay of Rondeau [1997] also makes no mention of Islamic Alexandria. As far as |
know, there is no academic work showing a detailed history of Alexandria and paying adequate
attention to the period between the 10™and 18"centuries. In addition, works concerning the
development of modern Alexandria, which begins its history with the digging of the Mahmudiyya
Canal, are not numerous [e.g. Reimer 1997] and tend to put too much emphasis on the city’s
cosmopolitanism [e.g. Hirst and Ashgate 2004].
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The Temple of Preah Vihear That Has Been Included in the World
Heritage List of the UNESCO since 2008

UK Topbotra
Deputy Director General
National Authority for Preah Vihear (NAPV), Cambodia

1. A Monument of Outstanding Universal Value

The sacred site of the temple of Preah Vihear is of outstanding universal value.
ICOMOS considers the site’s universal value as having been demonstrated, and that it
is in keeping with criteria 1, 2 and 4 of the 10 criteria for selection, as presented in the
operational guidelines for the implementation of the World Heritage Convention of the
UNESCO [http://whc.unesco.org/en/criteria]. Its exceptional natural environment and
close links with its setting distinguish the site of the temple. A 9" century hermitage
developed into a royal temple, consisting of a long series of sanctuaries linked by over
800 meters of staircases and pavements. The Preah Vihear group is exceptional owing
to its quality of architecture, which has been adapted both to the constraints of the
property and its religious traditions, and also for the quality of its carved stone
ornamentation.

Criteria 1: Preah Vihear is an outstanding masterpiece of Khmer architecture. It is very
“pure” both with regard to its plan and in the details of its decorations.

Criteria 2: Preah Vihear demonstrates an important interchange in human values and
development, in art, architecture, planning, and landscape design.

Criteria 4: The architectural ensemble is exceptional in its representation of Buddhist
geometry. The position of the temple on a cliff’s edge is particularly
impressive. Stairs and means of access that have survived for over a
thousand years reveal a sophisticated technological understanding. The
entire structure demonstrates the highpoint of a significant stage in human
history.

2. The Location of the Temple

The temple of Preah Vihear is an Angkorian era monument located in the
northern province of Preah Vihear, 400 km north of Phnom Penh and 140 km northeast
of Angkor, in immediate proximity to Cambodia’s border with the Kingdom of
Thailand.
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The temple is perched on the southern end of a 625 meters high rock
promontory of the “Dangrek” mountain range. From the top of this steep escarpment it
faces the south over a vast plain, which stretches out below on the Cambodian side.
Beyond the plateau to the north, the terrain extends in a gentle slope towards Thailand.

3. Characteristics of the Temple

Preah Vihear shares certain characteristics with other monuments in the north
and east of Cambodia. It has an axial plan 800 meters long, in which gopuras (gateway
towers) and streets succeed one another on the way to the temple. It comprises outer
buildings that are much larger than the sanctuary itself. There is considerable use of
light material such as tiled timber roofs.

4. Constructional Techniques and Material

The principal material used in all the buildings at Preah Vihear is sandstone,
taken from the site itself. Structurally they have load-bearing outer walls and integrated
monolithic columns linked by monolithic lintels, which are decorated with religious or
mythical scenes. Laterite blocks faced with sandstone are used where foundations were
needed for columns. Where the ground had to be raised because of the steep slopes,
sandstone rubble was used. Brick was also used at Preah Vihear because it was easier
for bring it up from the plains on the Cambodian side, when compared to the sandstone
taken from the site itself. Small bricks were used for the construction of corbelled
vaulting. Apart from the central sanctuary, all the buildings had wooden roofs with
fired tiles.

5. Reading the Site

A site like Preah Vihear can be viewed in many ways, depending not only on
the purpose of the inspection but also the site characteristics. Some of the factors
contributing to the character of the site may be categorized as follows:

Natural Heritage: Ecological and Environmental, Vegetation, Water systems
Sacred Landscape

Built Heritage: Historic buildings, features and archaeology

Traditional Community Practices: Farming, Forest Products, Vernacular
Architecture

Living Heritage: Intangible Aspects, Festivals, Rituals

Landscape Experience: Approach to the site
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On observing these characteristics of Preah Vihear, one can visualize the site as
a cultural sanctuary or a cultural landscape.

6. Management

There is at the present time no formal management plan in force. However,
while awaiting the formulation of such a plan, an action plan has been prepared. This
involved the creation of an inter-ministerial coordination committee (on November
2005), the amendment of the Royal Decree NS/RKM/0303/115 of 11.03.2003 so as to
increase Zone 2 (February 2006), the issuing of an order (sous-decret) implementing
the above Royal Decree (July 2006), and the establishment of an Authority for the
Conservation and Management of Preah Vihear, based on that for Angkor in Siem
Reap, known as APSARA (December 2006). The management plan is eventually to be
prepared, following an exhaustive preparatory study by Cambodian and international
specialists in the relevant domains, and it will include the following factors:

Conservation plans for the protected site

Tourism and visitor management

Public awareness and participation

Promotion and presentation

New access routes and parking facilities

Public access for pilgrimages or other religious activities
Population and land use within the buffer zone
Construction of buildings (types, sizes, materials, etc.)

The proposed Authority for the Conservation and Management of Preah Vihear
will initially have a staff of between 35 and 40 individuals, comprising administrative,
scientific, documentation, security, and labor personnel. It will be responsible for daily
maintenance, field studies, and exploratory excavations, preparatory to the formulation
of the conservation plans.

7. Steps to Safeguard the Temple

Steps to safeguard the Temple of Preah Vihear by the NAPV has continued with
the assistance of international technical experts and the UNESCO. An international
expert mission to the Temple of Preah Vihear was dispatched from March 28 to April 6,
2009, in order to evaluate and follow up the conventional works and management plan
that were in progress at the site. The experts involved in the mission were Mr. Michel
Verrot (Architect/France), Mr. Antoine Brugerolle (Architect/France) and Mr. Eric
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Llapis (Archaeologist/France), Professor Koen Van Balen (Engineer/Belgium), Mr.
Divay Gupta (Heritage Management Specialist/India), and Mr. Richard Sussman
(Landscaping Specialist/USA). These experts decided wupon the following
recommendations:

Recommendations made at the meeting of international experts on Preah Vihear,
on April 2, 2009.

1- A purpose-revised, protected, green, forested, environmental and cultural area
should be outlined, in addition to the existing Royal Decree on the general
management plan, to be further defined by appropriate national legislation. The
area is to be composed of man-made structures and natural elements where
biodiversity ought to be respected, and the balance in the ecosystem should be
re-established.

2- The village of Saem will be the entrance to the proposed protected area. All
tourist services at the site, such as eco-friendly shuttles to the site, general tourist
services such as restaurants, coffee shops, souvenir shops, interpretation centers
and conservation centers (these conservation centers may operate at the national,
regional and international levels) should be concentrated in the appropriate
management zones.

3- The new road to the east of the temple of Preah Vihear should be brought back
to a width of 7-9 meters, and it should be reforested so that the environmental
panorama may be restored. The visit to the temple area via the historical staircase
may commence at the newly constructed visitors’ center. The actual location of the
visitors’ center needs to be reviewed, so as to integrate it into the natural
environment.

4- The visit from the east side could be further continued by crossing the restored
stream, and not from the bottom of the historical staircase. A small bridge for
pedestrians needs to be constructed over the stream to permit access to the
historical staircase, and it should be adapted to accommodate an emergency
vehicle.

5- The conservation, restoration, and eventual restitution of the historical

staircase including the provisional staircase, should be started as soon as possible.
Furthermore, the forest at the base and vicinity of the historical staircase should be
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restored and protected. The study leading to the proposal for the works on the
provisional staircase, should be finalized between April and the end of 20009.

6- The royal government of Cambodia, which has sufficient human resources,
should urgently constitute an inter-disciplinary team within the NAPYV, consisting
of archaeologists, architects, engineers, hydrologists, environmentalists, and
de-mining services, including a permanent core technical team. This team should
immediately start working on the process to restore the historical staircase. This
effort should not infringe on the spiritual value of the site. Rather it should retain
the historic character of the east access to the temple area.

7- All available information should be collected to create an appropriate database
for the scientific interpretation of the site, and to guide the heritage management
process. Wherever possible, modern technological means such as aerial
photography, satellite imaging and 3D-laser scanning should be used, within the
framework of an integrated documentation system.

8- Problems with water drainage on all the gopuras of the temple are causing
major structural problems at different parts of the monument. It is thus very
important that these problems be addressed immediately. They are particularly
urgent at gopura number 5. As no immediate national or international support is
foreseen, it is proposed that visitors be kept at a safe distance while a possible
partial dismantling could be investigated.

9- Experts observed that an old structural situation at the eastern side of gopura
number 3 was aggravating the stability of the temple. To ensure safety on the site
and to restore the structural stability of the monument, it was suggested that the
civil and military presence be moved to a safer location, the holes be filled, and
the concrete basins removed. An archaeological diagnosis should also be
continued at the western side, in view of conservation, chronology and the
eventual reuse of the ancient pond. A monitoring system should be installed to
observe the evolution of the monument. A signal system should also be put in
place at the site, to avoid any use of heavy equipment.

10- Urgent attention should be paid to pollution and waste management, both at
the site and its larger surroundings.
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11- The Forestry Department of the NAPV should pay special attention to the
cutting and planting of trees, and decide on the species to be used with relation to
the stability of the monument, the drainage of water at the site, and the observation
points for visitors, taking into account local belief systems with regard to the
sacredness of certain plants and trees.

12- As indicated in the 2008 progress report to the World Heritage Committee
(WHC), some of the structural problems at the site are caused by the existing
drainage system. There exists the specific problem of cleaning of the area around
the temple, and the cleaning of the causeways. While cleaning is good for drainage,
erasing or total removal however can cause erosion. Removal of the ground cover
and the use of heavy equipment should be avoided, as it contributes to erosion.

13- Water retention has become a serious issue, because of the permanent
presence of people on site. However the problem could be solved after measuring
the quantity of water that can be contained in existing reservoirs, and by studying
the topography. In more general terms, the authenticity of the water drainage
system, which includes the West Baray at the bottom of the promontory, should be
restored.

A “Reinforced Reactive Monitoring” mission was carried out from March 28 to
April 6, 2009, by Mr. Janos Jelen (ICOMOS) and Mr. Phillippe Delanghe (UNESCO,
Phnom Penh office) at the request of the Director-General of the UNESCO, and within
the framework of the “Reinforced Reactive Monitoring” Mechanism that was adopted
at the 33" World Heritage Committee meeting. A final report will be submitted to the
World Heritage Committee at the 34™ session.

The UNESCO Phnom Penh office organized a follow-up evaluation mission on
May 11, 2009. Mr. Michel Verrot (FSP/France), Mr. Eric Llopis (INRAP/France) and
Mr. Philippe Delanghe (UNESCO) participated in the exercise and presented
guidelines, so as to reinforce the execution of the recommendations made by the
experts of the mission, that was held from March 28 to April 6.

8. Development
The goals of this development are:

To recognize the fact that the true custodians of the site are the local
communities, who have been informally protecting and safeguarding the site for
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many centuries. Their full participation and involvement in the conservation and
management of the site are very important.

- To identifying and implement positive measures towards the enhancement and
appropriate development of the site, so as to make better the quality of life of its
local communities, through improving the physical conditions and infrastructure,
and through developing the site so as to generate cultural and economic
opportunities for them.

- To ensure that the site enriches the cultural, social and economic activities of
the local community, and to encourage many other surrounding communities to get
involved in the site, by raising the awareness of its values, vulnerabilities,
limitations and opportunities that have been offered, especially since it is the world
heritage site.

The royal government of Cambodia has embarked on a development project,
which includes:

- The construction of access roads to the area of the temple. The construction of
better roads linking Preah Vihear to Siem Reap and other major towns, is under
way.

- The construction of an access road to the site from the nearby village of Saem
isgoing on. The construction of a temporary wooden staircase that would provide
access to the site from the east, so that the construction jobs do not impede the
conservation and future restoration of the historical stone staircase, is also under
way. The NAPV will develop this access into a historic path with heritage walks.

- The improvement of the living conditions, through the integration of an
Eco-Village to the Development Zone. The royal government of Cambodia issued
an executive order (EO No0.590) for the establishment of an eco-village named
Samdech Techo Hun Sen Eco-village (STEV), having the dual purpose of
improving the living conditions of 319 families displaced by the total destruction
of their village by the firing of Thai rockets, on April 2, and 3, 2009, and an
additional 475 families were relocated from the village of Ko Muoy, in conformity
with the management plan for the whole area of the temple of Preah Vihear. Each
family received a plot with an area of 50 meters by 100 meters, 6 cubic meters of
lumber, and sufficient corrugated iron sheets to roof a house having dimensions of
5 by 10 meters.
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9. Defining the Aims and Objectives
Based on the development of the above criteria, the main aim of the
management plan should be:

- To promote the effective and sustainable management of the site, by
developing partnerships with the local community and other stakeholders.

- To ensure that the significance and values of the site are conserved for future
generations.

- To sustain and conserve the values of the site, identified through consultation
with multiple stakeholders and experts.

- To ensure that the significance and values of the site are understood and
communicated to visitors, and shared by the local community

- To improve access to and interpretation of the site, and to encourage all to
respect, enjoy, and understand the site.

- To encourage partnerships and linkages with local, national, regional and
international communities, institutes, and organizations, to establish the site as a
center of excellence for conservation and management.
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very ‘pure’ both in plan and in the detail of its decoration ”.

Aerial view from the East

Aerial view from the North West
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3. Present Condition

of the Access to the Temple

4. Wooden Stairway of the Eastern Side
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Cultural Heritage and Nationalism:
With Special Reference to India

Cyril VELIATH
Professor
Institute of Asian Cultures, Sophia University

Introduction

On December 6, 1992, the Babri Masjid, a mosque erected by Zahiruddin
Mohammed Babar the founder of the Mughal Empire, was destroyed by a Hindu
fundamentalist mob. This event gave rise to widespread apprehension among members
of the minority communities in India, chiefly Muslims and Christians, and the
government too began to experience some uneasiness with regard to the safety of the
many mosques, tombs, temples, and other aspects of the vast cultural heritage, that
dots the landscape of India.

The mosque was situated in Ayodhya, a city located in the district of Faizabad
in the north Indian state of Uttar Pradesh, on a hill that is generally known as ‘Ramkot’
or the ‘Fort of Rama’. Rama happens to be one of the most popular of Hindu deities,
and the principal hero of the great Indian epic, the Ramayana. Hindus view him as the
incarnation of another deity named Vishnu, who is the preserver of the universe. The
destruction of the mosque was brought about Hindus fundamentalists attending a
political rally, the organizers of which had given a clear guarantee to the authorities
that the mosque would not be harmed. Nevertheless however the rally developed into a
major riot involving 150,000 people, many of whom descended upon the mosque in a
group and systematically dismantled it. News of the destruction of the mosque
promptly sparked off riots in several major cities, leading to the death of over 2000
people, mostly Muslims.

What is significant about this incident is the fact that for the first time the
people of India began to worry about the political and nationalistic implications of its
cultural heritage, and the possible use that it may be put to, by those who are intent on
dismembering the nation of India. The South Asian subcontinent and the nation of
India in particular, is undoubtedly one of the most significant areas of the globe. It
houses over a billion of the world’s citizens, roughly a third of whom are Muslims. In
the course of centuries it has given rise to an amazing multiplicity of Islamic and
Hindu inhabitants, men and women of both culture and refinement. The Indian
landscape is dotted by an incredible diversity of temples (Hindu, Buddhist, and Jain),
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besides mosques, palaces, tombs, and forts, and also synagogues, churches, and
Zoroastrian fire temples, all of which have to date served as tokens of the pride of the
nation, and cherished emblems of the concept of ‘unity in multiplicity’ that has for
long been a characteristic trait of India. Yet, this primeval nation appears now to be
engulfed in an appalling quandary of religious and political turbulence, the
ramifications of which are observed and felt in the faraway corners of the globe.

