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Since the opening of Japan to the West in 1853-54, American and
Japanese women have joined in mutual fascination. The geisha legend
captured the attention of Victorian women, piquing a curiosity fed by
reports from missionaries newly arrived in Japan.! Subjugation of
Japanese women was of particular interest to women’s circles, especially
those who saw themselves as working for the emancipation of all
women. The Madame Butterfly syndrome, introduced by John Luther
Long’s 1898 short story and popularized by Puccini’s 1904 opera, would
titillate audiences, perpetuating a stereotype of Japanese women.? For
their part, Japanese women, in the late 19th century, marveled at the
freedoms and opportunities they believed their American sisters en-
joyed. Seeing the wives and daughters of American diplomats,
missionaries and entrepreneurs in the streets and shops of treaty ports
reinforced that impression.

Neither of these feminine images was completely valid but that did
not occur then to interested onlookers on either side of the Pacific.
Such imagery was fortunate, in any case, because it forged the links of
cross—cultural gender interaction which were of lasting importance for
the progress of Japanese women’s higher education. Probably no more
than 250 Japanese women attended U.S. women’s and coeducational
colleges prior to World War II, but this mere handful became a
vanguard whose influence as Japanese women leaders far surpassed
their numbers.?

Among this group, 11 Japanese women were the recipients of an
American women’s Scholarship for Japanese Women between 1893 and
1941, a scholarship privately funded and administered by a group of
American women in Philadelphia. These women from two different
cultures shared in universal cognition: notions of gender inequality
bound them together. In a world distrustful of women’s ambitions,
they recognized a need for female bonding. By encouraging their
Japanese sisters to aspire to ambitious educational ideals, the American
women validated those goals for themselves and for all women; the
Japanese women, for their part, proved that the desire to be freed from
sexist ignorance and repression was not exclusive to Western culture.

Many of these scholarship students became notable Japanese
women, but they were more than leaders--they were dual ambassadors
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of Japan and the United States. Their education had profound impli-
cations for the development of female education in Japan, but almost as
importantly, their internationalism would contribute to the success of
the occupation of Japan since their American experiences anticipated
cultural misunderstandings and helped to ease sensitive relationships
between victor and vanquished. Their role as mediators during the
occupation was an expedient forced on them by political necessity, but
their role as models for other Japanese women in the first half of the
20th century was consciously designed and shaped by a charismatic
Japanese woman and a group of committed American women who were
dedicated to “the elevation of woman in Japan.”*

The history of this unique relationship between American and
Japanese women is written in the minutes of the meetings of the
scholarship committee which were donated to Tsuda College in Japan
by the granddaughter of the chairman of the founding committee,
Marguerite Wood MacCoy.® A friendship between Tsuda Umeko and
MacCoy’s grandmother, Mary Harris Morris, a prominent Philadelphia
Quaker, launched the Scholarship for Japanese Women, as it came to be
known, in 1892.°

Tsuda Umeko, even today a symbol for Japanese women, led the
way in women’s higher education and was founder of one of the most
prestigious women’s colleges in Japan. At 7 years old in 1872, she had
been the youngest member of the Iwakura Mission, a delegation consist-
ing of virtually the entire Meiji government, which brought with it a
number of Japanese students to the United States for study.” Tsuda,
along with four other Japanese girls, was included in the group in a
somewhat transparent gesture intended to symbolize the willingness of
the Meiji leaders to experiment with female education and show that
Japan was rapidly progressing towards modernization. The Meiji
Empress received the young girls in a personal audience before their
departure, an act seen as giving official approval for female education.®

Two of the older girls returned to Japan within the first year, but
Tsuda, along with Yamakawa Sutematsu and Nagai Shigeko, remained
to be educated in the United States. Tsuda lived in Washington with
Charles Lanman, secretary to the Japanese Legation 1871-82, attended
private schools in the city, and graduated high school from Archer
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Institute in 1882. She returned to Japan later that year, as did her
countrywomen, by now graduates of Vassar College.” She and her
two friends rapidly became aware that the government’s interest in
female education flagged when faced with a choice between the edu-
cation of women and the education of men who would staff the ranks of
its expanding bureaucracy and fuel the industrial and military machine
which it envisioned would propel the country into the modern era.
Girls were educated at the elementary level but prospects beyond that
were bleak. Although the government had established Tokyo Women’s
Normal School to train teachers in 1874, only a few government high
schools for girls existed in the country when Tsuda returned to Japan.*®
Missionaries educated girls at the secondary level, but suspicion was
directed at their religious and social motives, and anti-Western senti-
ments were voiced openly. Older female students, government gradu-
ates as well as those from missionary schools, were ridiculed in public;
newspapers gleefully published cartoons depicting educated women as
overdressed frumps.!!

The Iwakura girls’ American educations made them a curiosity but
their skills could scarcely be put to use in a climate unreceptive to
advancing women or female education. Moreover, during the decade
spent in the United States, Tsuda had forgotten the Japanese language;
she was essentially unemployable. Yamakawa Sutematsu and Nagai
Shigeko were married within a year but Tsuda persisted in seeking a
career. She became tutor in 1883 in the household of Ito Hirobumi, an
important member of the Iwakura Mission and first prime minister of
Japan. In 1885, she was appointed a teacher of English in the newly
opened Peeresses’ School in Tokyo at Ito’s recommendation. '?

Tsuda had been introduced to Mary Harris Morris by an American
missionary friend of her father when she lived with the Lanmans in
Washington.!® It is likely that she made her American friends aware
of her limited opportunities in Japan and her desire for further American
education. Morris helped to arrange a scholarship for Tsuda in
1889 at the recently opened Bryn Mawr College. Although the offer
came officially from Bryn Mawr President James E. Rhoads, M. Carey
Thomas, first dean of the college, must have figured in the decision since
Rhoads conferred with her on all important matters.'* M. Carey
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Thomas became one of the founding members of the Japanese
Scholarship Committee and acted as liaison between the college and the
committee.

As a special student for two and a half years at Bryn Mawr, Tsuda
distinguished herself in biology, chemistry and English. In the summer
of 1890, she helped Alice Mabel Bacon, who had also taught at the
Peeresses’ School in Tokyo, in the writing of Japanese Girls and
Women.'® During this time Tsuda reached a turning point in her life
and determined to direct her future efforts toward the higher education
of the women of Japan, although her plans were in a seminal stage.
Over the next year she began to develop these plans, using the network-
ing skills she had observed in American women’s circles. She must
have recognized that the struggle for women’s higher education in the
U.S. was being realized through pressure brought to bear by women’s
groups and similar opportunities could be opened for Japanese women
through American women’s efforts.

The prominent women of the Philadelphia area, particularly those
with a Quaker background or exposure to Quaker ideals, supported
women’s higher education in the late 19th century. The exoticism of
Japan had captured the imagination of Philadelphians over a decade
earlier when the Japanese government sponsored the most expensive
pavilion at the 1876 Centennial Exhibition, making a lasting impression
on the millions who visited it.!® Protestant missionaries, some from
Philadelphia, had established a firm foothold in Japan by the 1880s
after 350 years of hostility toward Western religion.'” Philadelphia
women were active in missionary societies, privy to the mass of corre-
spondence crossing oceans between missionaries and their supporters at
home. Missionary letters, which spoke of women’s conditions, were
avidly read, discussed, and often published in contemporary journals.
As word of Tsuda’s embryonic plans began to circulate in Philadelphia
circles and those networks linked with them in other cities, interest in
helping this very unusual young woman heightened. The Philadelphia
women were drawn by an opportunity to meet with a woman of Tsuda’s
background, a woman who had access to the highest social circles in
Japan.1t®

Tsuda’s fluent English and captivating personality must have
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fascinated her audiences. In her speeches, which Carey Thomas helped
her to write, Tsuda outlined the position of women in Japan. The time
was ripe for women’s progress, Tsuda said, and focused attention on the
positive effects of U.S. college training for Japanese teachers because
she believed that these women would be more able to transmit the
benefits of such an education to their country-women. Closing her
speeches directly and to the point, she said: “I regard the intimate
association with American girls and the glimpses obtained of woman’s
position in American homes and woman’s work in the world, as one of
the most important points of this higher education. ..”?®

Unlike most of her audiences, Tsuda was well aware that education
for their daughters in missionary institutions was not attractive to the
majority of middle and upper level Japanese families. Although some
church groups were making progress in the education of Japanese girls
and women, they were subject to constant scrutiny and severe criticism,
even by their own country-women.?° As Tsuda’s academic mentor,
Dean Thomas understood the ambiguities inherent in a missionary
education. In a letter to her companion Mary Garrett, in which she
spoke of helping Tsuda to write her speech, she outlined the
scholarship’s administrative composition and remarked: “Thus it will
be out of the hands of the missionaries.”?* In order to expand
women’s opportunities, education in Japan needed to be secularized, a
strategy Tsuda would later use in founding her own school.

At the outset, the scholarship was not to be limited to teacher
education only; medical and vocational training were also to be
options. The scholarship was to be administered by a permanent lay
board, not connected to an individual college or institution; Bryn
Mawr, the Women’s Medical College of Pennsylvania and Drexel
Institute were cited as possible venues for the Japanese women. A goal
of $8,000 was set to fund an endowment whose income would be used
to administer the scholarship and a plea for subscriptions was made.
Even before that goal was reached, it was already contemplated that
$10,000 would need to be raised to provide an additional year of
preparation in the U.S. before the recipient entered college.??

The minutes of the meetings of the American Women’s Scholarship
for Japanese Women (AWSJW) do not describe the actual formation of
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the committee which was to nurture and finance Japanese students for
the next eight decades. However, committee members came from the
three Protestant sects in Philadelphia already active in missionary work:
Episcopal, Presbyterian and Quaker.?® No reason is given in the
AWSJW Constitution for the interdenominational complexion of the
committee although it could be speculated that each of these
Philadelphia missionary groups was well aware that unless a native
teaching staff was developed, the mission schools might not only decline
but fail altogether. Training Japanese women as teachers was an
obvious solution to that concern. Interestingly, the denominations
represented were those considered socially elite in Philadelphia and the
Presbyterian and Episcopal members prevented the scholarship effort
from appearing to be “too Quaker.”

With the exception of Carey Thomas, the founding members were
little known--matrons and single women who were interested in aiding
Japanese women toward higher education while hoping to spread
Christian influence in what they saw as a heathen country. They were
active in their churches, in the missionary societies; one, perhaps more,
was involved with the Women’s Christian Temperance Union. But
probably most important, they were generous financial supporters of
fashionable worthy causes, an outward sign of social standing as
obvious then as it is today. Many of their families shared business and
social connections; a number of husbands were on Haverford College’s
Board of Managers and most of them, if not all, were Republican. None
of these women seem to have attended college themselves although some
may have attended female seminaries. Many of them married in the
1870s and began to raise families. There is no suggestion that any of
them were involved in women’s suffrage or women’s rights organi-
zations; and it is probable that they maintained a low profile with respect
to women’s issues.?* Somewhat equivocally, the scholarship program
allowed them to make a conventional gender statement while, at the
same time, their program attacked Japanese conventions for women.
The committee served as a social outlet with certain prestige and
membership afforded the women access to educated circles, if only
vicariously .