The cultural heritage of India is vast and varied. Numerous structures and
monuments belonging to diverse periods of history fall under the control of the
archeological authorities of India, either of the central government or the government
of one of the states. Custodians of these governments are generally in attendance at the
sites. Some monuments are enclosed and occasionally a fee may be charged for
admission, and visiting hours differ in accordance with the local situation. Public
institutions and monuments such as law courts, government offices, military
installations, stations and bridges have strict security provisions. Monuments that are
currently in use for worship such as temples and mosques, have specific regulations
about receiving tourists. After the demolition of the Babri mosque strict security has
been imposed on several other Hindu and Islamic structures, all of which have been
targeted by fundamentalists of both Hindu and Muslim religious groups.

Islam in India

In the course of these many centuries India attracted Muslims from various
parts of Asia, and particularly from Persia, Afghanistan, and Central Asia. On
examining the lengthy millennium of Muslim history in India, we notice that there are
four individuals standing out in popular literature and folk mythology. One is the
Afghan ruler Mahmud of Ghazni of the eleventh century, and the second is Tamerlane
or Timur the ruler of Bukhara,* of the fourteenth century, whose magnificent tomb Gul
Amir is still visible at Samarkand. Timur was an eminent warrior and a patron of Art,
and one of his descendants named Babar founded the Mughal Empire of India, one of
the greatest empires the world has ever known. The third is the Emperor Aurangzeb of
the 18™ century who was the sixth Mughal emperor, during whose reign the empire
covered almost the entire South Asian subcontinent, and the last is Mohammed Ali
Jinnah, the founder of the modern state of Pakistan. To average Indian Muslims these
individuals are heroes entitled to deep respect and veneration, but sad to say the Hindu
view is in total variance with this.

The average Hindu links Mahmud of Ghazni with the seventeen raids he

! Bukhara is the fifth largest city of Uzbekistan. It lies on the Silk Road, and it is famous for its
Cultural Heritage.
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carried out into India from his kingdom of Ghazni in Afghanistan and the numerous
temples he destroyed, in particular a temple in the city of Somnath? in the northern
Indian state of Gujarat. Timur is associated with his barbaric ransacking of Delhi. On
pretext that the Muslim rulers of Delhi were showing excessive tolerance to their
Hindu subjects, he attacked and ravaged the city, causing the death of many.
Aurangzeb is associated with harsh Muslim rule and religious intolerance, while Jinnah
is accused of splitting India to fulfill his own ambitions. On the other hand however
Muslims generally view these four as unsullied champions, since for many Muslims
they symbolize the forceful, victorious, and optimistic aspect of Islam.

The initial incursion of the Muslims into the subcontinent occurred in 711,
when a group of Arab warriors entered the region of Sind (now in Pakistan), led by
their commander, Mohammed bin Qasim. In the course of the centuries other Islamic
groups entered the subcontinent, and these were mostly Central Asians, Afghans, and
Persians. The Islamic leaders set out to overpower the non-believers. They broke into
and razed Hindu temples and destroyed all that smacked of idol worship. Those who
opposed these Islamic commanders were not all Hindus, since many were local Indian
Muslims. Also, many commanders including Mahmud of Ghazni had Hindu soldiers in
their employ. Mahmud of Ghazni in one of his raids destroyed the Hindu temple at
Somnath and carried back the temple gates in triumph to Ghazni, and eight hundred
years later a British General restored these gates to India.

Muslims and Hindus have associated with each other in peace for centuries,
and yet the fact remains that there are fundamental differences between the two.
Muslims are followers of a monotheistic religion, and they accept a single god. Hindus
however are fundamentally polytheistic, and besides there are Hindu sects that accept
the worship of spirits and ancestors. Image worship is an intrinsic part of the Hindu
faith, and a large part of the subcontinent is dotted with temples containing idols of
various types, human, animal, and bird. For the Muslims however all idol worship was
an outrage, for any attempt to represent god by painting or any other form was an
inconceivable sin. Hence most Muslim rulers and commanders had no scruples about
demolishing idols and temples, wherever they may happen to be. Hindu society
moreover was characterized by the caste system, a system created by the ancient
Aryans when they entered India at the close of the Indus Valley Civilization. By virtue
of the caste system each person had a fixed status in society, and there was no way this
could be changed. Caste was what determined their social standing, wealth, and
marriage. Upper castes members at times treated lower caste people with aloofness or

2 Mohammed of Ghazni invaded Somnath in 1024. Al Biruni declares that the temple had
300musicians, 500 dancing girls and 300 barbers.
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contempt, and often the Brahmins, who constituted the highest caste, would not receive
food from lower caste people, eat with them, marry them, and in certain extreme cases
they could not even touch them or let their shadow fall upon them. Brahmins were
vegetarians, but not so the lower caste people. This was incomprehensible to Muslims,
who believed in the equality of all mankind. The cow was an animal sacred to Hindus,
but the Muslims however viewed the pig as unclean. These Muslims inter-married with
the local women, converted them to Islam, and fathered vast numbers of children, all
of which was resented by the Hindus. The fact of these Muslims arriving from abroad,
imperiling their lifestyle, reordering the world around them with their notion of a
monotheistic god, challenging the caste system, and marrying their women, created
great antipathy among many sections of the Hindus, a bitterness that has lasted to this
day.

For hundreds of years the Muslims dominated India, but from the middle of the
18™ century after the death of the sixth Mughal Emperor Aurangzeb, their power
declined and the British usurped their position. Hence from the middle of the 19™
century Muslims tended to look to the past in order to regain their lost glory, but the
Hindus tended to look to the future. Looking back on history we notice that certain
tolerant Muslims rulers treated the Hindus well, but there were others who imposed the
Jizya or religious tax on them. The memory of this tax still rankles within the Hindu
mind.

The Mughals

Of the Islamic empires that dominated the world, the empire of the Mughals
ranked among the most extensive in pre-modern history, for by the late 1600s the
Mughal Emperor held superlative political authority over a population numbering
between 100 and 150 millions, and he controlled an area covering most of the South
Asian subcontinent. The empire far exceeded in size and resources other competing
Islamic empires, such as the Safavid Empire of Persia, which had its capital in Isfahan,
and the Ottoman Empire of Turkey, with its capital in Istanbul. The lands ruled by the
Mughal emperor and the subjects who paid him honor were comparable only to those
of his contemporary in early modern China, namely the Ming Emperor.

The splendor and opulence of the Mughals was well known. Their coffers
housed the looted treasures of dozens of conquered dynasties, and their ceremonial
dress, objects, and throne held some of the most fabulous of precious stones. Travelers
from Europe, the Middle East, and other parts of the world (including the Jesuits®),

® Members of a Roman Catholic priestly order founded by Ignatius of Loyola in the 16" century.
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were impressed by the lavishness and elegance of the Mughals, for their rituals,
protocol, music, poetry, exquisite works of Art, and objects of the imperial court, all
fused together to create an exclusive, patrician, and towering ethos.

For nearly 170 years, that is, from 1556-1719, the empire survived as an
energetic, consolidated, and intricate association. The emperor held sway over cadres
of officials and soldiers of confirmed devotion, who carried out his orders in every area
of his domain. Manpower, finance, instruction, and resources, moved frequently and
routinely throughout the empire, as and when the need arose. The success of the
Mughals was the outcome of persistent and active governance exercised by
exceptionally proficient rulers, who often acted on their own initiative. Victory in
battles, territorial extension, and unified management, rested on the organizational
skills and tactical vision of the emperors and their counselors.

The empire was more than just an outward structure. Rather, it was an intrusive
and unified system that held in place the entire subcontinent. The imperial military
authority of the emperors imposed a unique degree of public order over the
subcontinent, as a result of which the level and intensity of structured bloodshed
diminished perceptibly within its borders. Demand for revenue and tribute motivated
production and fostered market growth, and the consistent practices and omnipresence
of the Mughals, exerted a compelling influence upon the people of every locality and
region. Hardly anyone in the empire was left untouched by this colossal system.

The first six emperors of the Mughal dynasty are commonly referred to as the
Great Mughals, and they are:

Babar (1526~1530)
Humayun (1530~1556)
Akbar (1556~1605)
Jehangir (1605~1627)
Shah Jehan (1627~1658)
Aurangzeb (1658~1707)

They were fearless warriors, enormously wealthy, excellent administrators,
great patrons of talent, and founders of the Mughal school of Painting, Sculpture,
Architecture, and Calligraphy. They provided models for later Indian Art, they
encouraged music, dance, and poetry, and except for the sixth emperor Aurangzeb they
generally revealed a tolerant attitude towards other religions, and one of them, namely
the third emperor Akbar, was a great philosopher and thinker.

Art depended on patronage, and the history of Mughal Art follows closely that
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of the empire. Babar and Humayun took the initial step in the establishment of Art,
Akbar laid the foundations, and under Jehangir and Shah Jehan it reached its zenith,
but the decline began with the reign of Aurangzeb, and the following ineffectual rulers
sounded the empire’s death-knell. In the train of the Mughals came a great assortment
of Asian tribes, such as Persians, Mongols, Afghans, and Kalmacks, all of whom fell
under the generic name of Mughals. When they arrived they found India in a state of
chaos, and to establish orderliness they turned to Persia, and invited Persian
intellectuals and technicians to come and work in the country. Persian officials held
high posts and the Persian language was used in court, but gradually Indian elements
were incorporated. The Hindi speaking Indians began to use Persian, and so eventually
Urdu developed, which was a Persian form of Hindi.

The Mughals loved calligraphy. The Artist was viewed as a trained expert, but a
Kushnavi or calligraphist was looked upon as a heaven-sent genius. The Hindus
referred to Painting as chitra-vidya, while the Muslims called it Tasvir. In the
beginning Mughal Art was Persian in content, but later Indian elements were gradually
included, until it finally became Indian. In Europe Indian Paintings were referred to as
‘Mughals.” Traditional Islam generally frowned upon painting. However, the Mughals
with the exception of Aurangzeb were generally broad-minded, and hence they
permitted it. Unlike that of Buddhism and Hinduism however Mughal Art was highly
secular.

The Mughals had an instinct for Architecture. Their capitals, namely Delhi,
Agra, and Fatehpur Sikri contain magnificent monuments such as the Red Fort, the Taj
Mabhal, the Agra Fort, and many others, all of which are today the pride of India. They
imported flowers and shrubs from Central Asia for their gardens, and encouraged
music, dance, poetry and other forms of Art.

Jalaluddin Mohammed Akbar

The third ruler of the Mughal dynasty was Jalaluddin Mohammed Akbar. He
reigned from 1556-1605, and was popularly known as Akbar the Great, since it was he
who in truth laid the foundations of the Mughal Empire. He was born in 1542, a few
months after the Jesuit missionary Francis Xavier reached the shores of Goa. Under his
successors, namely his son Mohammed Salim Jehangir who ruled from1605-1627, his
grandson Ghiyasuddin Mohammed Khurram Shah Jehan who ruled from 1628-1658,
and his great-grandson Mohiuddin Mohammed Aurangzeb who reigned from
1659-1707, the empire grew to massive proportions and overwhelmed travelers who
entered India from Europe, Central Asia, the Middle East, and other regions, people
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like Captain William Hawkins,* Sir Thomas Roe, and the Jesuits. Sir Thomas Roe, the
English Ambassador of King James | who visited the court of the Emperor Jehangir,
wrote to his employer about the mighty emperor of India, whom he referred to as the
“Great Mogul.”

Mughal society was principally non-Muslim. Akbar therefore had not only to
sustain his status as a Muslim ruler, but also to be reasonable enough to educe active
support from his non-Muslim people. For that purpose he had to deal first with the
Muslim religious leaders, who in the face of Hindu flexibility were justifiably
concerned about the community’s identity, and resisted any effort that could encourage
greater political participation of non-Muslims in the affairs of the empire. Akbar ended
the forced payment of the jizya or Islamic religious tax by the Hindus. He also ended
the practice of converting by compulsion non-Muslim prisoners of war to Islam, and
endorsed Hindus as his primary intimates and policy makers. As a means of
sanctioning such nonsectarian policies, he issued in 1579 a public decree declaring his
prerogative to be supreme judge in Islamic religious matters, superseding the religious
academics and experts in law. He had by then also undertaken a number of stern
initiatives to reorganize the dispensation of financial grants for religious purposes, and
thereby made them available to erudite and virtuous people of all religions, and not just
the Muslims.

The edict was proclaimed in the wake of lengthy discussions that Akbar held
with Muslim religious experts, in his religious assembly hall the Ibadat-Khanah at
Fatehpur Sikri. However he soon became dissatisfied with what he considered to be the
superficiality of the Muslim learned men, and so he threw open these meetings to
non-Muslim religious experts, including Hindu pundits, Jain and Christian
missionaries, and Zoroastrian priests. A comparative study of various religions
convinced Akbar that there was truth in all of them, but that none possessed absolute
truth. He therefore disestablished Islam as the religion of the state and adopted a
system of accepting all, irrespective of creed or sect. He repealed discriminatory laws
against non-Muslims and amended personal laws of both Muslims and Hindus, so as to
provide as many common laws as possible. While Muslim judicial courts were allowed
as before, the decision of the village Panchayats®> was also recognized. The emperor
also created a new religion called Din-illahi (Divine Faith), modeled on Muslim

* Captain William Hawkins led the first voyage of the British East India Company to India and
entered Indiaon August 24, 1608. He carried 25,000 gold pieces and a letter to
the Mughal Emperor Jehangir.

> The word Panchayat means “assembly of five wise and respected elders.” They are chosen and
accepted by the village community. They settled disputes between individuals and villages and took
major decisions on a variety or matters.
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Sufism. This new religious group had its own initiation ceremony and rules of conduct
to ensure complete devotion to the emperor, and it was devised with the object of
forging the assorted groups in the service of the state into a single cohesive political
community.

In 1578, Akbar invited Jesuits from Goa located in the far south to come to his
capital Fatehpur Sikri (lying about 176 kilometers south of Delhi), in order to explain
Christianity to him and the Muslims and Hindus at his court. This excited great hopes
among the Jesuits in India. The prospect of converting Akbar to Christianity, and
thereby allowing Portugal to acquire the status of a most favored nation, greatly
excited all the priests and politicians. Yet there were some who advised prudence. The
Jesuit provincial superior, Rui Vincente, sent three of his men, namely Rudolph
Acquaviva, Francisco Henrigques, and Antonio Monserrate on this first mission to the
Mughal court, and they remained at the court from 1580 to 1583. The dialogues
progressed for three years, Akbar maintained great friendliness with them, but in the
end he did not embrace Christianity. To them he was “first an encouragement, then an
enigma, and then a bitter disappointment.”

In 1579, Akbar, “the unique pearl of the vice-regency of God,” as his friend and
biographer Abu’l Fazl called him, was 37 years old, and at the height of his powers. He
was of average height, well built, long-armed and somewhat bow-legged, with a slight
limp. A broad forehead and a good crop of hair crowned his head bent a little to the
right, and his eyes, which bore evidence of his Mongol ancestry, sparkled with life. He
was swarthy rather than fair in complexion, with a small wart on the left side of his
nose, and clean-shaven except for a closely trimmed little moustache.

Remarkably bright though technically uneducated, and curious by nature,
Akbar was an accomplished tactician and statesman, soldier and bureaucrat. “A
monarch should be ever intent on conquest,” he declared, and in the pursuit of his goal
he could be at times sly and vindictive. There was good reason to believe that he was a
genuinely religious man, who in the words of his son Jehangir, “never for one moment
forgot God.” In the course of a lengthy period of influence, his attitude in matters of
religion developed from that of a reasonably orthodox Sunni Muslim, through Shia and
Sufi influences and a decade of inquiring rationalism and doubt, to an eclecticism that
was revealed in his Din-i-lahi. He remained very much a man of this world, prone to
enticement and sin, yet with this worldliness there always remained combined a deep
craving for spiritual Truth.

“The purpose of all our activity, the head and front of all we do,” declared
Akbar, “is a desire to meet with divine approbation and to discover that which is true.”
Yet his religious activities and strategies were not bereft of political advantage and
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diplomatic expediency. While he did spend a lot of time and did indeed risk much in
his contacts with religious leaders of diverse faiths, yet it is also true that he was prone
to supercilious ambition and covetousness.

Since he was unaware of the genuine potency of the Portuguese, he was
sensible in not wishing to have an open war with them, least of all at sea where his
own powerlessness was evident. Hence he was determined to learn more about these
foreigners and gain their amity and assistance, for these could be directed towards the
development of his own plans, both militant and others.