Next to Tsuda Umeko, Mary Morris was most responsible for
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MARY MORRIS, OVERBROOK, PA.
First to lead in organizing Philadelphia W. F. M. A.

Mary Harris Morris, Chairman of the American Women’s Scholarship For

Japanese Women. The girl on the left is Marguerite Wood MacCoy, donator

of the Japanese Scholarship papers to Tsuda College.

Source: Friends’ Missionary Advocate, April 1899
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Calvin and Mary Byrne Pardee on their Golden Wedding Anniversary,
June 4, 1917
Source: Calvin Pardee 1841-1923

10




Louise Ward Demakis

promulgation of the scholarship. Chairman for 32 years, it was she
who often sustained the committee through early financial setbacks or
crises when a student’s personal, academic or medical problems
threatened the existence of the scholarship altogether. Morris was
president of the Women’s Foreign Missionary Association of Friends of
Philadelphia (WFMA), established in 1882. The aim of this branch of
the Quaker missionary societies was to teach the gospel in foreign lands,
not by sending preachers, but by supporting schools where scholars
would have the opportunity to learn about the gospel. She and her
husband, Wistar, who was known for his benevolence to charitable
causes and institutions, befriended Japanese students and opened their
home to them. Mrs. Morris was concerned about the lack of mission-
ary zeal Quakers had shown toward Japan. She helped to finance the
Friends’ Mission School in Japan, which educated Japanese girls, and
the Morrises visited the school in 1890. Wistar Morris died in early
1891, and the couple’s daughter died three months later.?® It would
seem that Mary Morris plunged into the scholarship venture to carry on
the family tradition of benevolence while using it as a distraction from
her understandable sorrow.

It is likely that Mary Morris nominated or approved of many of the
members of the original Philadelphia Committee. Through her
husband’s family and his business connections with the Pennsylvania
Railroad and local coal mines, as well as his presidency of the Board of
Managers of Haverford College, she had access to the most active social
and philanthropic circles in the city. The women she chose were a
Philadelphia elite who combined good works with sociality, a conspicu-
ous feature of late 19th century upper middle class women.

At least two members could trace their roots to the early colonial
era. As a descendant of Benjamin Franklin, Frances Sergeant Pepper
lent immediate prestige to the committee. Pepper, the wife of Dr.
William Pepper, provost of the University of Pennsylvania, became
treasurer of the scholarship fund.?®* Mary Morton Haines, an unmar-
ried daughter of the Quaker Haines family which had settled in
Philadelphia in the late 17th century, was appointed secretary. Mary
Haines also was a member of the WFMA of Philadelphia and worked
as a teacher at the Friends’ Mission School in Tokyo from 1893-95.%7

1




No Madame Butterflies

Two founders were linked through their husbands’ associations
with the Baldwin Locomotive Works of Philadelphia. Anna Monroe
Baird, wife of Baldwin founder Matthew Baird, acted as chairman pro
tem in late 1892 when Mrs. Morris journeyed for the second time to
Japan.?®  Elizabeth Perkins Converse’s husband followed Baird as
president of the company in 1909. John Heman Converse, a self-made
successful Yankee from Vermont, invited male Japanese vocational
students to train at the Baldwin Works just as they did at the
Pennsylvania Railroad Company.?®* An elder in the Presbyterian
Church at Bryn Mawr, Converse supported missions in Japan, Korea
and Alaska, a shared family interest.?® After Mrs. Converse died in
1906, her daughter Mary was elected to the committee.

Philanthropy was an essential virtue among Philadelphia area
businessmen and their wives. Deborah Brown Coleman’s husband
founded Lebanon Furnaces, introduced anthracite coal into iron
manufacturing, and built churches in two towns. G. Dawson Coleman
died in 1878; when Mrs. Coleman joined the committee she was running
the family business with the aid of her sons and sons-in-law. She was
probably not that unique for her time but still sufficiently remarkable
to evoke comment in her husband’s formal biography.3! As quite
frequently became the case, Coleman’s daughter Anne also joined the
committee after her mother’s death in 1895.

Three other committee members were also prominent in philan-
thropic circles. Hannah M. Jenks was an excellent candidate for
support of fund-raising projects; her husband William H. Jenks left an
estate of $2,500,000 when he died in 1909, acquired through partner-
ship in Randolph & Jenks of Philadelphia.? Equally attractive for
membership was Mary Lukens Strawbridge, a Quaker whose husband
was founder and senior partner of Strawbridge & Clothier Department
Stores, still in existence in the Philadelphia area.3® Mary Byrne
Pardee could call on the resources of the anthracite coal company, A.
Pardee & Company in Hazelton, Pennsylvania, when members were
asked to supplement their annual subscriptions. Pardee was a
Presbyterian and an active member in the Women’s Christian
Temperance Union. 3

Several members of the committee were unmarried. One, Frances
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The Sargent Portrait of Carey Thomas
Source: Carey Thomas of Bryn Mawr
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Miss Thomas always wore academic dress to AWSIW Meetings

Source: Carey Thomas of Bryn Mawr
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Bennett, ran a school which accepted Japanese students, although there
is no mention of its name or location in the minutes. Another, Quaker
Margaret Newlin, lived in the same upper middle-class district of
Philadelphia as did most of the other members, but little other than that
is known about her background. In the case of Julianna Wood, an
active Quaker member of the committee for 32 years, a history can be
constructed from her mother’s will and her unmarried brother’s biogra-
phy. Wood’s father was also a manager of Haverford College and was
involved in manufacturing, utilities and banks.®®* The lives of the
unmarried members are markedly less documented than married mem-
bers, who at least can be traced through their husband’s biographies.
Women who did not choose to marry were mainly anonymous statis-
tics.