Akbar first met the Portuguese in 1573, at the siege of Surat,® when he
received a deputation from Goa led by Antonio Cabral. Later in 1576, two Jesuits,
Antonio Vaz and Pedro Dias arrived in the coast of Bengal, and they harshly censured
some Portuguese merchants who had swindled the Mughal coffers by not paying
certain taxes. When this news was reported to Akbar he was tremendously impressed,
and he was curious to know more about this religion, which insisted so much on
integrity. The following year he received at his court Pedro Tavares the Portuguese
commandant of Satgaon in Bengal who made a good impression on him, and from
whom he acquired an idea of the Christian faith. On the advice of Tavares, Akbar sent
for Fr. Gil Eanes Pereira, the Vicar General of Bengal, who arrived at Fatehpur Sikri in
1578. Fr. Pereira was an upright man who had even tried the religious life in Portugal,
but he had to leave as a novice on account of his ill health. As he was personally
unable to satisfy the emperor’s inquisitiveness, he suggested that the emperor invite
Jesuits to his court.

Akbar acted promptly. In the same year of 1578 he prepared to send a
delegation to Goa, and in September 1579 the delegation arrived in Goa with letters to
the Portuguese Viceroy, the Catholic Archbishop, and the Jesuit Provincial. Here the
emperor asked for two scholarly priests, who should bring with them the Christian
scriptures, and whose safety and return he personally assured. The Mughal
Ambassador was received with great respect, but the Viceroy, D. Luis de Ataide was a
discreet man. He was hesitant to comply with the emperor’s request, because he was
afraid that the Jesuits may be kept as hostages, and so he referred the matter to the
Archbishop. On November 10, 1579, it was decided that a group of Jesuits should be
dispatched to the Mughal court, and the Provincial Fr. Rui Vincente chose three men,
namely Rudolpho Acquaviva, Francisco Henriques, and Antonio Monserrate, with
Acquaviva as the leader. These men were at the Mughal capital from 1580 to 1583.

® A city located on the left bank of the Tapti River, 14 miles from its mouth. The city is largely
recognized for its textile and jewelry business. It is also known as the diamond capital of the world.
Surat was the primary port of India during the Mughal period.
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Religious discussions were held at a building in Fatehpur Sikri called the Ibadat Khana
(the house of worship). These discussions when they began in 1575 included only
Islamic representatives, but gradually they were extended to include delegates
representing Hinduism, Jainism, and Zoroastrianism, and with the arrival of the Jesuits
they included also Christianity. These three Jesuits remained in the court from 1580 to
1583, and while at court they sent letters to Goa and Europe written in lItalian,
Portuguese, Spanish, and Latin. These reports give us an insight into life at the Mughal
court, and they now constitute a valuable source for research.

Mohiuddin Mohammed Aurangzeb

The first five Mughal emperors were by and large liberal and progressive men,
but they stood in contrast to the prejudice and bias displayed by the sixth ruler
Aurangzeb, who reigned from 1658 to 1707. Aurangzeb overcame the Islamic
kingdoms of Bijapur and Golconda in the south of India and thereby extended the
empire to its greatest limits, but his political ineptitude and religious bigotry initiated
the process of its decline. He barred Hindus from holding public offices, destroyed
Hindu schools and temples, persecuted the Sikhs, and evoked the anger of Rajputs,
Sikhs, and Marathas. Extreme taxation deprived the rural population ever more, and
this in turn led to a corresponding economic depression. By the time of his death in
1707 he had failed to suppress the Marathas of the Deccan,’ and his supremacy was
disputed throughout his dominions. Although the empire in his time attained its
greatest geographic limits, the period however also witnessed rather obvious symptoms
of Mughal decline.

For more than a decade Aurangzeb appeared to be in total control. The empire
expanded and there was the usual display of affluence and grandeur at court, but
regional turbulence rocked the empire. The most lengthy uprising was the Rajput®
rebellion, which was sparked off by Aurangzeb’s capture of Jodhpur and his
apprehension of the ruler’s posthumous son Ajit Singh, with the assumed intention of
converting him to Islam. Jodhpur remained in a state of rebellion for 27 more years,
and Ajit Singh occupied his ancestral throne immediately after Aurangzeb’s death. The
emperor died on February 20, 1707, and was buried at Khuldabad which lies about 6.5
kilometers west of Daulatabad, but by the time of his death he had managed to alienate
numerous religious groups, and notably the Hindus.

" The word Deccan refers to the Deccan Plateau or the Great Peninsula Plateau, which constitutes
the major portion of the South of India.

® Rajputs are people who inhabit the state of Rajasthan in the desert region of India. The nobility
are called Rajputs and the commoners are called Jats.
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Aurangzeb was blessed with many talents and virtues. He had diligently
cultivated scholarship and self-control, and he was able to rein in his words and temper.
Besides he was exceptionally hardworking, orderly, restrained in his habits and
thoughts, and his personal life was exemplary. Nonetheless, his insular religious
bigotry made him unfit to rule a people as diverse as those of his empire. He
deliberately reversed the policy of his predecessors toward his non-Muslim subjects by
trying to impose upon them the ideology and customs of Islamic states, he reinstituted
the jizya or Islamic religious tax on non-Muslims, and weighed them down with
plentiful religious, social, and legal handicaps. He banned the construction of new
Hindu temples and the renovation of older ones, he sought to demolish Hindu schools
and temples and suppress their doctrines and religious activities, he doubled the
customs duties on Hindus but abolished them in the case of Muslims, he sought to
entice converts from Hinduism by granting them stipends and gifts and by offering
them public service posts if they converted to Islam, and he even went so far as to offer
liberation from prison and succession to disputed estates, in the case of convicted
criminals who became Muslims. He also persecuted some Shiites and Sufis.

All these efforts however failed totally at shoring up the extensive Mughal
political framework. Many of his orders were not executed because his nobles did not
support them, and his bigotry strengthened the hands of his opponents. Another cause
of his failure was his protracted absence from his capitals. While he captured the forts
of rebels despite the connivance of his nobles at their escape, many of his officers in
the north were unable to collect revenue from villages. In regions experiencing
economic growth local power-mongers felt increasingly persuaded to stand on their
own, and in 1707 when Aurangzeb died, serious pressures from the border areas had
begun to heighten the problems at the core of his empire.

Monuments linked to Nationalism
(1) The Qutub Minar

The Qutub Minar is a tower located in the city of Delhi. It is the world’s tallest
brick minaret, with a height of 72.5 meters. Qutb-ud-din Aibak the slave of
Muhammad of Ghor who ascended the throne in 1206 initiated its construction, but
Sultan Shams-ud-Din Iltutmish (who ascended the throne in 1211), is said to have
completed it. It is one of the earliest and most prominent examples of Indo-Islamic
architecture. It has a diameter of 14.32 meters at the base and about 2.75 meters on the
top. The Quwwat-ul-Islam Mosque located around the northeast of the Minar was built
in 1198. It is the earliest mosque built by the Delhi Sultans. According to an inscription
at the main eastern entrance, 27 Hindu and Jain temples were demolished in the
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construction of this mosque. A survey of the complex reveals several Hindu motifs,
such as statues of deities, the vase of plenty, and principally the Kirtimukha, a typically
Hindu monster-like sculpture symbolizing the phenomenal world or all-devouring
time.

Picture-2 Kirtimukha
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Picture-3 Statue of a Hindu deity at the Qutub Minar complex

(2) Krishna Janmabhoomi or Kesava Deo Temple and the Katra Masjid

The Krishna Janmabhoomi or Keshav Deo temple is located in Mathura city,
over the prison that Hindus believe to be the birthplace of Lord Krishna.® Historians
however believe that Raja Vir Singh Bundela of Orcha built it during the reign of the
Mughal Emperor Jehangir. This prince enjoyed the goodwill of the emperor on account
of the fact that he supported Jehangir during his succession. It is stated that the
Emperor Aurangzeb destroyed this temple and had a mosque built using the same
materials in 1661. Traces of the ancient Hindu temple can be seen in the rear wall the
back where the modern temple stands.

% Krishna is one of the most popular gods of Hinduism. He is regarded as the incarnation (or
avatara) of the god Vishnu, who is worshiped as the preserver of the universe.
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Picture-5 Krishna Janmabhoomi temple
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(3) Kashi Vishvanath Temple and Gyanvapi Mosque

This temple and mosque are located in the city of Varanasi, and for more than a
thousand years this temple was the city’s principal sanctuary for the Hindu god Shiva,
the Lord of destruction. The Emperor Akbar’s revenue minister Raja Todar Mal
reputedly undertook a reconstruction of the temple in 1585 on a large scale. Within a
hundred years however the temple was dismantled at the command of the Emperor
Aurangzeb, in order to provide material for the construction of the Gyanvapi mosque
that was erected close to it. The temple complex consists of a series of smaller shrines
located in a small lane called the Vishwanatha Galli, close to the Ganges River. There
are small temples within the complex and a well in the temple called the wisdom well.
The mosque and temple present a blend of Hindu and Islamic architectural styles.

(4) Charminar
The Charminar is the principal landmark of the South Indian city of Hyderabad.
The Nizam® or ruler, Mohammed Quli Qutb Shah, built the structure in 1591

Picture-6: Charminar

% The word Nizam is an abbreviation for Nizam-ul-Mulk, which means administrator of the realm.
It is a title held by the rulers of Hyderabad.
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in order to commemorate the founding of the city of Hyderabad and the end of
epidemics caused by water-shortage at the nearby city of Golconda. The Charminar is a
square monument. Each side measures 20 meters and each corner has a tall pointed
minaret. These four minarets soar to a height of 48.7 meters. Each minaret has four
stories, marked by a carved ring around the minaret, and inside the minarets 149
winding steps lead to the top floor, which is the highest point that one can reach. The
Bhagyalakshmi temple lies very close to the Charminar and almost adjacent to it. This
started off as a small shrine, and is now viewed as a symbol of religious unity between
Hindus and Muslims.

(5) Reis Magos Church in Goa

Goa is area-wise the smallest state of India and the fourth smallest in terms of
population. It is located in the southwestern coast of India in the region known as
the Konkan, and is bounded by the state of Maharashtra in the north, and
by Karnataka to the east and south, facing the Arabian Sea. Its capital is Panjim or
Panaji, while its largest city is Vasco da Gama. It was for long a colony of Portugal,
and its historic city of Margao still exhibits Portuguese cultural influence. The
Portuguese first landed in the early 16™ century as merchants, and thereafter conquered
the city. The Jesuits had a college in Goa in the 16" century, wherein
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Picture-7: Bhagyalakshmi Temple near the Charminar
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resided the three who visited the court of the Emperor Akbar, namely Acquaviva,
Henriques, and Montserrate. Today, the entrance to the college is all that remains.

It was Franciscan Friars who built the Reis Magos Church or the Church of the
Three Wise Men or Magi, in 1555 in the town of Reis Magos in Goa. These friars also
founded a seminary. Reis Magos lies beside the Mandovi River, and this town is also
famous for the Reis Magos Fort. The Reis Magos Church has an imprint of the
Portuguese royal coat of arms at the top of the gable, and two of Goa’s Former
Viceroys lie buried within the church. The church reveals evidence of the fact that it
was built on the ruins of a Hindu temple. There are two bas-reliefs of lions at the
beginning of the steps leading to the church. These are reminiscent of Hindu temple
architecture of the Vijayanagar Empire, which lasted in India from 1336 to 1546.

Picture-8 Reis Magos Church in Goa
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Picture-10 Images of Lions at the Reis Magos Church
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(6) Church of St. Cajetan

Italian monks of the Order of Theatines who were sent to India by Pope Urban
VIII to preach Christianity, built this church along the lines of the Basilica of St.
Peter’s in Rome. This church is dedicated to the Virgin Mary, ‘Our Lady of Divine
Providence,” but it has been named after St. Cajetan who was the founder of the
Theatine order. The construction of the Church was completed in 1661.The
architecture is similar to that of other prominent churches of Goa. The exterior is of the
Corinthian style while the interior is a blend of Mosaic and Corinthian. The fagade
facing west features towering Corinthian columns supporting a central pediment,
above which are twin belfry towers. This church is the only surviving domed church in
Goa. The body is divided into a nave and two aisles, there are three altars on each side
of the main altar, and the three altars on the left side are dedicated to the Holy Family,
Our Lady of Piety, and St. Clare. The altars on the left are dedicated to St. John, St.
Cajetan, and St. Agnes. In the Church we see a covered well, similar to wells found in
Hindu temples, but it could also have been a well built by the monks and used by them
for irrigation.

Picture-11 Covered well at St. Cajetan’s Church
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Conclusion

We notice from these paragraphs that several of these structures are believed to
have been erected over ruins of earlier structures. We have no evidence at all that the
Reis Magos Church or the Church of St. Cajetan have been built over the ruins of
Hindu temples, though excavations in the Qutub Minar complex reveal evidence of
Hinduism, such as Hindu deities and the Kirtimukha. Certain Historians believe the
Katra Masjid in Mathura and the Gyanvapi mosque in Varanasi have been built using
the stones of ruined temples, but the Temple of Bhagyalakshmi that lies adjacent to the
Charminar is a beautiful example of inter-religious harmony.
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1. Introduction

Muslim areas in southern Philippines had been maintaining close contact with
the neighboring areas in Southeast Asia, until the first half of the 20th century. Islamic
manuscripts and books written in Arabic, Malay, Indonesian, and other vernacular
languages such as Maranao, Maguindanao, Tausug and so on used to circulate in these
areas, playing an important role in guiding people’s lives as a source of religious
knowledge and at the same time reflecting people’s aspirations and thoughts.

However, several problems have hindered conservation and study of Islamic
manuscripts in the Philippines. Most of the old manuscripts including Islamic ones
have been privately conserved as family heirlooms, and rarely shown to those outside
the family. Some of these manuscripts had been captured by American soldiers and
taken away from where they used to belong, or destroyed in battles fought between the
Muslims in Mindanao and the U.S. forces in the beginning of the 20th century.
Furthermore, prolonged armed conflict in Mindanao from the early 1970s to the
present had seriously affected the conservation of these manuscripts. Many of them
were abandoned, destroyed, or lost in the turmoil.

Besides, since Muslims are a minority in the overwhelmingly
Christian-dominated country, academics and policy makers based in Manila have
largely ignored the value of Islamic manuscripts. Some efforts have been made to
collect and conserve such material in universities and research institutes based in
Mindanao, but lack of funds and disorder resulting from the prolonged armed conflict
in the region, has seriously affected their development.! As a result, there is at present
a definite dearth of such manuscripts accessible to researchers and the general public.

! The Gowing Memorial Research Center of Dansalan College in Marawi City is a precious
depository that has a collection of manuscripts and printed booklets on Islam. See [Kawashima
2011]. The library of the Mamitua Saber Research Center of Mindanao State University in Marawi
City used to have a wonderful collection of material on Philippine Muslims and Mindanao that
included manuscripts, but the whole library was burned down in 2000, and all its material was lost.
The library was reopened in the same year, and is in the process of reconstruction.
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Furthermore, information on such manuscripts is also seriously lacking, impeding the
development of studies in this field.

This paper is an attempt to fill in this gap, by providing information on a
certain manuscript of the Qur’an of Mindanao, which was named “Maradika”
(“freedom” in Maranao),? and which had been bequeathed as a family heirloom in the
municipality of Bayang in the Lanao del Sur province, in the central part of Mindanao
island (hereafter, the Qur’an of Bayang). The paper begins with a brief review of
selected works dealing with Islamic manuscripts of the Philippines,® and then traces
the origin of the Qur’an of Bayang and describes the events that took place in
connection with it, followed by a discussion of problems concerning the conservation
of Islamic manuscripts in the Philippines. It also includes a note on the significance of
the Qur’an of Bayang, prepared by an expert in the study of Islamic manuscripts in the
Southeast, namely Dr. Annabel Teh Gallop of the British Library.

2. Selected Works Dealing with Islamic Manuscripts of Southern Philippines

Among the most widely known works on the subject are those of Najeeb
Saleeby. Saleeby was a Christian Arab who served as a surgeon in the US Army during
the Filipino-American War, and he was sent to Mindanao. He subsequently served as
an officer in the Ethnological Survey of the Philippines, and further as the
Superintendent of Schools of the Moro Province, until he retired from public service in
1906 to work as a medical director in a hospital in Manila. Because of his familiarity
with the Arabic language and Islam, he became friendly with Muslim leaders in
Mindanao and Sulu, and was able to secure copies of the tarsila (genealogy) and other
manuscripts, which were jealously guarded as family treasures [Majul 1963; 1976].

In addition to Spanish and English source material, he utilized local
manuscripts and oral traditions, and conducted studies on history, customary laws,
religion, and other social and cultural aspects of Muslim societies in Mindanao and
Sulu. In his book entitled Studies in Moro History, Law and Religion [1905], he
presents literal English translations of a total of 13 manuscripts, consisting of 8 tarsila,
3 law codes, and 2 khutba (sermon). In another book of his, namely The History of
Sulu [1908], Saleeby also utilizes a tarsila as source material, and presents the English
translation of its text. These two books laid the groundwork for the study of Islam in
the Philippines, and also made the contents of the manuscripts accessible to the public.
The above-mentioned two books of Saleeby have been utilized as source material, and

2 The word is equivalent to “Merdeka” in the Malay and Indonesian languages.
* For a more comprehensive discussion on the development of the study of Islamic manuscripts in
the Philippines, see [Jiménez 2010], which | obtained just before this papers goes to the press.
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cited in a number of studies on Islam and Muslims in the Philippines. [Majul 1973] and
[Hooker 1984] are among them.

While admitting the invaluable contribution of the pioneering works of
Saleeby, one must point out that there are a few shortcomings in his works, when
viewed from the point of view of the study of Islamic manuscripts. First, they do not
give us the transliterations of the full texts of the manuscripts, thus making it
impossible for us to read the texts in the original languages. Second, the manuscripts
studied and published by Saleeby are limited to 3 types, namely tarsila, law codes, and
khutba. Other types of manuscripts such as the Qur’ an, tafsir, hadith, tasawwuf, gissa
etc. have not been included. On this point, Annabel Gallop considers that this is
because the latter genre were mostly written in Arabic, and hence were considered not
“original” products of Mindanao and Sulu, and that Saleeby concentrated on the “local
products” in local languages.”

Since the days of Saleeby Islamic manuscripts in Mindanao and Sulu have
attracted several scholars, among whom are [Madale 2001] [Sakili 2003]. The
collection and research of Islamic manuscripts have been actively conducted by the
Mindanao Studies Program at the Center for Integrative and Development Studies
(CIDS) of the University of the Philippines under the leadership of the Program’s
convener, Dr. Samuel Tan. As of now five titles have been published in a Jawi
Documentary Series by the CIDS [Tan 1996a; 1996b] [Tan and Hairulla 2002; 2007a;
2007b], while another title was published by the National Historical Institute [Tan
2005]. These publications brought to light the importance of manuscripts that had not
received adequate academic attention, as source material for the study of Islam and
Muslims in the Philippines.

Kawashima published several articles utilizing various Islamic manuscripts
written in the Maranao language [Kawashima 2002; 2003; 2007; 2009] and compiled a
couple of catalogues [Kawashima et al. 2010] [Kawashima 2011]. Gallop examined
several handwritten copies of the Qur’an said to be from the Philippines from a
viewpoint of Islamic philology, focusing upon its calligraphy, illuminations and other
physical characteristics, and comparing them with those of other parts of the world, but
came to the conclusion that those particular manuscripts were written by scribes from
Daghistan, in the northern Caucasus region of Russia [Gallop 2008a; 2008b]. Jiménez
is also conducting a research on Islamic manuscripts in the depositories in Spain,
Philippines and elsewhere [Jiménez 2010] .

* Gallop points out the same bias which has affected Indonesian studies, where all the philological
studies were on works in Malay, Javanese etc, with almost no attention paid to Arabic, until very
recently (Personal communication from Gallop to Kawashima, Feb 24, 2011).
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Thus, recent studies on Islamic manuscripts of the Philippines are expected to
open up a new field, which would shed new light on Muslims in the Philippines and
their relationship with those beyond the state boundary.

3. The Oral Tradition Concerning the Qur’an of Bayang

The following is a summary of information concerning the Qur’an of Bayang,
based on a story handed down to Alim Usman Imam Shiek al-Aman, a direct
descendent of a person who is said to have copied it.’

The ancestor (several generations earlier) was called Saidna, and Saidna was
born in Binidayan, a village on the southern shore of Lake Lanao. He left for Mecca
when he was twelve years old in order to study Islam, and when he reached Mecca he
studied there and returned home after eighteen years. On his way home from Mecca he
sojourned at Palembang where he copied the Qur’an, and he brought back this copy of
the Qur’an. Because he had undertaken a pilgrimage to Mecca he was called Haji sa
Binidayan (haji of Binidayan). He reformed a system of government based on Islam in
Binidayan and its neighboring village, namely Bayang. He is said to have been one of
the earliest haji from Lanao who had studied in Mecca for a long time.

In earlier days there existed very few copies of the Qur’an in Lanao, and each
copy was given a certain name, just as in the case of people. The manuscript of the
Qur’an that he copied in Palembang was named “Maradika”. Names given to other
copies of the Qur’an include Dunam and Makasiran. Saidna also brought back a copy
of the Qur’an printed in Mecca, which was given to his wife, namely Bai sa Ganassi
(Princess of Ganassi), whom he married after he had returned to Lanao. Hence, this
copy was called “Ganassi”.

Since then the “Maradika” or the Qur’an of Bayang had been inherited by
Saidna’s descendants in Bayang, as a family heirloom, and it was also an important
object for the community. When villagers made rules stipulating matters concerning
the governance of the community or settled disputes among themselves, they used to
take a sacred oath upon the Qur’an. Thus, the Qur’an of Bayang had a certain
personality and sacred power, and it was a sacred object for the whole community.

4. The Qur’an of Bayang in the U.S.A.

On May 2 and 3, 1902, the Maranao people of Bayang and its adjacent areas
fought a heavy battle against the U.S. expeditionary forces commanded by Col. Frank
D. Baldwin. The Maranao chiefs and their followers holed up and fought in a fortified

% The interviews with Alim Usman Imam Shiek Al-Aman on Dec. 4, 2003, and Mar. 26, 2009.
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structure called kota in Bayang, but they were however subdued by the fierce attack of
the American troops, resulting in the death of as many as 300 to 400 Maranao people.®
The oral tradition handed down to Alim Usman has it that the “Maradika” was taken
away by the Americans on that occasion, and the whereabouts of the copy was not
known to the local people for a long time.

In the meantime, an old manuscript of the Qur’an was brought to the Field
Museum of Natural History in Chicago by a former Surgeon U. S. Volunteers, namely
Dr. Ralph S. Porter, in 1904."Porter had been stationed in Mindanao, and participated
in the operation in Bayang as staff of Colonel Baldwin and served as chief surgeon in
the field.® Porter was also one of the pioneers in the study of the Magindanao
language and folklore. He translated Magindanao stories into English and wrote a
primer of the language [Porter 1902a; 1902b; 1903].

This manuscript of the Qur’an had been stored in the Departmental Archives of
the museum until 1966, and was subsequently turned over to the library of the
museum.® A handwritten note on a triangular piece of paper is found on the back
cover of the copy of the Qur’an.’® The note states (See Fig. 7):

Handmade copy of Koran belonged to the Sultan of Bayang & captured with his fort
by the 27th Inf. May 2-1902

From the above, it seems reasonable to conclude that this copy of the Qur’an
that found its way into the Field Museum, was the same one named “Maradika” that
was handed down by the descendents of Saidna.

5. The Return of the Qur’an of Bayang to the Philippines

One of the factors that facilitated the return of the Qur’an of Bayang to the
Philippines was the close relationship that existed between the curators and
administrators of the Field Museum, and those of the National Museum of the
Philippines. American scholars from the Field Museum were among the pioneers who

® The battle-ground is called Padang Karbala by the Marnaos, who compared this incident with the
place of martyrdom of Husain, the grandson of the Prophet Muhammad and the son of the fourth
Caliph Ali, and his followers in Karbala, a city in present Iraq. For the battle of Bayang and Padang
Karbala, see [Saber 1980; Gowing 1983; Magdalena 2002; Riwarung 2002; Tawagon 2002; Teanco
2007; Kawashima 2011].

’ Papers concerning the Qur’an of Bayang in the Field Museum of Natural History.

8 «“Appendix: Colonel Baldwin’s Report of Operations in Lake Lanao District” in [Magdalena
2002: 18].

% Papers concerning the Qur’an of Bayang in the Field Museum of Natural History.

10" It appears on one of the photographs of the Qur’an of Bayang. The Field Museum staff took
these photographs before they were sent to the Philippines.
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studied and wrote about the Philippines. The post-World War 11 fieldwork and research
in archaeology, anthropology, ethnological studies and museology was conducted
through the collaboration of American scholars and their Filipino associates and
students, and the latter came into positions of leadership in the National Museum of the
Philippines [Solheim 2006]. The good working-relationship and mutual trust that had
developed between the personnel of the two museums, contributed to the smooth
negotiation of the return of the Qur’an of Bayang to the Philippines.

The talks concerning the return of the copy of the Qur’an, started
approximately two years before its actual return to the National Museum of the
Philippines in March 1980. At that time, the authorities of the two museums were
discussing the issue of returning the golden image of the Buddha that was discovered
in Butuan in 1917, and which was purchased by the Field Museum.*! In the course of
this negotiation, the possibility of returning the Qur’an of Bayang was also discussed.
In January 1979, the Field Museum officially approved the transfer of the Qur’an of
Bayang to the Philippines,*? and in March 1980 it arrived in Manila and was brought
to the National Museum of the Philippines, and subsequently exhibited at Expo 1980
held at the Philcite in Manila.*®

6. Controversy over the Ownership

During the negotiations for the return of the Qur’an of Bayang, it was
suggested by the National Museum of the Philippines that it be turned over to the Aga
Khan Museum of Mindanao State University in Marawi City of Lanao del Sur, which
was the largest museum in the area inhabited by the Maranao people. The idea was
enthusiastically received by the Aga Khan Museum, and arrangements were made to
hand it over to them from the National Museum of the Philippines.

However, a controversy arose, since several personalities of Lanao del Sur vied
for credits. The personnel of the National Museum tried to bring it to the Aga Khan
Museum as previously arranged, and so they headed for Cagayan de Oro, which was
the airport closest to Marawi City, but the airplane was forced to return to Manila
because of a typhoon. In the meantime, Mrs. Imelda Marcos, the wife of then President
Ferdinand Marcos heard of the issue and expressed a desire to see the Qur’an of

% Interview with Dr. Jesus Peralta, Mar. 17, 2010. The golden image of Buddha was not

transferred to the Philippines, but the Field Museum donated two replicas to the National Museum
of the Philippines, one of which is now in the depository of the Butuan Branch of the National
Museum.

12 papers concerning the Qur’an of Bayang in the Field Museum.

3 Bulletin Today, Mar. 28, 1980: 21. (A photocopy attached to a note of Bronson concerning the
Qur’an of Bayang in the Field Museum)
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Bayang. It was hence taken to the Malacafiang Palace, which is the official residence
of the President, and it thereafter continued to remain there.**

In February 1986, the “People Power Revolution” took place, and as an
outcome of this President and Mrs. Marcos and their family members were forced to
leave the Malacafiang Palace. When Marcos and his entourage left the palace, the
people rushed into it. Later, a representative of the National Museum was sent to the
Malacafiang Palace in order to make an inventory of the museum artifacts contained
therein, but the Qur’an of Bayang was not found, and it has been missing ever since.™

7. Problems and Prospects concerning the Conservation of Islamic Manuscripts
These series of events that took place with regard to the Qur’an of Bayan, are
indicative of the following problems regarding the conservation of Islamic manuscripts
in the Philippines. A big gap exists between the perceptions of museum curators and
administrators and those of the majority population of Lanao, with regard to the
Qur’an of Bayang. The museum personnel viewed it first of all as a public cultural
property of the Philippines, and as something representative of the culture of the
Muslims in Lanao, who constitute a section of the nation’s inhabitants. Hence, they
sought to preserve it in a local museum located in the place from where it came. This
view however, was not widely shared by Muslims in Lanao. For them, the Qur’an of
Bayang was primarily the inherited heirloom of a particular family, and was thus the
personal property of its members, who had an exclusive claim to its ownership. This
difference in perception regarding the Qur’an of Bayang, gave rise to the problem as to
where it should be preserved. This indicates that the expertise and good intentions of
researchers and curators alone are insufficient to ensure the successful conservation of
manuscripts or other objects of cultural value, because the cooperation of the people of
the community is also necessary. Indeed, | would argue that it is most important to
devise a system of preservation that is acceptable to the greater part of the people in
the area and which is actively supported and endorsed by them in order to conserve
Islamic manuscripts. Furthermore, the study of Islamic manuscripts should be
developed right within the Muslim area in the southern Philippines, so that those who
had nurtured such a tradition may actively participate in this field of study and take the

4 Personal communication with Dr. Peralta in Jan. 2010, and the interview with Dr. Peralta on Mar.
17, 2010. A brief paper dated May 2, 1980, published by the Aga Khan Museum states that the
Qur’an was officially turned over to the Aga Khan Museum and that it shall be preserved and
protected in the museum [Aga Khan Museum 1980: 1]. Another account on the return of the
Qur’an says that it was supposed to be returned to the owners from Bayang but that it was
misplaced on the way to Marawi [A. Madale 1997: 143].

> Personal communication with Dr. Peralta in Jan. 2010, and the interview with Dr. Peralta on
March 17, 2010.
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initiative in its development on their own and for the benefit of the general public in
the area.

Although the Qur’an of Bayang once attracted a good deal of attention from the
Philippines in general and the people of Lanao in particular, yet with the passage of
time they lost interest in it. Since its disappearance, it has been almost forgotten.
However, even though the original is missing, it is fortunate that the Qur’an of Bayang
was duplicated and conserved, by both the Field Museum and the National Museum of
the Philippines.’® In view of the fact that only few old copies of the Qur’an have been
conserved [Gallop 2008a; 2008b], these duplicates of the Qur’an serve as valuable
source material in furthering our understanding of the intellectual history of the
Muslims in the Philippines, as well as their interaction with Muslims in other parts of
Southeast Asia, South Asia and the Middle East. Although they may have no value as
artifacts or antiques, yet they constitute a rich source material for the study of Islamic
philology, the history of the writing tradition, intellectual history, and other related
fields, as exemplified in the following note by Gallop.
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ILLUSTRATIONS
By Courtesy of the Field Museum of Natural History

Figures 1 and 2:
Initial illuminated frames of the Bayang Qur’an, with Surat al-Fatihah on the right-hand page and
the beginning of Surat al-Bagarah on the left-hand page.

Figures 3 and 4:
Final pair of illuminated frames with Surat al-Lahab and Surat al-lIkhlas on the right-hand page,
and Surat al-Falaq and Surat al-Nas on the left-hand page.
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Figure 5: Atypical text page of the
manuscript, with a marginal ornament
labelled thumn, indicating an eighth
part of a thirtieth portion (juz’) of the
Qur’an.

Figure 6: A page showing at the top right
the illuminated marginal ornament
containing ‘ayn, and at bottom right the
inscription (probably in red ink) al-juz’,
with a correction to the Qur’anic text
inserted in the margin, marked with a
small v-shaped caret. The heading for
Surah Hud is written in red ink, and in the
opening basmalah the scribe has forgotten
to rule in the straight black line joining up
the letters sin and mim of the word bism.



Figure 7: Front cover of the
Qur’an, with explanatory label
and illuminated medallion.

Figure 8: Back cover of the Qur’an,
with simple roundel containing
the words tammat la ilaha Allah.
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A Note on the Qur’an of Bayang, and Illuminated Islamic
Manuscripts from the Philippines

Annabel Teh GALLOP
Head
South and Southeast Asia Section, British Library

The Bayang Qur’an is important as a rare example of a complete illuminated
Philippine Qur’an manuscript. Even though the original can no longer be traced at
present, enough reproductions have survived to enable a tentative codicological
reconstruction of the manuscript. In this brief note | will first describe the manuscript,
and then attempt to contextualise it alongside other illuminated Islamic manuscripts
from the Philippines. The following comments are based on digital copies of 4 colour
photographs and a selection of 37 black-and-white photocopies obtained from the Field
Museum of Natural History in Chicago by M. Kawashima'’; the images are all of
single pages and there is no numbering or other indication of position within the
manuscript. |1 was also assisted by some notes made on 7 January 1980 by M. Jamil
Hanifi, who inspected the 37 photocopies, which may have been numbered for his
benefit™®.