For one unmarried member, however, documentation was
abundantly available. Martha Carey Thomas would become president
of Bryn Mawr College shortly after the scholarship was under way.
One of the first female graduates of Cornell University and a summa
cum laude Ph.D. from the University of Zurich in 1882, Thomas was
perhaps as much a role model for Tsuda Umeko as Tsuda, herself,
would become for educated Japanese women in the 20th century. With
typical audacity, Thomas had proposed that she become the first
president of Bryn Mawr upon completion of her European studies but
she had to settle for the position of dean when the college opened in
1885, despite the numbers of her male relatives who were founding
members of the Board of Trustees. The first woman dean in the United
States actually helped to design the buildings, decided on curriculum
content, and hired faculty at Bryn Mawr since President Rhoads encour-
aged her taking on direction of the college.®® During most of her
active years as president of Bryn Mawr, Thomas supervised the
Japanese scholarship students personally, regularly attended AWSIJW
meetings, and consulted with the committee regarding the students’
preparatory education, as well as reported to them on academic prob-
lems and achievements.

Another woman, although not actually a founder, played a large
role in the early years. Philadelphia diarist Margaret Vaux Wistar
Haines became corresponding secretary of the committee while her
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daughter was in Japan but was not elected a member until 1895.
Reflecting the web of associations among committee members, she was
also secretary of the WFMA and correspondent for Philadelphia to the
Friends’ Missionary Advocate, the national publication of Quaker
missionary societies. A talented and prolific writer, Haines’ diaries,
notebooks and letters provide glimpses into the inner workings of the
committee when precedents were set, as well as into the dynamics of
women’s culture not registered in the minutes of formal meetings. It
was to Haines that the committee often turned when personal problems
with the recipient arose; much of the early correspondence between
Philadelphia and Japan, when the committee was learning to operate,
was carried on between Haines and Tsuda. It was she who hosted the
first scholarship student upon arrival in Philadelphia and looked after
many of the students who followed.

One of the primary obligations of the members of the committee
was to “extend to the successive holders of the scholarship, whenever
possible, the hospitality of their own Christian homes.”3” They,
perhaps even more than Tsuda, understood the value of social linkages;
furthermore, the presence of a Japanese guest would have lent a touch
of exoticism ‘to any gathering. As might be expected, a strong
Christian atmosphere prevailed in all the committee’s transactions as
well as their homes. Each meeting was opened with a reading of a
passage from the Bible often followed by recitation of the Lord’s Prayer
or, as happened more frequently in later years, a minute of silent prayer
was observed.3®

Practically speaking, however, the financial obligations of mem-
bers were more important for the success of the scholarship than their
social responsibilities. The annual dues members paid essentially
covered the student’s personal expenses in the early years when the
endowment fund was limited. The income from the original $8,000
was not sufficient to do more than cover tuition nor did it prove to be
more adequate when the endowment was raised to $10,000. The
minutes of the meetings conducted throughout the first 40 years of the
scholarship are permeated with requests for additional funds. Almost
every other year brought fresh pleas for further contributions or
pledges.®® In addition, money was raised outside the committee;
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sometimes public meetings were held to arouse interest in the scholar-
ship and solicit contributions to the endowment. *°

. As might be expected, many of the requests for substantial dona-
tions occurred not long after financial crises in the country at large,
probably reflecting the drop in interest rates or the value of investments
in the endowment fund, which forced the committee to use part of the
principal to pay tuition fees. The financial crisis of 1907 prompted a
practical solution to personal funding problems of the students; the
committee voted to increase their annual dues and to increase the
membership to 21, more than doubling revenues.*' In later years, they
developed a “contributing member” category for “those who are not
able to attend the meetings but are willing to show their interest in the
work of the Committee by giving an annual contribution. 42

The scholarship was mainly administered by a small core of the
membership--an inner circle of Morris, Thomas, Wood, Converse, and
both Haines women in the early days--working closely with the
preparatory school mistresses whose responsibility it was to prepare the
recipients for Bryn Mawr College and keeping in regular correspond-
ence with Tsuda in Japan.* Almost from the first meeting on April
9, 1892, there were members who seldom attended the sessions, support-
ing the scholarship on a social and financial basis but often participat-
ing in the decisions of the committee only through correspondence.
This became the case more and more as the committee became comfort-
able with their administrative responsibilities.

A core group, resembling the Philadelphia inner circle, was estab-
lished in Tokyo shortly after Tsuda returned home in the autumn of
1892. This committee, hereafter called the Japan Committee, was
charged with the task of selecting the recipient and ensuring an “oppor-
tunity for the widest usefulness” of such an education. Tsuda
appointed four men and three women, maintaining an equal balance
between males and females since she, of course, became chairman of the
committee. All Japanese members had to be approved by two Christian
ministers and were to “be such as are anxious for the spread of
Christianity and the elevation of woman in Japan.”** Tsuda invited
people with Western associations who were active in educational circles
to lend prestige to the committee. The three women in the group,
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including her friend Nagai Shigeko, later Baroness Uriu, had been
educated in the U.S. By accident or design, Tsuda tactfully included
members connected with both government and private Japanese
schools, but she was never to invite a teacher from a missionary school
to join the committee.