1. The Bayang Qur’an

The manuscript comprises bound quires of creamy laid paper, seemingly of
European manufacture, without an outer binding. On the first page is an illuminated
roundel in the middle of the page, with a triangular label (an envelope flap?) stuck on
the top, as read by Kawashima: Hand-made copy of Koran belonged to the Sultan of
Bayang & captured with his fort by the 27th Inf. May 2 — 1902.

There are two pairs of illuminated frames in this manuscript, at the beginning
(Figs. 1 and 2) and at the end (Figs. 3 and 4), which are quite different in style. The
initial pair enclose, on the right hand page, Surat al-Fatihah, and on the left-hand page,
the beginning of Surat al-Bagarah. On each page the text is enclosed in a series of
rectangular frames (described from the inside outwards): a thin frame of yellow

7" A photocopy of the complete manuscript is held in the main library of the National Museum of
the Philippines.

18 Typed letter from M. Jamil Hanifi, Associate Professor, Northern Illinois University, to Mr
David Weiss, [Field Museum of Natural History, Chicago], Jan. 7, 1980, cc. Prof. Eric Casino;
describing the contents of 37 pages of photocopies of the Bayang Qur’an. 2 pp.; copy obtained
from the Field Museum of Natural History, Chicago.
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outlined in black, followed by a wider red frame enclosing a leafy scroll in reserved
white (whereby the white background of the paper is manipulated as part of the artist’s
palette) with black elements. On each of the four sides of this frame is a triangular arch
with a red ground containing a scrolled pattern in reserved white with yellow and black
details; the arch is smallest on the inner margin. At top and bottom the triangular arch
is flanked by two undulating half-arches, which each adjoin a pair of extended double
vertical borders, one left in reserved white and one coloured yellow. From the extreme
tip of the vertical borders, and from their sides, sprout delicate floral finials. Likewise,
from the junctures between the arches and semi-arches at top and bottom sprout thin
finials with multiple cross-sections. The palette is predominantly red, with yellow,
black and reserved white.

The final pair of illuminated frames enclose, on the right-hand page, Surat
al-Lahab and Surat al-lkhlas, and on the left-hand page, Surat al-Falaq and Surat
al-Nas. The text blocks are flanked by two vertical borders extended upwards and
downwards, which enclose horizontal borders above and below the text. Both the
horizontal and vertical borders are decorated with a pattern of chevrons in black and
red, with thinner bands of reserved white. The outer vertical border has an adjoining
parallel border of the same height and width, which has been left uncoloured. Along
the vertical sides, both inner and outer frames are adorned with three sets of pyramidal
clumps of semi-circles, and similar clusters of demi-circles sit above and below the
horizontal borders. From the peaks of these clumps extend finials with multiple arms,
leaves or buds.

In addition to these two pairs of illuminated frames, there are two further pairs
of pages containing exactly the same texts, in the same hand, and in the same layout,
but without any decorative borders. Such an arrangement, though puzzling, is not
uncommon in Southeast Asian Qur’an manuscripts.

Apart from these initial and final pages, each page has 15 lines of text, in black
ink, set within text frames of triple-ruled lines of black ink (Fig. 5). The text is written
in a hand which is small, rounded, sturdy and consistent, without actually qualifying as
elegant. Verse markers are black circles coloured in red. Surah headings are written in
red ink and set within rectangular double-ruled black ink frames; on some pages the
final words of the preceding surah flank or are flanked by the surah heading. For those
surah which start with the basmalah, the first word, bism, is written with an elongated
ruled sin-mim ligature. On some pages (for example at the beginning of Surat Hud),
the scribe has forgotten to return to rule in the sin-mim ligature, with the result that
there is a long gap between the sin and mim of the basmalah (Fig.6).

In the margin are indicated standard regular divisions of the Qur’anic text into
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thirty equal parts known in Arabic as juz’ (plural ajza’), and parts of a juz’: nisf (half),
rub® (quarter) and thumn (eighth), and also the Arabic letter ‘ayn, indicating a place in
the text where the reader should bow (ruku’). Juz’ are simply indicated in the margin
with the inscription al-juz’, but the names of the portions of the juz’ and the ‘ayn are
usually inscribed within illuminated petalled roundels coloured in red, yellow, reserved
white and black ink. The margins also contain other annotations, including corrections
and additions to the text, and reading marks; on one page, Hanifi noted what could be a
date: ba‘d Safar 12?1, ‘after Safar 12?1°, possibly 1241 (1825/26 AD); certainly
there is nothing in the manuscript which would contradict the suggestion of a dating to
the early-mid 19th century.

There is also supplementary textual material in this volume. At the beginning is
a page which may be partially in Malay on the properties of certain letters (starts: ini
baca ... sepuluh dan lima [followed by a string of Arabic letters], ini baca ... empat
kali [letters], ini baca bilangan dua kali seperti ..., etc.), followed by a page with just
two lines of Arabic at the bottom. After the Qur’anic text are four pages in Arabic with
prayers. At the very end of the manuscript, on the final page, mirroring the illuminated
medallion on the first page, is a simpler 4-ruled roundel inscribed tammat la ilaha
Allah, “finished, there is no God [but] Allah’.

It should be stressed that in almost every single aspect, the Bayang Qur’an
conforms to the general graphic profile of Southeast Asian Qur’ans. Thus all the key
features of this manuscript highlighted above — the ruled text frames; round verse
markers; red ink surah headings, sometimes intermingled with the final words of the
previous surah; illuminated frames highlighting the beginning and end of the book;
illuminated marginal ornaments to mark divisions of a juz’; a palette of red, yellow,
reserved white, within black ink outlines — are all commonly encountered in Southeast
Asia [Gallop 2007]. The only unusual element is the illuminated medallion placed
deliberately on the front page, mirrored by a simpler roundel at the end. This feature —
recalling the beautiful shamsa or sunburst medallions often found at the beginning of
Persian manuscripts, or illuminated calligraphic roundels seen at the start of some
Chinese Qur’ans — is rarely encountered in Southeast Asia.

2. Islamic Manuscript Hlumination from the Philippines

A few years ago | worked on an unusual group of illuminated Qur’an
manuscripts, with colophons that gave as their place of copying various locations in
Borneo and the Philippines®, but which in all respects bore little relation to other

9" Hanafi read the final digit as ‘3, but it is clearly “1°, adjacent to which is a tashdid.
20 One manuscript mentioned in the colophon masjid al-Jakki al-Hakari bi-Filibbin [Gallop
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Southeast Asian Qur’ans. After careful study, all these Qur’an manuscripts turned out
be Daghistani in terms of artistic style and codicological practice [Gallop 2008]. While
it is possible that the manuscripts were written in the Philippines by Daghistani scribes,
it is important to distinguish between this group of Qur’ans, and ‘indigenous’
Philippine Qur’an manuscripts.

At the time of my research, | was hampered by the almost complete absence of
any published reproductions of illuminated Islamic manuscripts from the Philippines.
But within the past few years, a few new sources have emerged that make it possible,
at last, to make a few tentative comments about a local “Philippine style’ of Islamic
manuscript illumination.

Listed here are all known examples of illuminated Philippine Islamic
manuscripts:

e Qur’an, Bristol University Library, DM 32, presented by Canon Welchman in
1936. Lacking beginning and final page, but contains one illuminated frame,
surrounding Surat al-Falaq (i.e. the right-hand page of what would originally have
been a double-page illuminated spread with Surat al-Nas on the left-hand page).

e Four Qur’an manuscripts were photographed by Elsa Clavé in Mindanao, April
2007. Of these four, one is probably Ottoman and may have been brought back
from the hajj; one has completely disintegrated due to the use of iron-gall ink and
nothing can be said about it; and the third is only known from the a photograph of
the first page, with no information on the form of the Qur’anic text inside. The
fourth, however, is extremely interesting, and is an example of the ‘Sulawesi
diaspora style’ of Qur’an manuscript, associated with the Bugis/Makassar
communities from south Sulawesi who have spread all over the archipelago.

e Prayer book, University of Michigan Library, Isl. Ms. 839, donated by Captain
A.R.Alfred in 1932. Watermarks described as ‘initials A.R.T. with crown and
shield; cursive monogram AG or GA’, and thus probably written on Italian paper
manufactured by Andrea Galvani. Double illuminated frames, another two single
illuminated headpieces, and many other illuminated foliate elements throughout the
work. Fully digitised and now available online: http://catalog.hathitrust.org/Record/
002631722

e Prayer book, from Dansalan, apparently taken to the United States;
black-and-white photographs retained in Marawi, and made available courtesy of
Elsa Clavé, March 2009.With many double illuminated frames and also

2008b:7]; another bore the colophon Tamma bi-hamd Allah bi-yad ‘Abd al-Ghafur bin Ahmad fi
gariyat Ahla al-ka’ina bi-baldat al-Filibin [Gallop 200b8:9].
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illustrations of mystical relics.

e Sulu Friday oration (khutbah), double illuminated frame published in
black-and-white by Saleeby (1905: PI. XIV-XV).

e Sulu Ramadan oration (khutbah), double illuminated frame published in
black-and-white by Saleeby (1905: PI. XI-XII).

Despite the small size of this group, it is possible to tease out some common
threads. The Philippine style of illumination is linked to other styles of Southeast Asian
Islamic illumination through a shared predilection for certain shapes, forms and colour
schemes. It has generally been found in other regional studies — such as of the
Acehnese and East Coast styles — that it is possible to define a regional artistic school
by an analysis of the architecture of the double illuminated frames that are the main
focus of attention in an illuminated manuscript. Characteristic features of Philippine
illuminated frames appear to include the following:

o sharply angled triangular arches on the three outer sides of the text-block frame
(and also sometimes on the fourth, inner, side of the page).

o relatively thick vertical borders, made up of a series of parallel layers, sloping
downwards and inwards from their peak at the outer edge.

o finials that emerge from the peaks of these vertical borders and other parts of the
structure; this last feature seems to be one of the most distinctive Philippine
specialities.

All three elements can be seen in the initial illuminated frames in the Bayang Qur’an.
In the final illuminated frames, although the triangular arches are not present, the
pyramidal clusters of semi- and demi-circles suggest the influence of the Sulawesi
diaspora style of Qur’anic illumination (cf. [Gallop 2010]). This detection of Sulawesi
influence is not surprising, as its impact has been felt all over Southeast Asia, from
Aceh to Brunei, and from Ternate and Sumbawa, and was confirmed by Cleve’s
documentation of a Sulawesi-style Qur’an manuscript still held in Mindanao.

According to family tradition, the Bayang Qur’an was copied in Palembang, in
Sumatra. The fact that it is illuminated in a Philippine style is not inconsistent with this
pedigree, for manuscripts illuminated in the Acehnese or East Coast styles are known
to have been copied in Mecca, far from their homelands.

Although the Bayang Qur’an manuscript itself has not been seen since the
revolution of 1986, it lives on through its reproductions, to play an important part in
reconstructing the story of the art of the Islamic book in the Philippines.
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Histoire du tourisme en Tunisie a I’époque coloniale

Habib KAZDAGHLI
Professeur d’Histoire contemporaine
Université de Tunis-Manouba, Tunisie

Introduction

Des pays comme la Tunisie ou le Maroc sont aujourd’hui une des principales
destinations du tourisme en Méditerranée. Peu de gens savant que cette activité
remonte a la période coloniale. Les non-historiens ont largement considéré que le
tourisme dans les zones concernées par I’impérialisme occidental était ne apres les
indépendances de ces pays. Or les archives francaise, tunisienne et marocaine,
permettent de nuancer fortement un tel présupposé. La recherche entamée depuis 2003
par deux équipes d’historiens de I’Université de Toulouse le Mrail (France) et de
I’Université de Manouba (Tunisie), a pris acte du silence bibliographique sur le sujet et
a considére qu’il y avait la matiére a défricher. Etudier le tourisme dans cet espace
alors colonisé nous a paru présenter au moins un double intérét : « Inscrire I’histoire de
cette activité dans un temps long et renouveler les renouveler les problématiques
portant sur I’histoire du fait colonial ».

Du voyage au tourisme en Tunisie

Déja au début du XIX*™ siécle, des voyageurs se rendent en Tunisie de leur
propre initiative. Nombreux sont ces visiteurs qui ont laissé leurs impressions et leurs
émotions a travers des carnets et des notes de voyages. Ces écrits sont axés notamment
sur « I’originalité d’un pays qui les avait frappé par ses us et ses traditions, par sa
religion différente de la leur et par des paysages hauts en couleur et a la lumiére intense
sans compter la clémence du climat ». Ces récits sont ceux d’écrivains forts célebres tels
René de Chateaubriand qui a foulé le sol tunisien en 1806, Alexandre Dumas qui a visité
la Tunisie en 1846, Gustave Flaubert en 1858, Guy de Maupassant en 1887, et André
Gide qui a également visité la Tunisie a plusieurs reprises dont la premiére en 1893, la
deuxieme en 1896 et la derniére en 1942. D’autres écrivains moins celébres ont aussi
séjourné en Tunisie et laissé des ecrits forts elogieux. Il s’agit principalement d’Henry
Dunant qui s’est rendu dans la Régence de I’hiver 1856 au printemps 1857, et d’Isabelle
Eberhard qui est allée en Tunisie a deux reprises en 1899 et en 1903.

! Zytnicki (Colette) et Kazdaghli (Habib), Pour une histoire du tourisme au Maghreb (XIX-XXe
siécles), (collectif), Revue Tourisme, N°15, Toulouse, 2006, p.10.
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Au cours du XX siécle, Camille Mauclair lui a également rendu hommage dans
son livre les Douces Beautés de la Tunisie. Il souligne qu’en Tunisie «il y a une beauté
toute différente de celle de I’ Algérie et du Maroc, quelque chose d’indéfinissablement
majestueux et doux, une longueur spécifiquement orientale [...] qui exerce sur moi une
influence si exclusive, si impeérieuse, que je ne puis rien voir d’autre ». Néanmoins, cet
ouvrage est rédigé a la demande de la Résidence Générale, a une époque ou nous
sommes passes du voyage individuel a une autre forme de visite qui s’est développée
depuis le pays, appelée tourisme. Cette commande doit servir de publicité pour le
tourisme en Tunisie. Dans cette nouvelle forme du voyage, le livre devient un élément
d’invitation a la visite du pays. L’apparition des guides constitue la transition entre le
voyage individuel et le tourisme.

Les guides touristiques

L‘apparition de cette nouvelle forme de littérature, les guides touristiques,
permet de mieux apprehender la naissance du phénomene touristique dans un pays.
Selon le journaliste Mohamed Bergaoui, qui s’est essayé a une histoire du tourisme en
Tunisie, dans son ouvrage, (Tourisme et VVoyages en Tunisie. Les années Régences,
1996), le premier guide touristique évoquant la Tunisie serait de langue anglaise ; il
s’agirait du hanbook for travellers in Algeria and Tunisia, rédigé vers 1886 par Sir R.
Lambert Playfair qui aurait consacré 65 pages a la Tunisie sur un total de 350 pages.
En langue francaise, le premier guide Joanne & mentionner la Tunisie date de 1879. Les
seuls guides, publiés entre 1881 et 1938, ont été réalisés par les éditions Hachette. Ce
sont les guides Joanne qui sont devenus, en 1916, les Guides Bleus.

Concernant la Tunisie, vingt et un guides Hachette ont été recensés entre 1879
et 1938. Tous ces guides ont en commun de traiter a la fois de la Tunisie et de
I’Algérie, la Tunisie ne correspondant qu’a la derniére section ou chapitre de ces
guides. Jusqu’en 1887, Louis Piesse, I’auteur de ces ouvrages, les intitule Itinéraires de
I’ Algérie, de la Tunisie et de Tanger. Ensuite, ils prennent le titre, Algérie et Tunisie,
méme si la Régence n’y tient encore qu’une place bien secondaire. De 1879 a 1903,
Louis Piesse est le principal auteur des guides Joanne sur la Tunisie. Il écrit ainsi, a lui
seul, onze guides sur I’Algérie et la Tunisie, cette derniére étant considérée, en cette fin
du XIX*™ siécle comme « le complément naturel de I’Algérie ». A sa mort en 1903, la
rédaction des guides est confiée a plusieurs auteurs, a des spécialistes ; ainsi, les
éditions de 1903, 1905, 1906 et 1909 sont co-rédigées par Gilbert Jacqueton, le
géographe Augustin Bernard et I’historien Stéphane Gsell. A partir de 1916, la
rédaction des guides Hachette est placée sous la direction de Marcel Monmarche qui,
succedant a Paul Joanne, fils d’Adolphe Joanne créateur et fondateur des guides
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Joanne, assure la transformation de ces derniers en guides Bleus.

C’est donc a partir de 1903 que les guides Joanne puis les guides Bleus sont
confiés a des érudits, au monde universitaire. Or c’est & cette méme date qu’est créé le
Comité d’hivernage de Tunis et de Tunisie qui correspond a un début d’organisation,
d’encadrement et d’orientation de I’activité touristique dans la Régence. Peut-on
considérer I’année 1903 comme celle de la naissance du tourisme tunisien ? Est-il
possible de dater avec autant de précision un phénomeéne progressif qui s’étend dans le
temps et dans I’espace ?

La création du Comité d’Hivernage

En 1903, la premiere organisation touristique tunisienne voit donc le jour avec
la création du Comité d’Hivernage de Tunis et de Tunisie. Son role est de « faciliter
aux étrangers leurs séjours et leurs excursions en mettant gratuitement a leur
disposition tous les renseignements qui peuvent leur étre utiles sur Tunis (itinéraires,
moyens de transports, hotels, guides, etc...) et sur les excursions en Tunisie
(fournisseurs, logements, villas dans les environs de Tunis et dans les stations
climatiques, voitures, monuments, ressources diverses, etc....)%».

A sa création, les principaux membres de ce comité sont Proust, alors
vice-président de la municipalité de Tunis, ou encore Lecore-Carpentier, fondateur et
directeur du journal La Dépéche Tunisienne. Cet organisme semble donc lié au monde
trés influent de I’administration francaise et de la presse. Ainsi, le comité d’hivernage
de Tunis et de Tunisie «se proposait de développer le tourisme dans la Régence,
d’attirer et de retirer les étrangers par le confortable des hdétels et des distractions
variées, d’organiser aussi une savante réclame qui peut faire connaitre cette partie de
I’Afrique du Nord a la France qui semblait I’ignorer et a la riche clientéle
transatlantique ou d’outre-manche 3».

Le comité d’hivernage de Tunis et de Tunisie met en place une propagande
active pour inciter le touriste étranger a venir en terre tunisienne. Ainsi, il organise des
tournées annuelles en France, effectuées par des médecins conférenciers qui sont
chargés de présenter « Tunis, station médicale d’hivernage ». Il autorise également les
jeux afin d’animer Tunis le soir. Cette publicité doit étre financée par « des crédits
officiels, des subventions de la Municipalité, des grandes sociétés intéressées au
développement de Tunis et de la Tunisie, des groupement professionnels d’hoteliers et

2 LAMBERT P., Choses et gens de Tunisie. Dictionnaire illustré de la Tunisie. Article « comité
d’hivernage de Tunis et de Tunisie ». Tunis, C.Saliba ainé, 1912.

¥ RAVELET A., « Le tourisme et I’industrie hoteliére en Tunisie » dans La Tunisie, Paris, La vie
technique, industrielle, agricole et coloniale, 1923.
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des subventions des particuliers *». Le comité édite un livret-guide regroupant toutes
les informations utiles aux voyageurs.

Pour développer le tourisme en Tunisie, le Comité d’Hivernage souhaite
construire de nouveaux hotels confortables pour subvenir aux manques
d’infrastructures hotelieres, constatées en 1903 : il n’y a a Tunis, selon Ravelet, qu’un
grand hotel de luxe : le Grand Hotel de Tunis ou le touriste peut séjourner pour 7
francs par jour. Néanmoins, cet hétel ne dispose pas de restaurant.

En outre, ce comité revét une double importance : il correspond en effet au
premier organisme a vocation touristique en Tunisie, mais il définit surtout
I’orientation que doit prendre ce tourisme ; ce serait un tourisme « d’hivernage ». Le
docteur Lemaski, médecin a I’Hdépital civil francais de Tunis et en méme temps
Directeur et Rédacteur en chef de la Tunisie illustrée, a plaidé abondamment pour que
Tunis devienne une «station d’hivernage ». La Régence fait ainsi le choix de
concentrer son activité sur la saison hivernale, du 1*" novembre au 31 mai. Elle décide
donc de promouvoir la douceur de son climat. Selon I’Atlas colonial illustré, «les
touristes arrivaient chaque année plus nombreux dés que septembre est passe » et que
« les fortes chaleurs ne sont plus a craindre [....] La douceur exceptionnelle du climat
pendant la saison d’hiver fait de la Tunisie une des contrées les plus favorables aux
tempéraments fatigués, en méme temps que des plus agréables pour ceux qui peuvent
fuir les rigueurs de I’hiver européen °».

Le Comité d’hivernage de Tunis et de Tunisie créé en 1903, a donc été la
premiere institution publique mise au service du développement touristique. Il marque
la naissance du tourisme d’hivernage et la volonté de I’administration frangaise de
donner de I’extension a cette activité. Quel rdle joua le Protectorat et quelles politiques
ont été menées pour encadrer le tourisme ?

L’Administration du Protectorat face au tourisme

Le tourisme tunisien ne put se développer sans I’impulsion décisive donnée par
les services du Protectorat francais: soit I’administration a directement géré les
services liés au tourisme, soit elle a délégué ses attributions a des organismes
specifiquement créés a cette intention, comme c’est le cas pour les syndicats
d’initiative. Cependant, il faut noter que cette activité était restée liée, pendant
plusieurs décennies a la Direction Genérale du Commerce et de la colonisation. Il
faudra attendre I’année 1920 pour voir se créer au sein de cette Direction, un Comité
central du tourisme.

* BERGAOUI M., op.cit, p.92.
> BERGAOUI M., op.cit, p.57.
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Le Comité central du tourisme

Ce Comité est présidé par le Directeur général de I’Agriculture, du Commerce
et de la Colonisation, sesmembres représentent le syndicat d’initiative de Tunis et les
différentes directions (c’est-a-dire ministeres) en relation avec le tourisme, telle que
celle des Antiquités. Ce Comité central du tourisme approuve les budgets alloués aux
différents organismes touristiques et vérifie I’utilisation judicieuse qui en est faite. Il
décide également, aprés concertation de ses différents membres, des orientations que
I’activité touristique tunisienne doit s’efforcer de prendre. Il établit un programme des
besoins touristiques et leur ordre d’urgence. Il propose ainsi, d’accentuer ou non la
publicité, ordonne des enquétes pour connaitre tous « les projets d’agrandissement et
de modification d’hétels ®». Le Comité Central du tourisme est un service administratif
chargé de coordonner les politiques touristiques menées dans la Régence. Il charge
ainsi la Fédération des Syndicats d’initiative de donner aux voyageurs toutes les
informations qui leur sont utiles, d’aménager des contrées et d’organiser des fétes
indigenes.

Pour aider au financement de ces décisions politiques en matiere de tourisme,
le Protectorat instaure, en 1921, une taxe de séjour. Elle n’apparait cependant dans les
guides touristiques qu’en 1938 : « En Tunisie, la taxe de séjour est réglementée par un
décret d’avant 1929, fixant le classement des établissements en 4 catégories dont le
tarif, percu toute I’année,est le méme pour toutes les villes ou stations de tourisme de
Tunisie ; ces localités classées sont indiquées dans le guide ’.» Cette taxe est établie
par personne et par jour. Elle est percue par les hételiers et les propriétaires de villas ou
de maisons meublées, selon la catégorie de classement de I’établissement concerné.
Elle est reversée aux syndicats d’initiative et ensuite a I’OTUS (Office tunisien de
standardisation). Elle contribue a une partie du budget de ces organismes.

Du sommet de la hiérarchie centrale a I’échelon local, toute I’administration
tunisienne est, en quelque sorte, réquisitionnée pour développer I’activité touristique
en Tunisie. Les services francais contrdlent tous les déplacements. Le tourisme a été
progressivement pris en compte par les gouvernants francais : il leur est apparu comme
une activité lucrative financiérement et une incitation a I’installation de nouveaux
colons en Tunisie. A cet effet, I’administration a organisé ses services et créé des
institutions, plus autonomes afin de promouvoir et de lancer le tourisme. De ces
institutions, il nous faut retenir les Syndicats d’Initiative, qui ont joué un réle tres

® Ibid : procés verbal de la 11eme réunion du Comité Central du tourisme en Tunisie, le 12 janvier
1928.

" RICARD P, et SCHVEITZER M-N., sous la direction de Marcel MONMARCHE, Algérie et
Tunisie, Paris, Editions Hachette, collection des guides Bleus, 1938 p. LVI.
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important et qui ont travaillé en étroite collaboration avec un nouveau service
administratif, I’OTUS.

Du comité d’hivernage aux syndicats d’initiative

Selon A. Ravelet, Directeur du Syndicat d’Initiative de Tunis en 1923, les syndicats
d’initiative tunisiens sont le résultat d’une transformation, d’une réorganisation du Comité
d’hivernage de Tunis et de Tunisie. Sur le modéle de ce qui se produit en France, les
administrateurs francais décident, avec cette restructuration, d’élargir les compétences des
syndicats d’initiative : la Tunisie ne doit plus étre qu’une simple station d’hivernage, il lui
faut devenir une destination de premier ordre, qui propose une palette d’attractions et de sites
a visiter sur toute I’année ; I’hivernage n’en restant pas moins I’activité principale. Le
premier syndicat d’initiative est né a Tunis grace aux soutiens de quelques hommes influents
tels que le celébre archéologue et spécialiste de Carthage, le Docteur Louis Carton, le
Directeur des Chemins de fer de Bone-Guelma, Hermann, le Président de la Chambre de
Commerce,. Pellet et des Directeurs des différentes banques. La pression que des
personnalités ont exercée sur I’administration francaise afin qu’elle crée des structures
adaptées a I’encadrement et au développement d’un tourisme a plus grande échelle, souligne
les intéréts financiers et politiques que peut susciter une telle activité. Il est aussi a noter que
le syndicat d’initiative de Tunis a a sa téte, L. Raichlen, le directeur de la banque de Tunisie
et de la Compagnie Transatlantique a Tunis, de I’époque. La formation de ces syndicats
semble donc répondre aux attentes et aux exigences du monde financier tunisien. Le
tourisme peut, en effet, étre considéré comme une activité entrainante pour d’autres secteurs
économiques tels que le batiment, grace a la construction d’hébergements, les transports ou
encore I’industrie locale, trouvant ainsi, sur place, de nouveaux débouchés. En effet, tous les
syndicats d’initiative tunisiens sont regroupés au sein de la Fédération des Syndicats
d’Initiative de Tunisie dont le siége se trouve au 8 avenue de Carthage a Tunis. En 1919, le
Docteur Louis Carton en est le Président. Cette fedération est affiliée a I’Union des
Fédérations de France et de ses colonies, qui est elle-méme en liaison permanente avec
I’Office national du Tourisme de France.

A I’occasion du cinquantenaire du protectorat francais en Tunisie, en 1931,
René d’Orgeval, chef du service de propagande, de presse et de tourisme du
Protectorat francais en Tunisie, et vice-président de la Fédération des Syndicats
d’initiative de Tunisie, consacre un article a « la Tunisie touristique ». Les syndicats
d’initiative sont, en fait, les garants et les gardiens du tourisme tunisien. Dans chacune
de leur région, ils sont chargés de développer le tourisme par des initiatives locales.
Ainsi, en 1929, suite aux plaintes de touristes face au manque de distractions a
caractere indigene, la Fédération des syndicats d’initiative organise a Tunis «dans un
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café maure de la place Halfaouine un concert arabe avec danses ». Les touristes ne
payent pas de droit d’entrée mais les consommations sont plus chéres. cet exemple
souligne le rdle des syndicats pour répondre aux moindres attentes des touristes. Les
syndicats d’initiative se doivent donc d’attirer le visiteur en Tunisie, de le renseigner et
de le retenir quand il s’y trouve. lls sont aidés et guidés dans leur action par I’Office
tunisien de standardisation.

L’Office Tunisien de Standardisation (OTUS)

En 1934, les autorités du Protectorat fonde un office tunisien de standardisation
contrélé par la Direction des Affaires Economiques, et chargé de promouvoir le
tourisme. Indépendamment des services administratifs francais, des institutions a
vocation touristique sont mises en place.

La création de I’Office Tunisien de Standardisation (OTUS), pendant
I’entre-deux-guerres, correspond a une réorganisation des services administratifs du
Protectorat affectés au tourisme, afin de donner a cette activité une nouvelle impulsion.
Pour faire face a un flux croissant de voyeurs, les pouvoirs publics promulguent un
décret le 18 Janvier 1934, mettant en place I’Office Tunisien de Standardisation, jugé
« établissement d’utilité publique ». Il est rattaché a la Direction des Affaires
Economiques.

L’O.T.U.S. est gére par un conseil d’administration composé de 18 membres. Il est
dirige par un Directeur qui est nommé par le Résident Général. Il a pour tache de veiller au
bon fonctionnement de ce service, de diriger le personnel et gérer le budget. L’argent doit
permettre le fonctionnement de I’OTUS, payer les frais engagés pour une propagande
commerciale, en vue de trouver des débouchés touristiques. La vocation de I’OTUS
I’laméne a coordonner les actions menées par des organismes spécialisés, tels que les
syndicats d’initiative. En Février 1935, I’OTUS attribue donc une subvention
« exceptionnelle » de 5000 Francs au syndicat d’initiative de Gabes pour permettre
I’organisation de fétes le samedi 2 et dimanche 3 février 1935. L’OTUS remplit ici son
role d’agent de développement de I’activité touristique dans les différentes régions de
Tunisie. Avec ces fétes, les autorités locales désirent faire revivre un certain folklore
indigene. Tous les services administratifs et les institutions touristiques sont sollicités « en
vue d’attirer la clientéle touristique en Tunisie ». La mission de I’OTUS est également
d’amener par une propagande appropriée, des touristes a visiter la Tunisie. Par ailleurs,
L’OTUS met a la disposition du public les renseignements de toute nature concernant le
tourisme en Tunisie et contribue par tous les moyens a son développement. L’OTUS peut
étre assimilé a un office de tourisme, organisme encore manquant dans la Régence. A son
initiative est ouvert un bureau de tourisme de Tunis, dont la gestion est confiée a la
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Fédération des Syndicats d’initiatives de Tunisie. Il s’agit d’une « maison d’accueil ou les
touristes de passage a Tunis trouvent tous les renseignements qu’il peuvent désirer pour
I’organisation ou la continuation de leur voyage ». En réorganisant ces services et en
créant I’OTUS, le Protectorat décide de faire du tourisme une priorité politique. Il faut
convaincre les touristes de s’attarder en Tunisie et pour certains d’entre eux, les Francais,
de s’y installer définitivement. Il convient néanmoins de ne pas occulter le réle des
associations ou organismes privés dans le développement touristique de la Régence.

Roéle des grandes associations de tourisme et des agences de voyage

Le gouvernement tunisien a encadré et tenté de diriger les premiers pas hésitant
du tourisme tunisien. Mais qu’en est-il du role des acteurs privés ? En effet, les
autorités du Protectorat frangais n’ont pas eté les seules a donner une impulsion, a
aider le tourisme tunisien. De grandes associations touristiques y ont également
contribué.