A notice of the scholarship was printed in several publications,
including Jogaku Zasshi, the women’s education magazine whose
publisher was a committee member.4® Candidates for the scholarship
were to be unmarried, between the ages of 17 and 30, have fluent
English, and possess “a zeal and readiness to give to others on her
return what she had acquired, and to use this knowledge to elevate the
position of Japanese women.”*® Only teacher training was stipulated
in the advertisement although that exclusion had been pointedly deleted
from the original draft of the constitution.4” Duration of the scholar-
ship was advertised as four years, but an extra year was to be allowed
for preparation, and competitive examinations were required. The
Philadelphia women already believed that an extra year of preparation
was essential but Tsuda, purposely vague, was reluctant to stress a five-
year sojourn. Neither she nor the Philadelphia Committee, who were
sent a written translation of the Japanese notice, realized then that many
of these provisions were to form the bases for conflict between the two
groups.

The scholarship was to be open to “all Japanese women,” but the
English language requirement narrowed the candidates more than the
Philadelphia women could foresee. Few other than those educated in
missionary schools would have been sufficiently proficient in English to
enter an American preparatory school at once. It was more likely that
a Japanese Christian, or a young woman familiar with missionary
circles, would be chosen, although the Philadelphia Committee avoided
specifying that the recipient must be a Christian. This careful omission
suggests that they welcomed non-Christian candidates, and later reitera-
tion of this principle suggests that there were founding members, but
probably not the inner circle, who believed that proselytization was as
important as education.*®

A great deal of interest was generated in the scholarship but only
eight applications were received. This was not unexpected since Tsuda
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had warned the Philadelphia Committee that there would not be many
applicants for the first time “as Japanese girls are very timid.”** Since
traveling expenses and outfit were to be financed by the candidate’s
family, several applicants withdrew when they could not find financial
support.

The successful candidate, after five days of competitive examina-
tions in Tokyo, was both a missionary school student and a Christian:
Matsuda Michi, a graduate of Ferris Seminary in Yokohama, then
attending graduate classes at Doshisha Girls’ School in Kyoto.*® She
was 24 years old, Presbyterian, and from a non-samurai family in
southern Japan. Remarkably, most of her earlier life was lived at
school, away from her family. She was also past the age considered
suitable for marriage in Japan.®?

After crossing the Pacific to Seattle, Matsuda traveled to
Philadelphia by train. She arrived in the middle of the night because
of train delays and no one was at the depot to meet her, forcing her to
depend on the kindness of strangers and causing serious embarrassment
to the committee.52 After a two-week stay with Margaret Haines, she
was placed in Ivy House, a school in Germantown, Pennsylvania under
the tutelage of Miss Stevens, its founder and principal. Haines
negotiated a reduction in tuition with Stevens, who eventually became
a Committee member.5® Since that expenditure itself absorbed all the
scholarship income then available, the committee members raised nearly
$300 additional to cover incidental expenses for the 1893-94 school
year.5* Funds were raised a second year when it became clear that
more preparation would be necessary to pass Bryn Mawr’s rigorous
examinations. ‘

There were no precedents the committee, or Matsuda, for that
matter, could follow. More than once Tsuda Umeko’s extensive
American education and familiarity with the culture led them to make
false assumptions. Nor did they seem to realize how expensive it
would be to support a student. From the beginning Margaret Haines
visited Matsuda every month to deliver her allowance of $12, which was
supposed to cover all her expenses.® Haines mentioned in her diary
that Stevens was concerned about Michi’s “extravagances,” but it would
have been the need for extra fund-raising which prompted a series of
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letters that went back and forth between Philadelphia and Japan
regarding Matsuda’s spending habits.®® Misunderstandings, some
cultural, others social, occurred, but few of these matters were reported
to the general committee; rather, they were discussed within the inner
circle and by letter with Tsuda. The entire committee was informed,
however, by Stevens that Matsuda had never been taught to sew.
Stevens wrote to them: “Strings and safety pins take the place of stitches
[for Matsuda].”s” Astonished by her lack of housewifery, the
Philadelphia women were determined that she should be able to look
after herself and arranged for sewing lessons during the summer vaca-
tion.

Planning holidays and summer vacations became one of the
group’s more important functions, particularly in the early years. They
left academic matters to the educators, Thomas and Stevens, but organ-
izing the students socially was reserved for them and their network of
friends in the Philadelphia area and along the East Coast. The schol-
arship offered the young Japanese women an extraordinary academic
opportunity while the social propensities of the committee permitted the
recipients to experience a wide spectrum of American culture, albeit in
middle and upper middle class circles.5® ,

There is no doubt that the committee was very positive about the
scholarship notwithstanding the difficulties encountered with their first
scholar. Their meetings were imbued with a sense of purpose. In
1897, they insisted that Matsuda complete her degree despite Tsuda’s
fear that setting a precedent of five or six years absence from Japan
would frighten future prospective candidates and despite having to
support a second student in 1898-99.5° The members would continue
to insist that the A .B. degree be a primary goal of the scholarship while
the Japan Committee, represented by Tsuda, was not convinced that
completion of a collegiate education was essential when length of stay
intimidated many favorable applicants. Tsuda herself did not hold a
Bryn Mawr degree so, somewhat paradoxically, did not think one
absolutely essential for the scholarship recipients.

The scholarship was an unusually personal undertaking, unlike
administration of scholarships and grants offered today. The commit-
tee designed an international program and effectively operated it in an
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era when overseas communication was in a primitive state. Of singular
importance, the Philadelphia women aided the recipients in making a
rapid adjustment to an alien culture. The committee met officially
several times each year, especially in the first decade of the program
when basic questions of the recipients’ preparatory education, social
engagements, school holidays, health and wardrobe requirements need-
ed protracted discussion. In addition to inviting the students into their
homes and introducing them to a wide variety of experiences, they often
formed close friendships with them. Almost all of the students devel-
oped a strong bond with one or more of the committee members. The
Japanese scholars, for their part, contributed to further understanding of
their native country on a plane which diplomacy and trade relations
seldom can penetrate. Their American education offered them a set of
prestigious credentials and permitted an independence rare in Japanese
culture. ®®

These positive results were not achieved without a certain degree of
anxiety, misunderstanding, trial through error, ambivalence and dissen-
sion. Most problems were those of acculturation or due to lapses caused
by transoceanic communication. The committee’s experience with the
first recipient taught them much about the difference of nuance in
English between an American and Japanese speaker, where meaning is
not always transmitted absolutely. Their second student, Kawai
Michi, encountered fewer problems, probably because she was not the
first charge of the committee, but also because she had previous expo-
sure to Americans and their culture.®!

Serious misunderstandings began to arise between Philadelphia
and Japan, however, with the third student, Suzuki Utako, who was
already at school in Philadelphia when she was awarded the scholar-
ship. Her candidacy in 1903, possibly suggested by Alice Mabel Bacon
who brought her to the United States from Japan, provoked discussion
among committee members who were concerned that a direct appoint-
ment by them would subvert the Constitution’s provision that the
recipient should be chosen by the Japan Committee.®* The Japan
Committee did approve Suzuki’s candidacy but Tsuda expected her to
stay at Bryn Mawr for no more than two years. A protracted
correspondence after those two years resulted in disagreement between
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Philadelphia and Tsuda, while vacillation among the committee mem-
bers themselves ultimately resulted in Suzuki’s recall to Japan before
finishing her degree.%® What the committee did not know then was
that Tsuda had a fresh candidate already in mind, Hoshino Ai, who
eventually would become her successor at Tsuda College.

About this time the competitive examinations for the scholarship
became controversial as well; the Philadelphia Committee believed
these were a prerequisite even though they were waived for Kawai and
Suzuki. When Philadelphia requested a clarification, Tsuda pointed
out to them in a letter that the constitution did not spell out the
requirement.® The committee conceded the Tsuda interpretation but
there must have been residual disagreement. Examinations were given
periodically but such an inconsistent policy would have disturbed the
organizational sensibilities of some members.

Preparation of the candidate for college also became a bone of
contention. Once Tsuda established her Joshi Eigaku Juku (English
Girls’ School) in Tokyo in 1900, which gained government approval for
post-high school English language instruction, she offered to prepare
future recipients of the scholarship for one year at a cost of $500. The
committee turned her down, influenced by Stevens who insisted that two
years preparation in the U.S. was an absolute necessity.%® Tsuda’s
motives were prompted by her belief that more candidates would be
attracted to the scholarship if the expected period away from Japan was
lessened, but the committee may have interpreted her gesture as self-
serving, a way to obtain further funds to aid her own school, to which
many of the Philadelphia women were already contributing. There is
no indication, however, that the committee questioned whether Stevens’
motives were equally self-serving.

A further rebuff came to Tsuda two years later when Dr. Motora
of the Japan Committee visited Philadelphia with a request from her
that they should be granted authority to “always choose a student for
the scholarship from Miss Tsuda’s school or at least. . .from among the
friends of the Committee in Japan.” When put to a vote, the member-
ship refused, saying they felt “that such a limitation would greatly
interfere with the educational usefulness of the Scholarship and it is the
desire that every girl in Japan should have an equal opportunity of
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competing for this scholarship.”®® There was an inherent contradic-
tion in the scholarship since some members continued to believe its
purpose was evangelical rather than emancipatory.

Tsuda became convinced that applicants already enjoying a
Western-oriented secondary education in Japan would be more success-
ful in the United States, especially if they had been educated under the
high standards she had established. But, again, some members of the
committee might have seen her proposal in a negative light. She must
have been deeply hurt by the Philadelphia women’s refusals, and she
could not fail to take them personally. It had been through her
personal efforts that the scholarship was launched in the first place, and
she felt a proprietary interest in its administration. In 1906, Tsuda
began to suffer from the chronic diabetes which would afflict her the
rest of her life, and for a number of years she had been subject to asthma
attacks. Establishing Joshi Eigaku Juku had taken its toll physically
and mentally, while the implied criticisms of the Philadelphia Commit
tee affected her emotionally. In April 1907, during a visit to Philadelphia,
she asked to be released from chairmanship of the Japan Committee,
citing as her reason the adverse criticism which might arise when her
students were granted scholarships, especially if upon their return from
America they taught at her school, as the recipients usually did.®” She
nominated Uriu Shigeko, whose husband now ranked as admiral in the
Japanese Navy, to replace her. She continued as secretary, however,
effectively running the Japan Committee without the encumbrance of
title as its chairman. During these years the committees in
Philadelphia and Japan sometimes seemed to be working at cross-
purposes. Still, they shared the ultimate goal of improving the position
of Japanese women, and they respected each others’ prerogatives even if
sometimes they were suspicious of each others’ motives.