Le Touring Club de France a certainement joué un role beaucoup plus
important pour le tourisme tunisien. Cette association, créée en 1890, est reconnue
d’utilité publique en 1907. Elle a pour objectif de faire bénéficier le pays des immenses
richesses du tourisme. Elle promeut des voyages en bicyclette et trés vite en
automobile. Le Touring Club a un caractere patriote et c’est dans cette optique qu’il a
aide le tourisme tunisien : il désire faire connaitre et aimer cette colonie francaise. Il
publie ainsi, en 1910, une brochure, Grand tourisme en Algérie et en Tunisie. Elle est
composee d’une longue description, tres élogieuse de la Tunisie, de ses souks, de ses
régions désertiques, de ses ruines et de plusieurs pages consacrées aux
« renseignements pratiques », des moyens de transport, a la saison du voyage et aux
circuits possibles. 1l s’agit d’un véritable petit guide touristique. Le tourisme
Nord-Africain est méme I’organe officiel du Touring Club d’Algérie, de Tunisie et du
Maroc, proposant tous les mois des articles sur les aménagements touristiques réalisés
et sur | “état des politiques a mener. Cette revue se livre ainsi en 1913 a un constat :
« nous devons prendre notre revanche I’hiver et récupérer le manque a gagner que nous
subissons I’été ». Le Touring Club tunisien préconise une publicité accrue en faveur de
I’hivernage. Cette revue incite les membres de I’association a partir pour la Tunisie,
car ils bénéficient de remises dans les hétels et sur certains titres de transport.
Néanmoins, en 1938, cette grande association n’est plus citée par les guides Bleus. e
marque souligne que la Tunisie devient, pendant I’entre-deux-guerres, une réelle
destination touristique prise en charge par les organismes les plus importants.
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Les agences de voyages et la mise en place des circuits touristiques

Les agences de voyages, proposant des circuits touristiques en Tunisie, ne sont
mentionnées dans les guides Joanne qu’a partir de 1903. Au début du XX*™ siécle, ces
ouvrages se contentent de les énumérer et de communiquer leur adresse a Paris.. Le
cinquantenaire du Protectorat frangais en Tunisie : 1881-1931, consacre un article a
deux agences importantes pour la Tunisie : « Voyages Hignard Freres » et I’« Agence
Maritime Atwateur &C° ». Les Fréeres Hignard se sont spécialisés dans le tourisme en
Afrique du Nord, créant des liaisons automobiles entre Gabés et Tripoli, et entre Gabes
et Tozeur. Chaque agence de voyages propose des avantages différents : des circuits en
train, des coupons d’hotels permettant des réductions de prix ou tout simplement
I’organisation compléte d’un voyage. En effet, I’agence maritime Atwateur & C°
deélivre des billets pour le transport maritime et pour le train. Elle réserve ensuite les
hotels et loue les automobiles pour les longs déplacements.

Un cas tres particulier est a signaler dans le cas de la Tunisie : il s’agit de la tres
forte implication économique de la Compagnie Générale Transatlantique dans le
tourisme. Cette compagnie maritime, assurant des liaisons entre la France et la Tunisie,
a trés rapidement étendu son champ d’activité a I’ensemble des branches économiques
concernées par le tourisme. En effet, la Compagnie Générale Transatlantique investit
aussi dans I’hétellerie par le biais d’une de ses filiales, la Société des Voyages et
Hotels Nord-Africains. C’est en partenariat avec I’Etat que celle-ci travaille, puisqu’
apres de longues négociations, le gouvernement du Protectorat accepte de participer a
I’augmentation de capital de la Société des Voyages et Hotels Nord-Africains, a la
hauteur d’un million de francs, en juillet-aolt 1931. Cette investissement est d’abord
proposé a la Compagnie fermiere des chemins de fer tunisiens ; mais face au refus du
Directeur général des Travaux Publics, la Commission arbitrale du Grand Conseil de la
Tunisie tranche en faveur de la filiale de la Compagnie Générale Transatlantique : « la
Tunisie participera pour la somme d’un million de francs, a I’augmentation de capital
de la Société des Voyages et Hotels Nord-Africains.

En conclusion, on peut affirmer que le tourisme qui connait aujourd’hui une
forte expansion en Tunisie est en partie I’héritier de celui qui s’est consolidé pendant la
premiére partie du XX e siécle, en pleine période coloniale.

Note : Cette breve présentation de I’histoire du tourisme tunisien s’est en grande basée
sur deux mémoires universitaires sur I’histoire du tourisme, le premier a été soutenu a
I’Université de Tunis-Manouba en 2005 par I’étudiant Lassaad Dandani et le second,
en 1906, a I’Université de Toulouse le Mirail, par I’étudiante Claire Lalane.
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VAR KEHEDRZ ORA XY ADERBEIZHD LD D7D R ELREITD 2 &
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BiToTz, & L CHEE, EROMIICE DY T —%7 7V ATITW [Fa=RA, XOEE
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¥). LaTunisie (F==T7), NV Bl - pEE - B¥EE LU THERMATE, 1923 4,

Y NS AT A M., op.cit, 92 H, .
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o, TOZART, CHOBERTE Ao T\, Fa=U 7 ~0BDLZREET S
BRAIOMECTHHZ L12T TR, ZOBERED X S RBMERORENERET DM
MCTHLHoTDOTHD, DEVZIUL [AFWHE) #HNE LEEBLEZERL TV D, T
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31 HE CTOFHOBOLIC N & ES Z L 2 BAT, IRERREELZT E—LT 52 21 L2D
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S RS A A M., op.cit, 57 H,
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LTED LN, 77 AT EITED LN, BECDEV BN, EOTHE
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EEHLTCWER, BUESMEE CHEEZ L0 T 0B THY, T2=UT ~OFH LWA
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Tunisie) | IZEER v, AT TF 2 = XD A2 TREY 8 FHlzk iz, £ LT, 1919
FAZZFA - T P oEERRBISHE LT, ZO#EBIE, 77 U ABLOHEER MO [H
WA (Union des Fédérations de France et de ses colonies) | (2B L TRV, £/ Z0EY
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Fa=TT DT T AMRGEFEBUT 50 AFEEZ M2 72 1931 IS, Ta=UT D77 0 AR
EFHEINEAS « AT 4 7 - BUCHROHMBE T, Ta=U7 8t ERORIRERZE 7oL
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W=D TH D,
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1934 | RETHBUT IR AL B CBOL A RET 2 [F 2 =7 #H— K (LLT, OTUS) |
BN LTe, 7T ADATBHRER ) HIRSE U= Bl 2 B & LB L S e D72,

M REE I C oD OTUS OFENTIE, BUEITHT 7 elE R Z b7 b T 72 DI T b - R FHEL
W DB R EAT B B 0 BfRRL & BIFR L TN 5, RITH O KIEHE 6T 5 7= O BUF T,
1934 41 H 18 HIZT 7 L&A L, TastiBd) & LT OTUS kil L1z, Z OB
A DOEE T ICE T,

OTUS (T 18 4D A U N—=nb R 5FEMEB R TEE SN TRV | REHRE D bIEMm S
NHOEEMEE L, EEITEEAEDALHEL TV A2 ERL, BB L TROEH
EIT-o72, BAFE H1Z OTUS OIEFEI 2B DR T NIER Lo L, o8 %
ST 7o O P EARIE BN & SCHL 9 B S & o 72, OTUS OEENL, £ DBUFE HIZ,
BOEW SO X 5 2 EP R OIS A JHFET 5 L 5 thaiT 2 F7E o7, 193542 A, OTUS
IARZOBOCH=C, FHE2H2H () L2H3H0 (R) 0BT =T 431D
ITHEOHE LT T8 OMiBh4: 5000 7 7 v 2L T0d, Ziuk, OTUS 28, F =
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TN, ZOT7 AT 479V E - T, YR, MR ORBEEEZEE ST LD
EEBRIZDTH D, BCOTBHER L BULBENIAN [F 2=V 7 ICBOLREFET 57
WIZ] WANWA EREEEZEZ DL DI -7=, OTUS Offifid, @YIREMLRIZE > TF =
=VT~OBNEEFHRTHETHHhoT, IHIZOTUSIE, Ax BT 2= THEIC
BT 2H0PMEOEHREZBRICHEZDLLIICL, EHBRORBO-DIZEIH LD D
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FEZH Lo, OTUS I3YRT 2 =V T ITIE RN o 7B R R U L O kBl a2 R- LT
W=D ThHD, BXROTEDEL &, [Fa=2BEA~7 + 2 (Le bureau de tourisme de
Tunis) ] BHER S, TOEF T 2 =7 BOLHSERICEN SN, ZHUL, [Fa=
R &G D BIRE DRTT OFHERCHRTT % fit Téifz%kﬁ“éi“(@fﬁi&%i\ﬁ’:fééiﬂ
ATl 2olc, PRAEEBUNIIBUL Z BURH 2B FIH L L, Mk Z fRwpk L OTUS Z@3Z L
ZDTHD, BNEZTF 2= TITHEL, %@W@ﬁAﬂ@77/XA%%®ii%1
ZUTICERESEDILER DT DT, RIZ, REFHIZI T 2BEO IR O THOLHHE
RO MRS R T2 L2 EHENC AN TIE O B NTEA 9,

5. FELEHAMER L RITREEORE
(1) EELGTHAEBOTR

F a2 = U T B IIEEEIC, BBEE L RN b RO —SEHANE S L Lz, LML,
REORE LEEKENZED L D)7 b DRS04 50, 77 2 AMEEHEBAT 2T BT =
=UTICRT HBOLOREBESZ 5 2 DT ho o, EERBYCHERD 2% 5 Lo
Th b,

[Z7Z A «>—1 7277 (LeTouring Club de France) | 135 = =Y 7Bt TIE
WICHEBEREE 2 R Uiz, 2 OMMRIT 1890 FFITRXSL L, 1907 FFIC AR & L TR
oIz, ZOMBOBINX, F a2 = T IZENRBCEROEAE L T-HT 2 ETH Y,
ZDDIZHIERERTORIT, €L THb R BBETORITZ LD, Y—Y 77 77X
FELEZFFSTLMHMET, 2077V AOHERMAZIRD, 77 U EEOLIEWE W) JFD
MHF 2=V T OBNEEZTRLIEOTHS, LT, VI0FITET[TAry=)T LFa
=T OHFEEDL LBt (Grand tourisme en Algérie et en Tunisie) ] & W o k& HL T
o TOMFTIEF 2= 7 OEEL LS, A—7 WEHE, BFAKRE I L6
M. 7o, KRBT, BUCICHREERFH, FTREREIERTT & Wolo MERIZ R 23EEK

IZOT VBN ENTWD, ZHITIREDOER TCONSRBUCTA N7 v 7 Th b, Tk
77 ﬁ%ﬁut (Le tourisme Nord-Africain) | (X, 7A¥ =V 7 DY =) 7757 Fa=
CTOY—=V Ty 5T, FEunyany—Y 7 s 57 L RBEICARMEE T, BULEmRO
FREAR DS BER DR TIRPUC BT e F 2 i T 2 M54 A . BITL T\ D, Z oM
1913 FIZRDO L D ITHIE L T\ D, [Fix LB ERLEZ LT, BT AR 2y 2B
DRERL TERBERN, Ta=UT V=V 7T771F, LFEOBIEOIRE 2101
HEWLELZ, ZOMREET 2=U7 Y=V T I T TDRAUN—CTF 2=V T &iin

RICEHT, AN FRT AR EH CHL 22T L2 ENTEENLTHD, 16
D B, 1938 £, T OKMEHRRIIX F - 7 A—TI3lY EFbne/hoT L% -
Too 2OZ LI, F 2=V TR ZO0OMSOMICBOLH S U TCOMN AN L, Z D72
Fa=UTBUCOBERITE - L HERFIOMMIZ L > TIThhD Ko Itk 2 &R
TWn5,
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(2) RITREJE & RERITORMR

1903 FIZRHDETH N - P a 7 XD, F 2 =7 OJEBERIT 22T 5 RITREE
JEWZEAT B RedE 7o 7z, 20 HALHIEH, ZOH A K7 v 7 TIIATIREE D4R & 3
DA T 4 ZADEFT O £ > TWe [ 7 T o ARGEFHBU 50 JHHFEDF = =7 ,1881
#:—1931 4 (Le cinquantengire du Protectrat francais en Tunisi:1881-1931) | 137 = =< 7 #l )¢
WCEBERREEZ 2 5% T b, 2D 11 = v /L e O ik (Voyages Hignard Fréres) |
L IT7 R FL& CHFDORITIRERJE (Agence Maritime Atwateur & C) | Th o7z, [ =«
A FAET 7 BB AEEME LT, IRA - MU RV EHTRA— N X—/L[H
Z HE A CREA TS, ENENDORBRE DR A B0 LTeARE AL Tle, 72 & 2 138k
BTOREWE, mTNVEG 7 —Ry, FREFETEEDREYT—RE, [7 FUL&C DK
ITREE ) TiX, MoF 7y NREEDTF 7y MEFITL, AT NAVOTRIZITV, K
BEIOLEIITABHEAL L 2L LT,

F 2= VT O —ATIEFITMEER O, BRICB TS TRV AT T T 47
A2t (la Compagnie Générale Transatlantique) | DFRWVRFEMIRBEETH D, T2 =07
L7 T U ADM &S Z OWpES I ER I A2 BUCICBE S 2 0B IR R LT,
KB, NTUAT NI T 4 v 7 RAESMT A TIT 7V AR T A ittt (la
Société des Voyages et Hotels Nord-Africains) | Z il UR 7 /LVEIZHEE L TV D, WO
% PRETEEU S 193147 A S 8 HIZdbT 7 U B DR T v LRI TEAEIC e 100 7
VETOBERSMTHILICREBELEZ E0G, SHITBFEEET L & olz, 2
DOEEITE T, [F 2 =V T #kiEEAS4E (la Compagnie fermiére des chemins de fer tunisiens) |
W L CTRREINZY, AXFERREOEMIIOV, 1Ta=U 7 FHEaiMkZAS (la
Commission arbitrale du Grand Conseil de la Tunisie) | 28 87 > A7 R 7 7 1 v 7 EStk
DFELEEOTZ ETRAE LD TH D, TR206FT 2=V T BUE, 77 U B DR
TV ERITESAIZ 100 157 7 v D& RSB IN%E L,

S
b Loz, 5AF 2= 7 TRELIENDIBICIL., HEHMFFROE =72 h77 -7
20 ACHWIBHICHESL LT28E (VY — VU X L) 22T EL0THSD, im0 ons,

B : 2OF 2=V 7 OBDERICHETLMHEART LB T =g i3, TAOFEAICLD
REAZIR M ST BUEC LI BE 3 25 30 & JEIPERL S L7, Z ORm3C & 13 2005 FI2F = = A
=vX—NRETCOREEZZ T TV — K+ ¥ &= (Lassaad Dandani) [KiZ X 57
LRy — =X L= T A 2 RFIT 1906 I S 727 L—/L- T F X (Claire Lalane)
KROmXTH D,
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Memory and Oblivion of an Ancient Kingdom in the Creation of a New Nation-State:
A Study of the National History and “Geo-Body” of East Timor

FUKUTAKE Shintaro
Associate Professor
Institute of Asian Cultures, Sophia University

This paper seeks to describe the history of the ancient kingdom of Wehali that
once existed in the southern plain of central Timor, and which exerted an influence
upon the “national culture” of East Timor. The Wehali kingdom, as “a ritual center” of
Timor, had disseminated its language, Tetum, and culture, to the eastern-most part of
Timor Island. However, the Portuguese and Dutch colonial powers divided the island
between them at the beginning of 20" century, and as a result Wehali was incorporated
into the Dutch colonial administration. On the other hand, other chief kingdoms having
a strong relationship to Wehali were incorporated into Portuguese Timor. Now
however the official national history of East Timor mentions Wehali as one of the
influential kingdoms of its national history, but it has not specified its geographical
location. | would like to point out that people living in the western section of East
Timor still possess an oral history that reveals their strong links to Wehali, and their
collective identity differs totally from that of an easterner in East Timor. | also wish to
indicate that this cultural difference might possibly be a factor of political instability.