Educational ideals in Japan underwent a series of changes in the
second decade of the 20th century. Although training in the U.S. had
been prized for both men and women, after 1910 the ideal overseas
education for a male student was European, but American training for
women continued to be admired.®® In this period, however, higher
education for Japanese women at home became attainable as the
government established a number of “semmon gakko” schools, which
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were roughly the equivalent of junior colleges. Tsuda’s own school
was designated a semmon gakko. (Ironically, a number of these schools
evolved from the mission schools of the 19th century.) However, it
was still the dream of many Japanese women students to have an
American education, which was certainly of higher standard than any
available in Japan, and there is no doubt that one of the attractions was
the freedom women expected to enjoy in the United States. Women’s
circles in Japan were kept apprised of the accomplishments of their
American-educated sisters and many of the most successful teachers as
well as the best “wives and mothers” came from American colleges.%®

The successes of the recipients of the American Women’s
Scholarship for Japanese Women were evident to their countrywomen.
Matsuda Michi [1899]7° became professor of English and later dean of
Doshisha Women’s College in Kyoto. Her successor, Kawai Michi
[1904] , taught at Tsuda’s school and acted as secretary of the Japanese
Young Women’s Christian Association in 1916. She founded Keisen
Jogakuen (Keisen Girls’ School), now a Japanese women’s college, in
1929 and developed an ancillary horticultural college at the height of
World War II. Kawai served on the Education Commission after the
war and worked in the Ministry of Education to develop a blueprint for
postwar Japanese women’s education.” Hoshino Ai [1912] also
became a teacher at Joshi Eigaku Juku, as did many other recipients
when they returned to Japan. Hoshino succeeded her mentor as
president of Tsuda College in 1929.72 Hitotsuyanagi Maki, the fifth
recipient, resigned the scholarship after a bout of typhoid fever but she
eventually helped her American husband, Merrel Vories, to establish
the Omi Brotherhood which included several non-denominational
schools and a hospital in the Omi district of Japan. The next scholar-
ship student, Fujita Taki [1925], became president of Tsuda College in
1962 after an illustrious career as a professor at Tsuda, as vice chairman
of the National Women’s Suffrage League of Japan, as director of the
Women and Minors Bureau in the Ministry of Labor, and as the first
woman member of Japan’s United Nations delegation. Fujita, who
lives in Tokyo, was awarded the First Class Order of the Sacred
Treasure by Emperor Showa in 1984.73

Other recipients were perhaps less visible than these leaders but,
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nevertheless, their contributions to women’s higher education were
exemplary. Suzuki Utako taught at the Peeresses’ School for more
than 20 years and served on the Japan Committee. In a report to
Philadelphia, Tsuda said of Suzuki: “Her work brings her in contact
with the older conservative Japanese families who will later have
influence in Government affairs.”’* Uchida Fumi [1920] became a
teacher of English in the Higher Normal School. The first recipient
who chose to marry and have a family, Uchida did research into how
English should be taught to Japanese children. Ban Hannah [1930],
professor of English at Aoyama Gakuin Junior College, also married.
Ban published articles in Japanese journals on Hemingway, Steinbeck
and Willa Cather. Nakamura Shizu [1935] retired recently from
teaching at Tsuda College where she influenced several generations of
postwar Japanese women. Matsuoka Yoko [Swarthmore 1939] suffer-
ed discrimination because of her American education but eventually
was able to establish a literary career. Most radical of the scholarship
recipients, Matsuoka founded Fujin Minsei (Women’s Public Welfare
Club) and worked as assistant to Edgar Snow, director of the Japan-
China Friendship Associstion.” Yamaguchi Michi, a protege of
Kawai Michi, trained at the Ambler School of Horticulture (now part
of Drexel University). Yamaguchi, the only recipient who took a non
~classical course, was repatriated from the U.S. in 1942 after war was
declared but managed to finish her two-year course, allowing her to
head up the horticultural school Kawai later opened.

It cannot be mere coincidence that the more publicly successful of
the scholarship students were those who remained in the Tsuda circle,
and by extension, in the American-Japanese network formed by the two
committees. Tsuda’s school gave the recipients who taught there the
opportunity to practice the skills they acquired at Bryn Mawr in a
climate which prized their education and nurtured their ambitions,
regardless of the negative conditions around them at home. The net-
work formed around the nucleus of Tsuda Umeko by the younger
women when they returned to Japan provided an enveloping female
support system as well as a social prop for their Westernized tastes.

Across the Pacific, the American women continued to monitor the
careers of their protegees. Matsuda returned for graduate work at Bryn
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Mawr in 1908, her expenses raised by Tsuda’s 1892 classmates and
supplemented by individual donations from the Philadelphia
Committee.”® Kawai, who became chairman of the Japan Committee
in later years, was supported by the Philadelphia Committee in her
YWCA activities. She frequently made trips to the United States and
attended scholarship meetings in Philadelphia.”” Hoshino spent a
post-graduate year at Columbia College; part of her expenses there
were defrayed by individual committee members.”® All of the recipi-
ents were expected to report to the committee annually regarding their
progress. Not all fully complied, but the American women followed
their careers with proprietary interest, prodding the more reluctant
correspondents to communicate more regularly.

The complexion of the Philadelphia Committee changed over the
years, as it would have to with an undertaking of such longevity, but it
is remarkable that so many of the founding members were active well
into the 20th century. Mary Morris and Julianna Wood were involved
for 32 years; others served for lesser but, nonetheless, considerable
periods of time. Marjorie Wood MacCoy, who became a committee
member in 1909 and chairwoman when her grandmother died in 1924,
headed up the committee until the scholarship was dissolved in 1976.
When founding members died they were replaced by women who were
equally committed to the Japanese Scholarship; turnover in membership
was relatively slight for an organization of this type.

The minutes of the American Women’s Scholarship for Japanese
Women break off in April 1928 and, so far, it has been impossible to
locate the record of the ensuing years. The extant minutes, however,
combined with autobiographical reminiscences of the scholarship stu-
dents themselves, permit an unique glimpse into interaction between
American and Japanese women for the purpose of education and
promotion of feminine independence which transcended cultural mores
and national identity.