XLC&HIZ

W7 A= VREEMEOZEANTHL =7 7 - a N NEHEZEENG, 7 4 U ilifh~
M TR L, —REERDLIRYOR—2 U —I2, K/WDI T35 DHETHRI LIZZ2 -
TEROBRERRE=2 A FMR®H5 (FH1), ZOEFE=a Ay MIEAMRICHEES N
ZHLOER, FRTMOBAEE L2, LavL, ThBgEE L bic@Eanizl & &,
WT 4B A~OLBENIIRESNTZLDOTHLZ END, ZORMT VT THRLHF LW
EREFOEER VALV THDL EHLPBBTIEAS,
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a3y < (kobalima) &PFEEAL, 72O TT 4 E—VEBIHFIELTEEHEILDRYDOH D H D
Thsb, anNtiFza 2 rOETRHRAL, 74—/ Tid~v~ (mama) &MEENDE
YR UDREREXTDEL AR E HDOENTLEIED, 20—z 2 ANENE S TR
ICHE LTI I TH D L,

BEl RTAE-LREHEMEOXEAIZHLIE=2 42+

any < eI MIAIT, KT 4= VOFIEFICMET S RRUTHEEOERICH
LHany <l ZLTA Y RRUTHEET T LOY)VEFETIZH D a Y <Ho X9
2. HET 4 BE— /M E R DRk A b5, ZoMBIEET hy st
FREN, 7 4 B B0 TRLIF D] EWbhE T Y 209 2O EENH - 7= Ml &
LT, TA4E—VDAXITFEIFHPNTND,

AFTIE, 2O 2>TT 4=V EBHEETICHFELLEY =Y EEOBERIZOWT,
SCHR SRR KON OB R L9 5, 14 ARSI Lo & &b 7 =Y EEIZBIED

Yy VEETY UV DOETIRAT I T2 E W % 2% (koba) 1&, ARV R HAFED 2T 7 (cova,
N, KIFER) ICHETLZONE Ly, anN) < bW AFRE, 71— /LEGICEE L
EN, 5 AOB T (H2) 252, MIGSEZ LW MERICHEKT D, 230 ~DFL
WAT A DORFMFEHZILDE, TN TEZEN, ZOHMITREIY  (suu rai)
HEED, SESEREBOBEREZENTZLEVD, ZORERD (A T4) B, ATAL L)
LRROEIRE EFBEND,
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A KRy T EREAVEETZ L E LT, BIEORT 4 E— L OWEH—a /Y < E
AARTFrE ZAVRXAFRRET My VR v GE, TR IV EERNGEL TS
Hillk—Z Z OB TIZBWTW oL AbLbd, L75>L201J¢%E%)JEE RNV RNITNEAT o H
&woﬁ§%%ﬁ L7 4 F—NREFIRICE 5T, Ve VIXMERA >~ ROTE T

. T LTCEDOMOHIKIIR L S HNVET 4 =T 4 T—/VEBRBICRA SIS Z &
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BEORT 4T—0 TERE] IZBWT, oV IZbidiELND Z EDRWES
Thod, 74T NVOELIHFLE L TOT 2V IE, A2 R T RROESR BRI
BUWTIE 14 #4220 5 16 #2ICMT TTF 4 B — /L BOIRIF R4 e FIC@E W TV - Al g
PEIZOWTRH L TV D, FIRT 4 FE—VOMNIR, TROHA  FRU T L ORE
XFFET-BHIX, V=) OELZET 4 E— AR —OEFRMEORILE LTRIHALTE, L
MWLRRL T =V, BARAKMSIRO T a "G oA LTORFT Lz 3T
WV, T AU ORERIE, KT 4 /L OWE A TS 2R EBEE D kLT D,

TN DR R EDZ LICL S TURT =L O THEEIR) [ N2 F v 1 1994]
EHITCHBETIE RS R, BT 4 T LVOERHREOBEMNARLEINLIVIZ-o& 0 &
LT %, ZOMBEITXE X2 2006 FEOBRELOIE I H D THFEX | —7 =\ OFBET
W oTlem ANBRERLETHT 7 ZNTERNT I ERLE L~y I =iEE i
R &2 AU R & | PEE U O SUBRYFRIE—E LT, MR ORT 4 E— AL OERHRE
EREDIMTARLEERTH Y Field T 5D,
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1. RILMHLXEREHIZADT 1 E—ILORK

W7 4 B— )VREHXFETRKFEEO T a €« TEA=FRNALZIL, LIURAY U ADIAZE
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of East Timor) J (1987) I B\ C ML LIRT O T B — /LB OREE ICHE ZE T\ 5,
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A LIRIEN D KR OFIET /NS R EENEVICHEMAZ S 5 2203 T BB ICIZ-~ULr &0
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F T IR T TT 4 T VL [7 ¢ B—/L K OVEAM (Residentie Timor en
onderhorigheden) | & FEZIVD /NA U HBNEOIND—E & T o7z, 7 4 F— /L R OVEIINIE
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Cultural Heritage on the Border:
A Report on the Khmer Temples of Cambodia and Thailand

MARUI Masako
Associate Professor
Institute of Asian Cultures, Sophia University

Many of the debates and conflicts surrounding the cultural heritage concern
ownership. The associated tensions with the ownership of the past undoubtedly go on.
It takes the form of clashed and causes the ritualized Internet wars. In a globalized
world there is so-called “Cultural Heritage Industry” on a global scale, otherwise,
cultural heritage itself became sacralized as a result of their implication in the national
discourse.

The author from the view of archaeology had discussed the ownership of
cultural heritage in case of Angkor, Cambodia. At the Angkor remains, which were
designated as a World Heritage Site in 1992, restoration, research, and other such
activities have proceeded under the banner of an international cooperative support
system. In addition, Angkor has attained prominence as a global tourist spot provides
fertile ground for the cultural heritage industry. After the civil war the Angkor remains,
whose significance and function were cited as a cause for national recovery, have
continued to receive attention. Their recognition as a global cultural asset has led the
way, but as a result a feeling has arisen that the expectations of the people in the
community have suffered. The author concluded that for people who live in the
vicinity of the Angkor remains, the remains and their history constitute their own local
history: from global cultural heritage to community assets of local history [Marui
2010].

The policy above mentioned, however, has suddenly collapsed in case of the
cultural heritage on the border: Preah Vihear, Khmer temple in Cambodia. This paper
through the discussion on PreahVihear, intends to illustrate the process how a historical
site changed into a national heritage in modern period.
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Aim of the Symposium
Masatoshi KISAICHI (Sophia University)

It was generally assumed that the nationalism formed in the modern period, that
is, from the late 19™ to the early 20™ century, would gradually decline and disappear".
Yet, after the 1990s, we see that such is not the case. The idea of nationalism revived
briskly in every nation, so much so that this period may rightly be referred to as ‘the
age of nationalism.” Its revival was so strong, that at times it shook the foundations of
the state.

Why did this resurgence in nationalism occur? The effects of globalization may
constitute a vital factor in this issue. While globalization has generally been viewed as
a motive force in bringing about a stable and unified world by means of liberalization
and the use of the market economy, yet, on the contrary, we observe that criticism of
globalization has been steadily increasing. Along with economic and political
internationalization, it is viewed as a factor bringing about a loss of cultural tradition
and ethnic identity.

B. Anderson points out three paradoxes in nationalism. The first is, “The
objective modernity of nations to the historian’s eye vs. their subjective antiquity in the
eyes of nationalists” and  the second, “The formal universality of nationality as a
socio-cultural concept- in the modern world everyone can, should, will *have’ a
nationality, as he or she “has’ a gender- vs. the irremediable particularity of its concrete
manifestations, such that, by definition, ‘Greek’ nationality is sui generis”.?

In brief, even if nationalism were a phenomenon of the modern period, a nation
nevertheless possesses an inherent inclination to trace back its past, in order to confirm
its present. For the sake of its own continuity, a nation has no choice but to return to a
common mythology and historical memory. Since the 1990’s, when native “cultures”(a
society) were being shattered by “a civilization”(globalization), there perhaps arose a
revival of nationalism and ethnicity, as elements to re-unifying a broken society.

Basing ourselves on an awareness of these issues, we shall discuss the
following three points.

(1) During the process of economic and political globalization since the 1990s in Asia,
the Middle-East and the North Africa, how has cultural heritage been utilized as a
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symbol of nationalism and as material for patriotic education?

(2) With regard to reconstructing national identity in Asia, the Middle-East, and the
North African nations, what are the problems and other issues involved in the
manner of preservation of cultural heritage?

(3) How has education in pre-modern history (the classical and medieval period) and
national mythology been carried out, since the resurgence of nationalism in Asia,
the Middle-East, and the North African countries?

Notes

1. Such idea is clearly expressed in the following, Gellner, Ernest; Nations and
Nationalism, Oxford, Blackwell Publishers, 1983.

2. Anderson, Benedict; Imagined Communities, London, Verso, 1991(Revised Edition),
p.5.
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Symposium 2 =5y x 2msozsoscikiE
Cultural Heritage in the Resurgence of Nationalism

Date: November 21 (Sun.), 2010
Time:13:00~17:30
Place: Room 2-508, Sophia University

— Program —
Chair : Prof. Takefumi TERADAandProf. Cyril VELIATH (Sophia University)

13:00~13:05 Opening Address
Prof. Yoshiaki ISHIZAWA (President of Sophia University)

13:05~13:15  Aim of the Conference
Prof. Masatoshi KISAICHI(Sophia University)

13:15~13:45 Keynote Address
Prof. Neil SILBERMAN (University of Massachusetts Amherst, USA)

13:45~16:20  Presentation & Discussion

13:45~14:20  Prof. Masako MARUI(Sophia University)
“Cultural Heritage on the Border: A Report on the Khmer Temples of Cambodia and Thailand”

14:20~14:55 Prof. Kei NEMOTO (Sophia University)
“Cultural Heritage under Imperialism and Nationalism
-Burmese Cultural Heritage under the British Colonial Period and after Independence”

14:55~15:10 Break

15:10~15:45  Prof. Masayuki AKAHORI(Sophia University)
“Alexander the Great and Alexandria Today:
Inserting Greco-Roman Traditions in Egyptian Nationalism”

15:45~16:20 Prof.Nacéra BENSEDDIK(Ecole Supérieure des Beaux-arts, Algeria)
“From Colonialism to Pan-Arab Nationalism: The Roman Heritage in Algeria Today”

16:25~16:40 General Comments
Prof. Linda GROVE(Sophia University)

16:40~16:45 Break

16:45~17:30  General Discussion

17:30 Close
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A Report on the Symposium

KISAICHI Masatoshi
Professor
Institute of Asian Cultures, Sophia University

This symposium was organized with the explicit aim of making known the
fruits of our research, research that was carried out via a project that extended over a
period of two years. After the initial welcome address by Professor Yoshiaki Ishizawa
the current president of Sophia University, Professor Masatoshi Kisaichi who was the
project representative addressed the gathering, and presented a brief description of its
aims and objectives. Here, he emphasized the two issues that constituted the central
theme of the symposium, namely, ‘in what way have the monuments of cultural
heritage been utilized within the nations of the world as trademarks of nationalism or
links to patriotic education,” and ‘what are the characteristic features and problems
involved in the conservation of cultural heritage, with regard to recreating a nation’s
identity.” He affirmed the fact that the intention here was to probe the issues in concrete
terms, with reference to all regions in Asia, Africa, and the Middle East.

Next came the keynote address by Professor Neil Silberman. Professor
Silberman made the stern assertion that the incidents of violence and mayhem we
observe around us, where mosques, temples, and places of sanctity were transformed
into targets of demolition and mainsprings of violence, do not indicate a revival of
nationalism. Rather, he believed they were arbitrary reactions to cultural heritage,
instigated by neo-nationalism. Those guilty of perpetrating acts like these do indeed
exploit the ideology of nationalism, but their nationalism was nothing more than a fake,
and it was motivated by an egocentric logic of self-justification. Even so however,
paradoxical as it may seem, he declared that the fact that such fanatical acts goaded by
neo-nationalism have persisted for such an extended period of time, reveal the truth
that cultural heritage has indeed a vital role to play in international discourse.

After the keynote address had ended, we had four individual talks. Professor
Marui Masako raised the issue of the Preah Vihear monument, which was included in
the World Heritage list in 2008. She asserted that this monument had once again arisen
as a major incendiary spark, throwing into confusion the political links that exist
between the nations of Thailand and Cambodia. She was of the view that the
Cambodian government had deliberately utilized this monument in order to provoke
anti-Thai feelings among their people, in order to raise their own stock among them.
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She also said that the Cambodian government sought to evoke a renewed awareness
within the global society that this monument was the property of Cambodia, and that
they intended displaying it in a symbolic form as a ‘Fortress of Peace’. Her address
revealed in concrete and transparent terms, the fact that Cultural Heritage was often
deeply entangled in intricate political issues.

The next speaker, who was Professor Kei Nemoto, analyzed from a
post-colonial angle the singular features of policies linked to museums and
archaeological works in Burma, during the British colonial period. Using
administrative documents and academic reports pertaining to that time, he probed the
question as to how the post-independence governments of Burma had dealt with such
issues, and the relevance these issues had to nationalism. He went on to state that as in
the case of various other nations, in Burma too the government was keen on making
efforts to maintain both the Cultural Heritage sites and their surrounding vicinities,
with a view to increasing tourism. However, to date, not a single monument of Burma
has been included in the World Heritage List of the UNESCO, and there seems to be
no indication that any of the monuments will be included in the list in the near future.

The next speaker, who was Professor Masayuki Akahori, began his address
basing himself on the fact that in 2003, the ancient monuments of Alexandria and the
new library were included within the tentative list of the world’s Cultural Heritage. He
then went on to tackle the issue as to how the history of this city, which was founded
by Alexander the Great, and which later served as the royal capital of the Ptolemaic
dynasty, was being linked to modern times. He also insisted that the image of
Alexandria as a city in conflict with Cairo was a matter that had incited within the
nation-state of Egypt a faction to safeguard the special status of Alexandria, and this
fact also added a distinct color to Egyptian nationalism.

Professor Nacéra Benseddik declared that in post-independence Algeria,
archaeological remains were seen to vanish daily due to the urge to restructure the
country’s national identity. A rapid surge in the population, uncontrolled urbanization,
and the endorsement of a city development plan that did not take into account
archeological excavations and conservations (such as the construction of highways,
railways, subways, and cities), were all factors contributing to the demise of these
remains. Among other things, she was critical of the devastation and plunder occurring
all over the nation, the attitude of ignoring rules meant to protect its cultural heritage,
and the mediocre nature of the policies linked to them. She also insisted on a need to
clarify any hidden agenda that might exist within the nation’s policies on cultural
heritage, she pointed out defects in those policies, and warned of abuses that were
likely to occur if those policies were exploited by political ideologies. She also
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underscored the fact that if Algeria wished to create an ideal nationalism, it had to be
the type of nationalism that was rooted in the country’s ancient history, culture, and
tradition.

On the conclusion of these four addresses Professor Linda Grove presented her
overall comments, taking as an example the case of China. Her views among others
may be briefly summarized as follows.

1. Are tourists who visit a nation’s cultural heritage local or foreign?

2. Cultural heritage at times leads to border wars. Does this have anything to do
with the nation’s colonial past?

3. Exceptional stress is now being laid on the cultural heritage of Greece and
Rome. Could this fact disturb the religious harmony of a nation?

4. The ideological influence received by a nation is causing the ruin of its cultural
heritage, but this is not a phenomenon limited to Algeria alone. Do we not
witness the same in nations of Asia, the Middle East, and Africa?

On the conclusion of these words of Professor Grove the members present all
participated in a general debate, in which the following issues were considered. In any
nation, we notice that by raising living standards, by laying stress on the study of its
history, and by improving its law and order situation, the number of local tourists
visiting the nation’s cultural heritage could be increased. Nevertheless in Islamic
countries, since travel is difficult for women, there is a limit to this type of local
tourism. Also, the view was expressed that in Egypt, which is a nation with a fixed
ratio of Christians, problems associated with the pre-Islamic cultural heritage of
Greece and Rome were liable to evoke some subtle religious predicaments. The idea
that cultural heritage was liable to cause border problems, elicited the view that the
question had links to whether “culture’ as a heritage, could be raised from a national to
global level, a level embracing all mankind. Some also expressed the rather sardonic
view that in 1990 when Algeria was over-run by terrorists, hardly any tourists were
seen in the nation, yet its cultural heritage managed to escape all destruction.

Overall, the presentation of problems, the keynote address, the individual
speeches, and the discussions that followed were lively and well-coordinated, and the
general outcome of the symposium was favorable. | wish to express my gratitude to the
speakers, the commentator, and all the participants, and my special thanks goes out to
Professor Neil Silberman and Professor Nacéra Benseddik.
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