Although the scholarship lapsed during World War II, it was
revived in 1949, mostly for graduate study, pointing up the wider
opportunities for higher education that women in Japan enjoyed after
the war.”® In 1976, the Philadelphia Committee disbanded, and a gift
of nearly $20,000, the balance of the endowment, was donated to fund
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a new scholarship for Japanese women or American women of Japanese
descent at Bryn Mawr College. Four generations of Japanese scholars
had been educated to serve their native country, a prodigious return on
an initial investment of $10,000.

The coterie of Philadelphia women who contributed financially
and emotionally over 80 years to the remarkable success of the scholar-
ship program produced chrysalides of Japanese women whose educa-
tion inspired and motivated their countrywomen and whose example
denied Butterfly imagery. It could not have failed to occur to members
of the committee when they heard the strains of Puccini’s Madame
Butterfly or listened to the plaintive lyrics of the popular ballad, “Poor
Butterfly” (1916), that there was no comparison between the achieve-
ments of their scholarship recipients and that concept of repressed
Japanese womanhood. The American women’s efforts were not simply
altruistic: in funding and administering the Scholarship for Japanese
Women they established a new component of philanthropic activity
within woman’s sphere and underscored the universality of higher
education for all women.

(The author would like to acknowledge indebtedness to Araki,
Noriko of Tokyo, Japan, whose assistance and support were integral to
this research project. )

Key to Abbreviations in Footnotes

BMCA - Bryn Mawr College Archives

JSC - Japanese Scholarship Committee -
Minutes of Meeting

JSF/TCA - Japanese Scholarship Files -
Tsuda College Archives
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MVWH - Margaret Vaux Wistar Haines Papers -

Wyck Papers, American Philosophical
Society, Philadelphia

UTC/TCA - Umeko Tsuda Collection -

Tsuda College Archives
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Tsuda of the plan, replied that she and Miss Stevens, the principal of
the school which prepared the students for Bryn Mawr, agreed with her.
Carey Thomas would have considered the educational value of the
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students’ published writings refer to various invitations. In the case of
Matsuda Michi, Margaret Haines’ diary frequently makes mention of
dinner invitations as well as longer stays for holidays and summer
vacations. Kawai Michi, the second recipient, was hosted by several
founding members and sometimes spent summer vacations with Mary
Morris; a succeeding member of the committee, Mrs. William T.
Murphy, daughter of the youngest naval officer in Commodore Perry’s
Japan Fleet, raised money for Kawai’s trip to Europe in 1903. See
Michi Kawai, My Lantern (Tokyo: Kyo Bun Kwan, Oct. 1939), p. 92.
JSC: p. 250. (Insertion of letter: Mrs. Baird to Japan Committee,
Apr. 8, 1897.)

The overall study revealed that in most cases both parents supported a
recipient’s desire for an American education or a widowed mother
encouraged her daughter. The scholarship offered a social and eco-
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nomic solution to family concerns for unmarried daughters or daugh-
ters who might be expected to support a widowed mother.

Kawai Michi was the protege of Dr. and Mrs. Nitobe Inazo. Nitobe was
a Western-educated Japanese with enormous influence in Japan; his
portrait is currently depicted on the 5000 yen Japanese banknote. Mrs.
Nitobe was a Quaker, the former Mary Flkinton of Media,
Pennsylvania.

JSC: May, 1903, pp. 88-89.

JSC: Apr. 28, 1906, pp. 110-111.

JSC: Jan. 29, 1906, pp. 105-106.

JSC: Oct. 23, 1902, p. 86.

JSC: Nov. 16, 1904, p. 94.

JSC: Apr. 15, 1907, pp. 121-123.

In Search of Identity, pp. 42-44.

For discussions of a desire for an American education, see Michi
Kawai, My Lantern; Yoko Matsuoka, Daughter of the Pacific (New
York: Harper Brothers, 1952); and Sumie Seo Mishima, My Narrow
Isle (New York: The John Day Company, 1941).

Year of graduation.

In addition to My Lantern, Kawai published Sliding Doors (Tokyo:
Kasai Publishing & Printing Co., 1950). With Ochimi Kubushiro she
also published Japanese Women Speak (Boston: The Central Commit-
tee on the United Study of Foreign Missions, 1934). The latter book is
an outline of achievements and ambitions of Christian Japanese women
but it is also somewhat of an apologia for the Manchurian Incident.
Hoshino published an autobiography in Japanese. Hoshino Ai,
Shoden (Tokyo: Chuo Koron Jigyo Shuppan, 1960).

Fujita Taki’s semi-autobiographical work was also published in
Japanese. Fujita Taki, Waga Michi: Kokoro No Deai (Tokyo: Domesu
Publishing Company, 1979) . Information about the lives of the recipi-
ents after Bryn Mawr was pieced together from a number of sources, but
the 1973 “Japan and Bryn Mawr” article fairly accurately covers the
later history of the prewar scholarship students in one source.

JSC: Oct. 13, 1913, pp. 159-160.

Matsuoka Yoko’s autobiography was written after World War IIL
Yoko Matsuoka, Daughter of the Pacific (New York: Harper
Brothers, 1951; Westport, Connecticut: Greenwood Press, Publishers,
1973).

JSC: May 20, 1908, pp. 126-127.

JSC: Jan. 4, 1911, pp. 136-137; Nov. 10, 1925, p. 263.
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Louise Ward Demakis

JSC: May 21, 1918, pp. 202-207.

The ultimate irony is that the Occupation opened all Japanese univer-
sities to women in 1947, when it was not until well into the 1960s that
certain male American institutions were opened to American women.
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